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PREFACE

ONE SUBJECT which is dear to Prime Minister Dato Seri Dr Maha-
thir Mohamad’s heart and which he rakes seriously is Islam and the
Muslim ummah. Being a respected Muslim leader who speaks his mind,
Dr Mahathir has often been invited ro address international and na-
tional conferences on Islam,

In this collection of speeches written and delivered in the 1990s,
Dr Maharhir shares his thoughts on Islam, the Muslim world today and
his concern thar the Muslims are in disarray, unable to cope with the
changes taking place in the world, and thus are sliding further and fur-
ther backwards.

With characteristic directness and aplomb, Dr Mahathir laments
the debilitated state of the Muslim world and its apparent inability ro
help itself to resolve the real problems confronting Muslims. Though
endowed with rich resources, he regrets that Muslim countries wre un-
able to pur their resources to optimal use to serve and defend Islam and
its adherents. He feels thar Muslims have done nothing to help them-
selves. Instead, they have weakened themselves by their constant feud-
ing, their confusing and contradictory interprerations of Islam, and
their failure to obey the injunctions of their religion to help themselves.

In this book, Dr Mahathir also takes alook at Islam’s commitment
to justice, Islam as a tolerant and moderate religion, and why Islim is
probably the most misunderstood religion often associated with unsa-
voury activities. He attributes the Muslim condition roday in part to 1g-
norance and continuing prejudice against Iskam and Muslims.
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Entering the 21st century, Dr Mahathir calls on Muslims to take
up the challenges of the Information Age and globalisation. They also
need to draw lessons from Islamic history.

Itis hoped that this collection of speeches will provide readers with
a better understanding of Islam and the Muslim ummah. Dr Mahathir's
sincere, frank, profound and lucid views should make interesting read-
ing.

Hashim Makaruddin
Editor



1
ROLE OF RELIGION
IN A MULTIRELIGIOUS
SOCIETY

ISLAM is the most misunderstood of religions today, misunderstood by
both Muslims and non-Muslims. Such is the misunderstanding of Mus-
lims about their religion that they have erected a high barrier against
access to it and to the Muslims themselves by non-Muslims. They seem
to have forgotten that most Muslims had ancestors who were not Mus-
lims but who converted ta Islam because they came into contact with
Muslims. Had the Muslims of the past rejected contact with non-Mus-
lims then the ancestors of present-day Muslims would not have learnt
about Islam and would not have converted to lslam. If they had not,
then the present-day Muslim might have been bom non-Muslim and
would not be Muslims.

Other manifestations of a lack of undersranding of [slam arongst
Muslims include the rejection of the Islamic concept and belief that all
Muslims are brorhers. The followers of various Muslim sects invariably
regard the followers of other sects as un-Islamic or not Muslim enough
and are therefore not ro be treated as brothers. Today, with the emer-
gence of political parties, the practising Muslim members of certain po-
litical parties are condemned as not being truly Muslim and are treated
worse than non-Muslims by members of the opposing political parties.

Muslim nitions are often at war with one another, a state of affairs
thar cannot be considered brotherly. 1f Muslims truly understand Islam,
then they would regard eacl otheras brathers despite their political or
racial differences. We know of instances where pracrising Muslims re-

A speech delivered at the International Conference on Religious Studies:
Meeting the Millennium in Kuala Lumpur, Mataysia on December 30, 1999
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MAHATHIR MOHAMAD

fuse to pray with other Muslims because of political differences. Despite
the repeated injunction that Muslims must seek well-being in chis life as
much as in the hereafter, many Muslims believe that they should only
seek merit for the next world. Consequently, they neglect their well-be-
ing in this world and this results in Muslims remaining poor and unable
to help themselves and prevent themselves from being oppressed by
others. The tragedies in Bosnia-Herzegovina, Kosovo and many West
Asian and Central Asian Muslim countries are results of this mindser.
Muslims' failure to understand their own religion is nothing com-
pared to the failure of non-Muslims, in particular ethnic Europeans, to
understand Muslims and their religion. There is a historical basis for
this. The long period of Muslim dominance and occupation of substan-
tial parts of Europe has permanently affected the European psyche. The
ade against Muslims and the struggle to liberate Europe and the
Holy Land from Muslims seem neverending. Initially it was Christianury
which Europeans wanted to defend and save. But now it is just the
memory of an inglorious past, of Muslim averlardship which influence
the thinking and attitude of Europeans towards Islam and Muslims.

The Muslim countries and peoples of today are soweik that there
can never be a repear of the Muslim conguest of Europe as in the past.
But the fear is still nascent. Responding to this fear, Europeans tend to
distrust and suppress Muslims everywhere. They do this quite uncon-
sciously, sometimes speaking to Muslims about the need to suppress
other Muslims without thinking that their listeners might not be sym-
pathetic to their point of view.

The Turkish Empive occupied most of Eastern Europe for centu-
ries. It came near to capturing Vienna, a feat which would have opened
the floedgares to Islam in Europe itself. Aswe can now sec in the former
Yugoslavia, ethnic Europeans did convert o Islam and have remuined
faithful to the religion despite decades of atheistic communist rule. It is
not unthinkable thar had the Muslims conguered Central Europe, 1s-
lam could today be the faith of many Europeans. To European Chiris-
tians, whether nominal or practising, this would have been a tragedy of
horrendous proportions.

The fall of the Turkish Empire was engineered by the Europeans
principally the French and the British, who had stirred up nationalist
sentiments amongst the Arab subjects of the Turks and helped them to
throw off the Turkish colonial yoke. Bur the Arabs soon found tha ic

2
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was not independence thit thiey gained. All the Arab land freed from
the Turks were in turn colonised by the British and the French. The Ar-
abs realised rooe late thar they had exchanged Muslim overlords for
European Christian overlords.

Asmuch as the Europeans remember the Muslim conguest of their
land, the Arab Musslims remember how they had been cheated into
overthrowing Turkish Muslim rule for European Christian rule.
Whereas Muslims in the past could live side by side with Christians,
now they identify Christianity with the Europeans and they develop an
aversion to the religion. That a significant number of Arabs are Chris-
tians and are also anti-European have not mirigared their animosity to-
wards the European Christians

For years after the fall of the Turkish Empire, the Arabs in West
Asia and Northern Africa striggled o liberate themselves from the
tentacles of European colonialism. They fought conventional as well as
guerrilla warsgainst their colonial Gppressors andinflicted largenurn-
inst the Europeans built up to un-

bers of castlnies, The bitrerness ag
conrralluble e s they fought. Finally they won their independence.
But the single Muslim empire had heen carved up into many nation-
states which were and still are very weak, There is no replacement for
the Turkish narion which was a European power and had protected the
Muslims. Rivalry berween the Arab states also ensured that none can
ever become strong.

The animosity of the Arab Muslims towards the European could
have abared with their attainment of independence. Unfortunately,
thie European powers left a festering sore which cannot be healed.
While allowing the Arabs to regain their territories, the Europeans de-
cided ro make Palestine the homeland of the Jews, a project which
would rid Europe of its Jewish problem.

At the rime when Palestine was made a Jewish state, there was only
small minority of Jews living in peace and harmonywith a huge major-
ity of Arabs. Narurally the Arabs regarded the creation of Isracl as an
act of expropriating their land by the Europeans in order to appease the
Jews and solve the Jewish problem. With this the seeds of future Arab
violerice against all that represent the Europeans were sown.

Conventiemal wars can be fought between sovereign nations no
matter their relative sizes. But conventional wars failed as Arabnations

13
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rried to dislodge the Israclis. The only way for the Arabs to fight against
what they perceived as gross injustice was to resort to guerrilla warfare,

Throughout the ages, the Europeans have demonstrated innova-
tion in warfare. Methods of terrorism which involve putting innocent
people at risk and killing them are largely European inventions. Some
of thiese acts of terrorism are state initiated. In the 1960s and early
19705, terrorists gangs abounded in Eurape, one of which is the Baader-
Meinhof gang. The Europeans were responsible for carrying out the
first hijacking of a commercial airliner. In Northem Ireland, bomb ex-
plosions in cities killed men, women and children.

The Arabs soon leamt these methods of terrorism as they seek to
tegain Palestine. They hijacked planes, they bombed buildings and they
rampaged with blazing guns against everyone, their own people largely
but also against the Eutopeans whom they hate, There is no doubt that
their methods are those of terrorists. But whercas others were called
the Arabs were labelled “Muslim terrorists”. It is known
that a few of the Arab terrorists were Christians but the label Muslim
terrorists is still artached ro them. This labelling is a manifestation of
the lack of understanding of Islam, Difficult though it is to believe, Is-
lam is actually a religion of peace as the word “Islam has its roor in the
Arabvword for “peace”,

Just rerrorists

Long before Islam came to the Arabs, they were divided into many
feuding tribes who foughr each uther incessantly, Deace was something
that all of them yearned for but never seem to achiieve. Just as in fam-
ine-prone China the usual form of greeting is “Have you earen?”,
amongst the warring tribes of Arabia this yearning for peace is ex-
pressed by wishing “Peace be on you” when they meet. Incidentally, the
Jews who also helong to West Asia greet people with the salutarion sha-
lom which has the same connotation as salaam (peace). It is thus natu-
ral for Islam to emphasise peace, to unite the warring Arab tribes, to
unite Muslims so they will all live in peace. Islam emphatically reject
war as a solution to conflicts berween people. Muslims may only fight if
they are artucked by others,

But Western historians invariably attributed the spread of Islam to
the sword. In the history of Christianity, there are many incidents of
violerice, torture and burnirgs at the stake as means of spreading the
gospel. Muslim historians have never spoken of these instances of vio-
lence as a common fearure in the spread of Chiristianity.

14
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Europeans tend to forget or ignare their own propensity for vio-
lence when they glibly ralk of “Muslim terrarists”™. They ignore the £
that there are more Muslims being killed hy non-Muslims (as in Bosnia-
Herzegovina) than non-Muslims being killed by Muslim terrorists.
They never ever talk of Christian, Buddhist or Hindu rerrorists. But
they never miss to link the religion of the terrorist if he happens to be
Muslim. Such is the extent of their misunderstanding.

The Malays in Malaysia are all Muslims. The history of Malaya and
Malaysia is clearly one of peaceful coexistence between Malay Muslims
and non-Malay followers of other religions. Even the racial clashes in
1969 were not religious in character. They were racial. Since then the
Malay Muslims have lived in harmony with non-Malay non-Muslims.

act

Although Malaysia is governed by s predominantly Malay Muslim
government, there has heen no attempt to oppress non-Muslims. The
Malaysian government is very tolerant and shows respect for the relig-
ious ohservances of the different religious groups. No one can say that
by being so is not Islamic. Though larely we are seeing some aberrations
but these are the exceptions which actually proves the rule. A country
witha Muslim majority in power can ensure
ryone irrespective of religion or race.

airness and justice foreve-

Religion is still relevant in a multireligious society like Malaysia. T
ignore or to sideline it would he most unwise. A totally secular sociery
cannot be created in Malaysia. The religions of the people must play
their role. Though Islam has been accepred as the official religion of
Malaysia, other religions are allowed to be practised. In other countrics
where the official religion is also the religion of almost every citizen, the
freedom to practise other religions is not of great consequence. But in
Malaysia where Islam is the religion of only 60 per cent of the people,
not only is freedom ta practise other religions meaningful and impor-
tant but it implies an acceprance of tolerance and accommodation on
the part of the Muslim majority.

This is where the undersranding of the official religion is most nec-
essary. [f Islam, Malaysia's off
is hidden, there is bound to be suspicions and fear thar the reachings of
the official religion would be imposed on the followers of orher relig
ions. There would be fear thar obstacles would be pur in the way of
other religions. There would be fear of forced conversions, ete. It is this
imperative that Muslims in Malaysia practise their religion not in seclu-

ial religion, is mysterious dnd irs priictice

15
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sion butin full view of all the people of the country irrespective Of their
faiths. While non-Muslims should not he required o participate inany
religious rituals, they should nat be denied their presence when such
rituals are being carried out.

We are fortunate that in Malaysia the recitation of the doa (prayer)
hefore any even is accepted by everyone. Each can pray according to
his faith as the Muslim prayers are recited. Another phenomenon thiar
could be seen in Maliysia is the joint celebration of religious festivals.
The Malaysian practice of “open houses” during religious festivals have
brought people of different faiths together and withour doubr this has
brought about greater understanding if not of cach other's religions, at
Jeust of cach other's culture. Even more interesting is the breaking of
t during Ramadan where horels and restaurants prepare buiffers for
Muslims 1o break their fast, hut non-Mushms jomn in, respectfully re-
framing from having their mealsuneil theie Mushim brothers break thetr
fust. While the diversity of religious practices in other countrics have
resulred in violent clashes, in Malaysia, they resulred in ringing follow-
ers of difterent religions together Malaysi's remarkable umry mdiver-
sity ts the result of the apenness in the practice of the dutferent rehgions
andin particular s, the religion of the majority andd the afficial relig-
1on of the country.

Religions still have 4 place i the 21st century. Weare now secinga
swing towards total marerialism in the West, where wealth alone is ex-
pected o bring about happiness and a betier uality of life. Bur we have
only recently experienced how the quest for unlimited wealth by the
avaricions could destroy thie tranquillity of life in Malaysia. Without
religious unchor, we would have despaired. Buewe did not beeause we
could fall back upon our spritual values. Calmed by oue spiritual beliefs
we were able to face the material problems of our life, to understand
them and toovercome them. Withor spiritual behefsitis doubtful thiat
we can overcome the challenges of the 21st century without becoming
unhalanced. Many socieries today have discarded spiritual values and

they often become unbalanced and feel lost when faced wirh the vicis-
situdes of life. Religion, according ro Karl Marx, is the opium of life. But
religions have survived and will continue to survive long after Marx
and his ideology are relegared to the history books. Tt is clear thar ide-
ologies invented by man cannor replice religions.



2
THE ROLE OF ISLAM
IN FOSTERING
INTERRELIGIOUS
UNDERSTANDING

WE AREON THE BRINK of a new millennium, a good time to reflect
seriously on what has happened and what might happen. The former is
of course the easier of the twa. The last time the world ushered ina new
millennium, Islamic civilisation was perhaps at its peak. But as we ap-
proach the third millennium of the Christian era, Islamic civilisation
seems to be at its lowest ebb. Although Muslims have achieved palitical
independence, they are very much dominated by other people. Mus-
lims are being massacred by the hundreds of thousands without their
co-religionists being able to do anything to help. We should not be sur-
prised therefore if it is difficult to believe that Islamic religion and Is-
lamic civilisation had played a role in interreligious understanding.

I say this because the present-day perception of Islam both by Mus-
lims and non-Muslims is quite different and very often at variance with
the teachings of Islam as practised by the early Muslims, particularly
during the period when Muslims were revelling in their glorious civili-
sarion.

Today, Muslims are seen to be aloof and isolared even when they
live in communities which have large numbers of non-Muslims. They
are seldom regarded as practising and contributing towards interre-
ligious understanding,

Aspeech delivered at the International Seminar on “The Role of slamic Civ-
ilisation in Fostering Interreligious Understanding,” organised by the Institute
of Islamic Understanding Malaysia (IKIM) in Kuala Lumpur, Malaysia, on
May 25, 1999
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The non-Muslims are at least partly to blame because they often
propagate ideas about Islam and Muslims which are negative. Amongst
cthnic Europeans the memaries of the Crusades and the conquest of
Eurapean land by Muslims many centuries ago are kepr alive. Every
fault of the Muslims is enlarged and linked with the religion even
though it may have nothing to do with Islam. It is not acknowledged
that Muslims are ordinary people divided by race and culture and are
subjected to ordinary human weaknesses as anybody else. Instead, they
are regarded as a monolithic group. This perception leads to frequent
generalisations so that the crimes or misbehaviour of a few are attrib-
uted to the culrure and practices of all Muslims.

Thus the stereotyping of Muslims as undisciplined backward peo-
ple, unsociable, funarical fundamentalists who are given to terrorism.
That terrorism is not the monopoly of Muslims is ignored entirely.
FEvery terrarist act is attribured ro Muslims until proven otherwis

In terms of terror and systematic oppression the ethnic Europeans
have no match. Hitler's massacre of six million Jews during World War
11 ranks as the most heinous of crimes committed by humanity against
humanity in the 20th century. And we are now witnessing the mass
Killings of Albanians in Kosovo preceded by the massacre of hundreds
of thousands of Muslims in Bosnia-Herzegovina. Yet all these acts by
ethnic Europeans are never described as European or Chiristian terror-
1S,

Fven Buddhists have thrown up a number of terrorists as witness
the killings by the shadowy Japanese Buddhist cult. Hindus have mas-
sucred Muslims off and on in India.

Acts of terrorism or even simple self-defence by Muslims in Pales-
tine are invariably described as Muslim terrorism. The terrorists, if they
are terrorists and in many instances they are not, are labelled Muslim
terrorists. Bur terrorism by others, by ethnic Eurapeans, by intolerant
Christians and Jews, by Buddhists, are never linked to their religions.
There are no Christian terrorists, or Jewish terrorists or Buddhist rer-
rorists or Orthodox Chistian terrorists which the Serbs no doubt are.

That more Muslims have been terrorised by Christians and Jews
has never been mentioned. Terrorism is made out to be a Muslim mo-
nopoly and others are just terrorists unconnected with their ethnic
group or culture or religion.

18
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There can be no doubt that today, the most oppressed people in
the world are Muslims. Their independence and their rights as mem-
bers of the human race have been ignored and violated over and over
again. Their countries have been subjected to sanctions, to bombings,
and toall kinds of humiliation. Is it any wonder then that Muslims seem
to be perpetually resentful and antagonistic towards non-Muslims, to
cut themselves off from others, and to reject the norms and the way of
life that is common amongst the rest of the world? They scem to reject
the religions of others and they do not seem to contribute to interre-
ligious understanding.

But the Muslims are equally to be blamed for their tamished repy-
tation, their poor image and their isolation. However, this has not al-
ways been so. The early Muslims were outgoing people who tolerated
and associated closely with people of other religions. Islamic teachings
did not and does not proscribe such tolerance and association. Islam in
fact enjoins upon Muslims to accept thar there are people of different
faiths who worship in different ways. They are not asked to force these
people to accept Islam. Obviously, they must rolerate and understand
these non-believers, and not regard them as enemies.

What is it that is part of the teachings of Islam which the early
Muslims practised? As has been pointed out the Quran specifically
mentioned that there would be peaple of other faiths who worship in
other ways. Indeed, the Quran went further to advise the Muslims that
they should not be critical or pass disparaging remarks about the prac-
tices of adherents of other religion for this may result in these people
making similar remarks about Islam.

Forced conversion to Islam is not sanctioned by the Quran. In-
deed, the Prophet was told not to be disheartened if non-Muslims did
not convert, for if Allah so wishes, they would convert. If they didn't it
was because Allah had not yet willed it. And indeed many of the early
enemies of Islam accepred the faith.

The Quran also points out that Allah has peopled this world with
people of different races so they may know each other. And the Arabs
are not superior to the others except when they prostrate before Allah
and practise the teachings of Islam thoroughly and sincerely.

And so the carly Muslims were not only tolerant of non-Muslims
butin their search for knowledge as enjoined by Islam they were willing
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to study the sciences and the mathematical knowledge of the non-
Muslims, in particular the Greeks. They translated Greek works into
Arabic, studied them and developed them further. Soon their universi-
ties and their learned men led the world, and the European Christians
were seeking knowledge at their feet.

Islamic civilisation in Spain reached its peak of glory when Mus-
lims were tolerant of others and were prepared to learn from them. Tn
Muslim Spain, Christians, Jews and Muslims lived side by side. Many
were the Jews and Christians who served in the courts of the Muslim
rulers and in their governments.

Then came the decline, earlier in Spain than in Eastern European.
Muslim religious intellectuals and jurists began to reinterpret the
teachings of Islam. They postulire that the Muslims had departed from
the teachings of Islam when they sought other than religious knowl-
edge and associated with non-Muslims. The |eaming of the sciences
and mathematics pioneered by the Chiristians was regarded as worldly
and not desired by Islam. Instead Muslims must lead a life dedicated en-
tirely towards gaining merit for the life in the hereafrer Much stress was
laid on Islamic jurisprudence, on punishment for those who b d alleg-
edly deviated from the religion. The Spanish and Jewish people who
had converted to the Islamic faith were regarded with suspicion and
toleration towards them began to diminish.

As the Muslims turned away from all leaming which was not ex-
clusively about religion, their skills deteriorated. They became weak
and were unable to match the sophistication of European sciences,
weaponry and military prowess. Eventually they lost their Spanish Em-
pire. They were expelled from Spain unless they converred to Christi-
anity.

The same fate later befell the Turkish Empire. At the height of
their glory they were assailed by doubes abour the guality of their Islam.
While the Europeans modernised and were discovering new ways of
defending themselves against the redoubtable Turkish forces, the Turks
were concerned over trivialities such as whether tight trousers and
peak caps were Islamic or not. Whereas the earlier “Turkish forces were
well-equipped with the best weapons of their time, their knowledge
and their industry did not keep up with the knowledge, industrial skills
and manufacturing capabilities which were rapidly making the Eurape-
ans superior in all fields.
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The Turkish religons leaders were only coneerned about enstiring
char their nurrow interpretations of Islam were adhered o strictly by
the state and the people. They were nar concerned over the weakening
of the Turkish state ind s defence capabiliry. Parts of the Empire peo-
pled by non-Turks began ro break away to establish indeperident srares.
The Europeans encouraged this and even aided the Arabs w fight for
their independence from the Turks.

The Arabs expecred to be independent bur in the end they found
that their European allies replaced the Turks as their masters. All of
them became colonies of the French and the British. In North Africa,
Muslim lands were conguered and occupied by the Spanish and the
French while in Central Asia the Russtan commursts imposed not
anly their rule bur also rherr athesne idealogy on thie Muslims

By
they had become an extremely backward and weak people. Initially
they submirred meekly to foreign rule. They deluded themselves into
believing that this worldly life 1s not for them and that heaven awaited
them in the afterlife. Thar the Quran clearly states thar they should
seek hassanah or “hounty” i this world was ignored by them. They ex-
pect to achieve merit for their afterlife purely through the performance
of religious rituals. They ymored the injunction tolook after theircom-
munity's well-being and interest in this world, and they refused to ac-
quire knowledge exeept those relared ro what they inrerprered as the
teachings of Islam.

the time the Muslims realised thae therr glory days were over,

From heing the must knowledgeable and advanced peaple, the
Muslims have regressed in every field. That is why there is not a single
Muslim superpower today, nor is there a Muslim nation ar the leading
edge of knowledge, of rechnology, of organisational or administrative
skill. Hegemonised and oppressed by the non-Muslims they developed
extreme resentment and hatred of their detractors, They blamed their
enemies entirely for their misforrunes. They hardly ever examined and
questioned their own role in their downfall and subsequent oppression.

Actually their downfall was at least partly due to their narrow in-
terpretation of their own religion after the initial flowering of their civi-
lisation. Discarding the so-called worldly knowledge, and quibbling
about what constituted the truc teachings of Islam, they neglecred
some of the most important injunctions of Islam. They neglected even
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the injunction to prepare for their defence by taking the word of the
Quran too literally.

True, the Quran enjoined upon Muslims to strike fear amongst
their enemies by readying their war steeds and their swords. If the
Quran had mentioned steel tanks, rockets, aircraft, bombs and guns,
the teachings of Islam would not have been credible, much less ac-
cepted by the ignorant Arabs at the time of the Prophet. To ready
harses and swords was more understandable in the days of the Prophet.
But the real message of the Quran is to deter the enemy with a credible
defence force. Had this message been understood then, the Muslims
would not have forsaken the study of the sciences and other allegedly
worldly learnings necessary for the invention and production of the
ever changing weapons for defence.

The result is the defeat of the once mighty Muslim armies and the
fall of all Muslim lands to the European. Having fallen they still failed to
diagnose the cause of their downfall. They went on with their endless
debate on Islam, Islamic jurisprudence and Islamic practices. This de-
bate led to their fragmentation as new sects, cults and teachings threw
up frequently antagonistic groups. Even the achievement of national
independence did not result in the realisation of the need to acquire the
skills and knowledge to defend the country and the religion and to
catch up with the progress of the developed countries. Instead every-
where there was a tussle between the religiously educated and those
educated in other disciplines for control of the state apparatus. There
can be no doubt that the desire for power was not motivared by religion
as much as personal greed and ambition.

As most Muslims are religiously inclined, each side tried to outdo
the other by professing to be guided by the teachings of Islam. Each
tried to be more Islamic than the others. That what they were doing
wass against the true teachings of Islam did not deter those who saw in
their profession of faith a means of getting popular support and pow

The rallying cry of the orthodox religiously trained group is ‘secu-
larism’. Anything at all that is not direetly concerned wirh worship,
rituals and the gaining of merit for oneself is classified as secular and
therefore irreligious or anti-religion.

It is unfortumate that Mustafa Kemal Atariirk, the Tarkish patrior
and founder of modern Turkey, had wrongly blamed Islam and not the
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narrow interpretation of Iskam as the cause of the collapse of the Turk-
ish Empirc. Believing that the solution to Tarkey's problems lies in the
rejection of Islam, Atatiirk made seenlarism the Turkish state creed. Is-
lam was proscribed in his belief that w he secular rhe Islamic religion
must in no way influence the affairs of st Tws he expected the
country he hid saved from Greek oceuparion would be like the Euro-
pean countries where there was a separation between the Church and
the Srate. He artribured the progress and suceess of the Europeans to
this separation and the secularisation of the governments.

{

Atatiick's seculartsation of Turkey angered the Muslims in Turkey
and the Muslim world in general. They attributed it to associ
accepting European or Christian values. They accordingly developed a
fear of whatever was regarded by them as secular. In their anger and fear
they did nor pause to think about whar was meant by secularism, They
certainly did not examine it in the context of Islam.

ingand

Separation of Church and State, and separation between the secu-
lar and the religion may be possible in Chnistianity, but is impossible in
Islam. Islam is 2 way of life, and a way of life cannor be confined to pure
worship and rituals only. It cannot be about the hereafter entirely. A
way of life must involve everything that Muslims do daily.

Thus the study of science and technology is relared to the provision
of a good life for the Muslims and cerrainly is concerned with the safery
and defence of the Muslim wmmah. Doing business and acquiring
wealth are also for the well-being of the ummah in this world for how
else can the alms and the zakat be expected to help the needy. Even im-
proving the means of travel is relared to the performance of the Haj. To-
day, millions of Muslims are able to perform the Haj because of the new
modes of rransportation developed by non-Muslims. The Muslims can-
not claim they made this contribution to the performance of the Haj.

The development and prosperity of a Muslim country, good gov-
emment, a good and just legal system, rulesand regulation and laws, in-
deed everything that has to do with this world is a part of the way of life.
The only thing that is required is that they do not go against the injunc-
tions of Islam, that they do not lead to such arrogance that it denies that
God exists. The communists, for example, are so taken up by human
skills and power that they reject God and religion.
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The way of life of the Muslims does not include bemg ignorant,
without modern knowledge, withour skills, being poor and foreed to
buy from others, including from those whom they regard as being secu-
lar, for sustenance and defence. Surely the present inability of Muslims
to protect other Muslims who are heing burchered and expelled from
their countries is not in keeping with the Muslim way of life. And yer
the inability of Muslims to prorect other Muslims in distress is entirely
due to their backwardness and their general poverty.

There is nothing secular about learning the sciences, the skills and
the technologies that could undoubtedly contribute towards the well-
being and the safety of the Muslims. Merit for the hereafter does not
come from the performance of various rituals and worship and the
studly of religious matters alone. The whole community of Muslims will
be committing & sin if none of them is able to perform fardu kifayah (1o
provide for the needs of the Muslims' well-being in this world).

The lack of understanding of secularism within the Muslim con-
text, the fear of a repeat of the Turkish ‘secularisation’ has resulted in
the Muslim becoming ignorant and backward and incapable of defend-
ing themselves. The blame must be put squarely on the Muslims for
their inability to perform an essential part of the teachings of Islam.

But the fear of secularisation has led Muslims into trying to insulare
themselves from outside influence. To do this they try to physically
late themselves from the rion-Muslims. This they do by propagaring the
fear that contact with non-Muslims will lead to conrz ion of their
religion and what they regard as their Islamic way of life. Asa result they
do not contribute towards interreligious understanding as was done by
the early Muslims.

-

In Malaysia today, there is a worrying trend amongst religious
teachers to influence children into avoiding contact with non-Mus-
lims. Because Muslims should only eat whar is halal, the teachers try to
create fear amongst the children that they may be eating food that is
not halal. They create such doubrs in the minds of the children that
they donot trust even the food prepared in their own homes and in res-
taurants where their parents take them to.

This has led o fear that sissociation with non-Muslims would cause
them to be contaminared with what is heram in Islam. In o country
where there is & substantial number of non-Muslims, the Muslim chil-
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dren are being taught to keep away from non-Muslims, to be unso-
ciable. They cannot, therefore, contribute towards interreligious un-
derstanding.

This artempt to isolate Muslims from non-Muslims is not limired
to kindergartens. In schools and universities today, Muslim students
are urged to keep to themselves and to avoid activities which cannor be
confined to Muslim students only. As a result, it is rare for Muslim stu-
dents to have non-Muslim friends, something that can contnbute to
interreligious understanding,

In contrast, the old generation was gregarious; they mixed well
with non-Muslims and were able ro interact with them withour in any
way becoming any less Muslim. However, the new generation is quire
unable to adjust to a multiracial and mulnreligious society.

Such insulation and isolation would not help foster mrerreligious
understanding. Indeed, in multiracial, multireligious Malaysia, these
Muslims are not going to be able to adjust and live harmoniously and
benefit from the numerous and varied opportunities which a multira-
cial, multireligious environment offers. This attempr to isolate and in-
sulate themselves ostensibly to preserve the purity of their religion is
happenitig st onlyin Malaysia bt all over the Muslimworld, If today
the Muslims are misunderstood, and are unable ro create better under-
standing of themselves and their religion, it is because they chise o
keep rhemselves apart and are thus unable to show the true teachings
of Islam.

Bur isolating and insularing themselves is not all thar the Muslims
do to cause the non-Muslims to have a biased and unfriendly view of
them. The oppression of Muslims in places like Palestine and Eastern
Europe has caused much hitrerness and anger amongst them resulting
in their resorting o violence and acts described as rerroristic to vent
their frustration. They very quickly learr the methods of terrorism in-
vented in the West. They hijack airplancs; they bomb buildings, they
kill people, innocent and otherwise, and they indulge in other violent
activities in order o further their cause. Unforrimarely, their cause is
not served but they do bring about grearer condemnation and misun-
derstanding of their religion and the Muslim people.

Today, Islam and the Muslims have heen nvade almost synony-
mous with terrorisn. The whole world hias this perceprion of Islamand
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the Muslims. Tt is as if Tsham irself advocates irresponstble terroristic
acts. Between their use of their religion o solare themselves and their
violent reaction to appression, the Muslims have contributed much ro
the lack of understanding hetween them and the followers of other re-
ligions, Bur does Islam i fact teach Muslims o isolare themselves, o
create misunderstanding between themand the ohers?

Actually Islam does not teach this or advecate the isolanon and
the insulation of the religion. From the very beginig, the Prophictand
the Muslims were made to understand thie Allab ereared the peoples
of this world of different races and kinds so thar they may know cach
other, and understand each orther. These people and even the Arabs
may not all accept Isham. The Quran clearly states thar there will be
those who will worship in their own way and their religion would be
theirs. Ther refusal to accept Islam must be accepted. The Prophet
must aceept this because his duty was tospread the messige. I Allab so
wishes then everyone would embrace Islam. I they dont it is Allah's
wishand the Prophet need nor despair.

Invother words, Muslims must accepr thar there will he people of
many races and creeds who profess different religions and that they are
so created that they may know cachiother, i thar there should be un-
derstanding amongst peoples of different religions.

And so the first Muslim community in Meding was able to live
amongst the Hebrews and the Christians. No atrempt wis made ro
force the orhers to become Muslims. [flater on the Jews were expelled
from Medina it was because they abetred and sided wirh the enemies
who artacked Medina and the Muslimes. It was not hecaiise of religious
differences.

The early Muslims conguered many lands where the people were
of other religions and these people rerained their faiths to this day. In
Muslim Spain, Jews and Christians were able to practise their religions
and way of life, and even participate in the administration of the coun-
try. Iris significant that following the reconguest of Spain by Ferdinand
and Isabella, non-Catholies disappeared. Jews and Muslims cither ac-
cepted Cathalicism or migrated ro Muslim North Africa

In Eastern Europe, the Christians were happy to accept Turkish
Muslim rule because of the very heavy raxes imposed by their former
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Chiristian rulers. These Christians remained as Christians although
few chose to embrace Islam,

It is a testimony to Muslim tolerance and understanding thar in
practically all countries ruled by Muslims there was and there still is a
significant non-Muslim minority. By contrast the European countries
had in the past only an insignificant number of Jews and almost no
Muslim or people of other religions. Whereas the Jews thrived and even
prospered in Muslim societies, they were subjected to periodical po-
groms in Europe. This culminated in the Holocaust when some six mil-
lion Jews were exterminated.

The early Muslims adhered closely to the reachings of Islam which
recognise the rights of the Dhimmi, the non-Muslims who had no quar-
rel with the Muslims. Right through the period of Islamic glory the non-
Muslims were not only tolerated bur played important roles in Muslim
societies.

This tolerance and cooperation with non-Muslims began with the
Medina Charter, enacted by the Propher which encouraged solidarity
amongst Muslims, Jews and Christians of the City of Medina. Succeed-
ing Caliphs all showed tolerance and understanding of the non-Mus-
lims and their religions. After the surrender of Jerusalem the Caliph
Omar in the treaty of surrender assured Sophronius, the Parriarch of
the City that “The Caliph Omar guarantees (the Christian) the safety
of their persons, their goods, their churches and crosses, whether in
good state or atherwise and in general their religion. Their church will
not be turned into dwellings or destroyed, ... etc”. And the Caliph hon-
oured his treaty undertakings. Even on his deathbed Omar reminded
the Muslims to show kindness ro their non-Muslim neighbours.

The same terms and conditions were granted by Muslim leaders ro
the inhabitants of Damascus, al-Hijrah and others. Count Leon Ostro-
rog, a Western scholar wrote, “The Muslim thinkers of the 9th century
have expanded a doctrine of toleration of non-Muslims.”

The culture of tolerance of other religions and faiths developed by
the Islamic civilisation was torally in keeping with the teachings of Is-
lam. This tolerance was not passive. In medicine Jewish and Christian
doctors worked closely with Muslim doctors and produced medical re-
search works together. Even comparative religion was studied together
by the scholars of the three monotheistic religions.
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In administration the Muslim rulers of the Umayad, Amirid and
Taifa periods employed Jews in diplomacy, finance and public admini-
stration. Hasday ibn Shaprut was a Jewssh physician in the Caliph's
court and he openly looked after the mterest of Jews in Muslim Spain.
This practice of employing Jews in positions of importance was found
also in the Fatimid, Ayyubid and even the Mamluk periods.

Further East, the Muslims came mto contact with polytheistic re-
ligions. Although there was practically no reference to these religions
and their adherents in the Quran, the Muslims found lirtle difficulty in
sccording ro them the same rrearment that they gave the monotheists.
Thiss Hindus and Buddhists were able 1o thrive in lands conquered and
vuled by the Muslims. Thar this s so s seen from the existence of Bud-
Ahses and Hindus in lands still raled or formerly ruled by Muslims.

When the Sultan of Malacea embriced Islam he did cause to be
destroyed all the Hindu temples where his people used to worship. Bur
there is noevidenee that he forced the foreign Hindus and Buddhisesin
Tis country to convert to Islam or to destroy their places of worship.
. people, althongh they had adopred the Malay
Tnipue and culture, retained their religious beliefs.

And so 1o this day the:

Thus rolerance and understanding of other religions is a part ot the
teaching of Islan. Throughout history this teaching was accepted and
practised Of course, like other redchins, there were, inpractice, fre-
quent devintions and distortions. Those with their own agenda may
rwist the mterpretacions toserve their purpose. And so throughout his-
tory e also presently there are incidences of interreligious mi

sunder-

sumding hetween Muslims and athers. Bur these merel
the rule.

Serve o prove

The Islamic civilisarion has indeed contribured much towards in-
torreligious understanding. This is borne our by the fact that whereas in
Muslin societies there are almost alwiys thriving and prosperous non-
Mishm communities, in most non-Muslin societies only one religion is
found and practised. It is only lacely that mosgues and temples are
found in Europe and America for example. It is also significant that
there are hardly any Europeans who are Muslims, or Buddhists or Hin-
dus

This is not an artempr to make comparisons or to say that non-
Mushms and the civilisations thar they built contribure less towards in-
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terreligious understanding. It is merely to emphasise that Islam and the
Muslims believe more in religious tolerance and understanding than
they are made out to be.

It has been pointed out that the Muslims of roday seem to be isolar-
ing themselves and resorting to violence, but they are a minority: De-
spite the decline of Muslim civilisation, and the deviation and disror-
tion of true Islamic reaching, the majority of Muslims throughout the
world today still rolerate and show understanding of other religions and
their adherents. Thus in Bosnia-Herzegovina, despite the massacre of
Muslims by the Serbs, the Mushims never wavered froim their objective
of building a multireligious nation in which the Serbs have an active
share in the government. The same is true in Lebanon, With few ex-
ceptions, in Muslim maority countries theoughout the world, non-
Muslims ire free to practise their own religions. In Malaysia, the Mus-
lim Malays who make up the majority of the population, have deliber-
ately opted to form multiracial and multireligious governments which
work assiduously for inrerreligious tolerance and understanding,

Lslanyand Islamic civilisation have indeed contributed much to-
wards interreligious inderstanding. This is the direct result of the
teachings of Islam. It is perhaps difficult ro acknowledge this bur it is
nevertheless rrue. 1 there are Muslims who seem not to be contributing
towards interreligious understanding today, it is nar be
lamic civilisation or the Tshimic religion. It is because cireimstances
have given rise tomany musinterpretation and deviations from the true
teachings of 1slam and hecause Tshamic civilisation has declined some-

anse of the Is-

what.
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3
COOPERATION FOR
DEVELOPMENT AMONGST
MUSLIM NATIONS

IT IS FITTING thar we should meet in Bangladesh, for this nation of
poets, artists and great intellectuals ruly reflects the true potentials of
the Muslim world. Since its independence on March 16, 1971, Bangla-
desh has never ceased to struggle to rebuild itself, and that struggle has
been rewarded. I hope this struggle would serve as an inspiration and a
model for us in the other D8 countries. (The D8, consisting of Bangla-
desh, Egypt, Indonesia, Iran, Malaysia, Nigeria, Pakistan and Turkey,
was set up in Istanbul in June 1997 to improve economic cooperation
through manageable and concrete projects.)

We, the developing Muslim nations of the D8, meet in Bangladesh
today in the 19th year of the 15th century of the Hifrah. It is not a sig-
nificant year in the history of Islam. It marks no particular turning
point. But we cannot work on the basis of a significant date, century or
millennium. And being in the 15th century means we are more than
1,400 years from the emergence and flowering of our faith or religion.
In that period of time all the religions which inspired and guided hu-
manity have undergone changes and have lost their true meaning and
their influence on the lives of their adherents. And Islam is no excep-
tion. Let us admit that Istam and the Muslim world today are divided
and in disarray; they are unable to cope with the changes that are revo-
lutionising life in this world, and are thus sliding further and further
backwards.

A speech delivered at the 2nd Summit of the Group of Eight Islamic Develop-
ing Countries (D8) in Dhaka, Bangladesh, on March 1, 1999

31



MAHATHIR MOHAMAD

There is a great deal of wealth and potential amongst Mushim na-
tians, but they have not been urtilised for the well-heing and progress of
Mushims ar large. No Muslim country can claim to be 4 force of
quence in the intemational arena today. Many Muslim societies are
unable to make their nations stable and are incapable of making pro-
gress to march advanced countries, none of which are Islamic.

onse-

While the rest of the world is in the 20th century, we seem to be in
the 15th century. They are now approaching the 21st century and the
third millennium. In many ways, they are cenruries ahead of us. The
Muslim world must understand the situation where advanc
tries have introduced new ideas and technologies which the Mushim
nations are not prepared for and unable o handle.

{ coun-

Amongst these are new concepts of government and internatic nal
relations. We find aurselves unable to reject these conceprs and offer
our own alternarives. Yer we are unable-to apply these concepts effec-
tively. The concept of democratic government has been largely mis-
handled by us. We enjoy the rights conferred, but we do not recognise
thar along with these rights come the need for responsibility. As a re-
sult, our governments are seldom stable long enough to make govern-
ance effective and heneficial to our countries and peoples.

While we are still experiencing domestic turmoil due to the mis-
handling of these modern ideologies and concepts of government, new
ideas about international relations have heen introduced. Conceprs
such as globalisation have broken down the barriers which we had de-
pended upon to prorect our countries, cultures and religions. Exposed
to these assaults, we find ourselves quite helpless and unable ro adjust
and take advantage of these new ideas and concepts.

Globalisation in its current manifestation is benefiting the West, as
their idea of a borderless world simply means the unbridled flow of capi-
tal across borders. The huge amount of wealth some of us have accu-
mulated through the extraction of our narural resources has not been
invested in our own countries. We have instead taken advantage of the
free flow of capital to invest in the developed countries. Effectively we
have enriched them. But we do not know how to use thisinvestment in
order to influence them.

They have instead used our money to invest in our countries, and
then destabilise and impoverish us by pulling our their investments
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suddenly. They then take advantage of our poverty to gamn control aver
us. We are obviously not adept in the use of our wealth and the free flow
of capital. Much of our money is held hostage abroad and is actually
used against us. In fact, we are not even able to use dur natural re-
sources toenrich ourselves. Qur very resources are the cause of our pre-
sent impoverishment and weakness. But we know that they
vide us with powerful means to assert our influence on the whole world,
to strengthen us and to protect us from oppression. All we need is the
will o regulare the supply. Yer we cannot even do this.

1 pro-

Globalisation is being promoted in every field. Malaysia has experi-
enced one of the effects of globalisation. Malaysia allowed irs currency
to move in and out of the country freely and ro be traded. Malaysia ac-
cepted that the value of its own currency should no longer he deter-
mined by the Malaysian government. For a long time nothing unto-
ward happened. Then currency traders who treated currency as a com-
modity emerged. They devised a trading system thut enabled them to
fix the exchange rates in order to give them unlimited profits. With this
ability to enrich or impoverish any country ar will, they have become
more powerful than national governments.

Malaysia was relatively prosperous when we were attacked. Sud-
denly we found our wealth diminishing as currency rraders devalued
our the ringgit. Our initial inability to counter these attac
showed that we have not understood whar is meant by globalisation
and the consequences of giving up control over our own currency.
Leamning this lesson has been a painful and costly affair for us.

s clearly

Globalisation assumes many forms. When we agreed to globilisa-
tion, we thought that we would be able to share the wealth and tech-
nology of the rich countries. But the rich countries are acrually thinking
about how globalisation wouild enable them to exploit the untapped re-
sources of the poor countries by using their huge capital and sophisti-
cated technology. The attack on the currencies of Thailand, Indonesia,
South Korea and Malaysia is just one example of how they exploit glo-
balisation. Even though exploiting the poor to enrich themselves cause
more poverty and misery, so long as it is done in the name of globalisa-
tion, it is considered fair and proper.

Currency speculation and stock-marker raids are just the begin-
ning. We can be assured that newer interpretations of globalisation will
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be made which will open up newer ways for the exploitation of the poor
by the rich.

Islam stresses a balance berween materialism and spiritualism, be-
tween life in this world and the hereafter. The loss of spiritual values in
the West has resulted in unbridled materialism, Money is the most im-
portant thing in life. Magazines, newspapers and television shows focus
endlessly on the making of money and on making more of it. Spiritual
values and religion are regarded as passé. As a result, money is literally
worshipped as an end in itself, not a means to an end. Nothing must get
in the way in the acquisition of more money. And in the process of do-
ing s0, economies have to be devastated, people killed, children
starved—that is perfectly all right as long as the objective is to make
‘more money.

Currency trading has destroyed the economies of whole regions,
impoverished millions and destabilised governments. But because
money is being made by the currency traders the destruction is accept-
able. The free market must not be obstructed. The marker knows best.
Tt will regulate itself. It will certainly rein itself in if it sees itself destroy-
ing the very source of its profits. Unfortunately, by the time the market
realises the damage it is doing to itself, massive damage has already been
done, damage which will take many years to repair. But again, that is all
right. The market will leamn this with experience.

During the present turmoil, all thar the marker has learnt is that
there are other markets to be exploited once the present one has been
destroyed. Until the whole world has been destroyed, there is no real
necessity to rein in. And so those in a position to curb the exploitation
will do nothing. Afrer all, they are not only not affecred, they are actu-
ally profiting from the destruction that is being wrought.

While the explaitation takes place, the developing Muslim nations
are struggling to cope with modern ideologies and systems of govern-
ment. We are trying hard to make democracy work, but as soon as we
succeed, the goal post is moved or shifted and democracy is reinter-
preted. And this is when the Muslim world finds itself unable to cope
with the even more liberal interpretations of democracy.

Some of us have opted to remain with our old systems. This we are
permitted to do if we pose no problems to the developed West. A few of
us have tried to be innovative in our own ways. We devise ourown phi-
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bhut unforrunately it has not helped us to com-
d by them and locked in

losophies and systems
pete with the developed West. We are hara
so that we become paralysed and imporent.
The D8 is atrempting to cope with a world which has become as
threatening 4s when the Muslim empires were under sicge o fow hin-
dred years ago. We are really ill prepared ar coping with the threars thar
we are facing, We have no time for personal ambitions and petty quar-
rels. We must look at the world from the point of view of the wmmah as o
whole. There is only one redson for us to be together, to ralk to cach
other—and that is because we see benefit in working together, in help-
ing each other, in recognising our mutual responsibility

However, all is not lost yet. We still have our assets and intrinsic
strength. Whar we need ro do now is to recognise and audit them and
jointly work out how we can put them to optimal use. There are enough
skills and intellect in the Muslim world, but Muslims are applying their
gifts elsewhere hecause the Muslim nations cannot provide them with
the facilities they need. We must bring them back, we must create an
environment that is conducive ta their work. They can help us rebuild
our nations and catch up with the rest of the world. God willing, with
their help and our dedicarion o Islam and the honour of the Muoslm
ummah, we will triumph eventually.







a
THE CHALLENGES
OF TURMOIL

WE ARE NOW almast o year into the financial crisis. When we last
had the Umno annual general assembly in 1997, rhe effecrs of the eco-
nomic crisis lid noryer been felt. Even now, many have not really fele
thie bumning effects of the erisis, Ofl-palm growers, for instance, until
now have not felt any effect avall; in fact they are happy that the price
of palm oil has escalared. Nevertheless, many of the rural people have
begun to feel the cconomic imipact by virtue of the face that the prices of
basic necessities have increased.

If we observe the hustle and bustle in towns, including Kuala Lurm-
pur it is difficule for s or foreign visitors to believe that there is an eco

he roads are still as congested as be-
fore, shopping malls are packed with shoppers, while hotels and restau-
rangs are not withaur people, and cranes actively work through the
night carrying builling mare

nomic downtum in the counrry.

Sowhere is proof of an econamic problem? Where is proof of a de-
clining economy? Where is proof that supposedly there are foreigners
wha have vicrimised us by devaling our cuerency and shares? Cur-
rency and shares are the preserve of the rich. Let them feel a lietle bit of
pain as 4 resule of the currency devaluation and the tumbling of share
values. They are toa rich, owning Mercedes-Benzes, some having their
own aeroplanes, yer orhers have theirown ships. Let them feel a lirtle of
the suffering thar has hefallen the o, perhiaps this will make them re-
marseful.

Aspeech delivered at the 52nd Uno General Assembly at the Putra World

Trade Centre in Kula Lusipuin, Malaysia, on June 19, 1998
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The Mat Sallehs (Westerners) have said it, and supported by mem-
bets of the Opposttion, thar those currently facing economic problems
are the cronies of ministers and the prime minister. They tobbed us of
the country's money. the people’s money, via many ways, including the
privatisation of government projects. Today they have lost not only
their money but are being sought after by banks for not paying their
debis. Their companics may go bankrupt. They may goto prison, This
is very fair. This is reteibution for them, and the government which is
carrupt, non-transparent, and so on. Our currency devaluarion is be-
caise of them and so it is only right that they are made to suffer. The
Mat Sallehs should know hecause they are Mat Sallehs and they are
smarter than weare.

AVOID TEMPTATIONS AND EXERCISE
SELF-CONTROL DURING CRISIS
DPeaple generally love to see those at the top fail. Envy and hatred are
strongly anchored in their hearts. But people, unlike animals, arc en-
dowed by God with intelligence, they know what justice is, they are
able to distinguish ane from the other even in matters which cannor be
measured or weighed physically. Human society which allows itself to
e controlled by desires alone will never build a civilisation that is ad-
n bring happiness.

vanced and successful, one that

In facing the economic problems, we—especially Unino members
and leaders ar all levels—should not allow our desires to cantrol our
thatghts. On the other hand, our thinking should, at the very least,
curtail out desires. Let others be dominated by feelings of vengeance,
hatred, envy. Whatever we do, it should be based on our thoughes and
judgements consistent with the needs of an advanced civilisation, God
willing.

s it true that problems and the economic recession are caused by
inefficient, non-transparent and corrupt East Asian governments
which practise crony capitalism and others? If so, since when? Did it
start from July 19972 Oris it possible within several months ora year be-
fare 1997, that the poor management of these countries had been just
s obvious? Maybe. Bur until July 1997, these countries have been
praised for their efficient rule. They were called Asian Dragons and T
pers with economies that were growing very rapidly, having industries
of international status and capable n!'pnnluungwplmncmcd products
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that could compete successfully in world markets. Their people were
prosperous, had jobs, did not strike or vandalise shops to steal goods.
Undoubredly there is corruption, lack of transparency and ather things
in the governments of Southeast Asia. Even advanced countries of the
West are not immune to this phenomenon. But if these countries are so
badly managed, how could it be possible to develop them so rapidly.
Many countries which are not able to develop at all are those with cor-
rupt, non-transparent and inefficient administrations. Why is it that
these countries which are clearly corrupt and non-transparent do not
face currency devaluation as badly as countries in Southeast Asia? It is
puzzling how the value of the currencies of some developing countries
which previously could not register even average or moderate eco-
nomic growth is higher than ours today. On the other hand, countries
in the Astan region which are said ro have bad governments, neverthe-
less, have experienced such phenomenal growth to the extent thar they
were referred to as the tiger economies.

NEGATIVE INFLUENCE OF
CURRENCY ATTACKERS
Acrually, crony capitalism, corruption and non-transparency, which
are said to be found in Asian countries, are only excuses to artack the
cconomy and finance of these countries. We admit to some extent
there is rruth i these accusarions, but these ierackers cannor deny that
the artack on Asian currencies have resulted inlots of profits for them.
Within a short spanof tme, in fact within a few hours, millions of dol-
lars of profits were made through currency trading, On the other land,
the ordinary trader would require a huge investunent, be involved in
work which is time chnstiming and delicate, And face gresiv riskelieRiie
asmall profit could be made. For those managing funds or banks, car-
reney trading is more attractive compared o giving out loans just ro ger
interest. Currently, the world's hig banks are increasingly involved in
currency trading which generates highly profitable returns, even
though such trading could destroy people’s lives. Today they may need
to justify their action for devaluing currencies. Tomorrow they may not
need ro, So long s buge profirs can be made, these people arewilling ra

dounything to achieve this end.
They are currently making preparations by expanding their com-
panies and hanks through mergers, acuusitions, buy-outs, and so on.
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The recent merger of two large American banks resulted in their com-
hined assets rising to US$653 billion. Compare this to Malaysia's re-
serves which toral about US$20 billion. If giant banks like these sell
ringgit, for instance, we would lase all our dollar savings if we try to de-
fend the ringgit. They can do whatever they please because they know
we are unable ro defend our currency. Those amongst us who fre-
quently talk about human rights should remember that those who are
greedy consider greed to be their right.

The amount of funds owned by huge banks in developed countries
totalled about US$28 trillion. Hedge funds, meanwhile, own about
US$180 billion. With this US$ 180 billion, they can borrow from banks
rwenty times the value of their funds to trade in currency, that is about
US$3.6 trillion.

NEW METHOD OF COLONIALISM

Colonial control of land by military strength can no longer be accepred
by societies worldwide. But physical colonialism like this is no longer
necessary. Control through currency trading has similar effects.
Wealthy countries could also be colonised by weakening their econo-
mies and turning them into beggars in ashort period of time. This form
of eolonialism could be achieved without sacrificing the life of a soldier.
When a country hecomes poor, it will be politically unstable and 4
power struggle will ensue. Asa result, there will be successive change in
leadership unril a candidare who is willing to submir to the world power
is found. Inother words, eolonisation has occurred.

Although Malaysia is not under the full control of foreigm powers,
its ecanomy has begun to be dominared by them. By devaluing our cur-
fency and shares, our companies are in a critical state and are no longer
able ta reap big profits. Without tax revenue from these ailing compa-
nies, the government would not be able tomeet its operating expendi-
ture. As a resulr, the government is imable ro pay rowards its adminis-
rrative costs: This can even cause unrest and pressure to topple the gov-
ermment. The needle they use ts so fine thar we may not realise w
heing manipulated.

e
Wi have seen this happening elsewhere, countries which were se-
Pr

verely attacked and are even worse off compared ro us. Perhiaps there
are those who believe that a change in government will resolve their
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economic problems but ler there be no doubt that the attacks will not
cease until they attain complete control and recolonise the country.
What isimportant for them is nat a government which is democratic or
transparent. What is important to them is a government that is more
submissive to certain powers.

Can we convince ourselves that what happened to ather countries
will not happen to us? When Mexico was attacked, we were not the
least apprehensive. Qur economic fundamentals were strong. There
must be something bad that the Mexican government had done thar
made them weak enough to be attacked by currency traders.

Other countries studied the reasons behind Mexico’s problem.
They took the necessary steps to save themselves. Slovenia and Chile
did nor allow investments in their share markets without downpay-
ments as well as a guarantee that their investment will not be with-
drawn until such time as determined by them. Their actions were radi-
cal, inconsistent with the practices and regulations created by the de-
veloped countries for their own interests. We would not do the same
because we strongly uphold the normal pracrices adopred by developed
countries, Besides, we like to be praised by cerrain people.

Such is the strength of our orthodoxy and confidence in our funda-
mentals that we deliberately open up widely our share markets. Many
groups travelled to the United States to go on roadshows in order to at-
tract foreign funds to invest in our major industries. Our shares in-
creased greatly in value because they attracted foreign investors. Al-
though the government repearedly warned that too high a value of
shares that was nor reflective of assets' worth or company performance
was unhealthy and dangerous, many managers could only see the prof-
its resulting from the increase in share prices.

UNDERSTANDING THE EFFECTS
OF SHARE BUSINESS
With the increase in share prices, heavy borrowing was made while
share-swapping amongst companies creared giant companies. That
companies did nor quite make profits did not matter so long as such
shares could be sold or pledged ar a higher price. The original purpose of
issuing shares was no longer important. What was important was the
price of the shares and the business of the shares. The issuance of shares
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wars no longer to raise capital but ro be bought and sold as a commaodity.
It is similar to buying and selling currencivs. Meanwhile, shortselling
wats allowed, and even ericouraged. Shares which were meant to be sold
no longer needed 1o be bought. Suffice if it was loaned, and sold ar a
high price and rebought ara low price and then returmed ro the lender.
With this facility many directed their focus on the share marker instead
and lost interestin businesses involving goods and services.

All this is created by the West and we follow them becatise many
are willing to go after anything that is Western and sophisticared. Al
wirnings to link the value of shares with company performance were
ignored. Finally, when foreign investors repeatedly sold their shares,
prices of shares plummeted. They made profirs from such sales hecause
they had boughr them ar low prices. Through shorrselling they were
able to make huge profits.

When the price of our shares dropped, our debrs exceeded the
vitlue of our shares pledged. Banks then pressured borrowers to increase
their margins. But sharcholders and companies were no longer able to
dorso. So the banks had to sell shares which were pledged and this fur-
ther caused the value of the shares to fall. Banks no longer lent money
hecause debts had become bad. The business of these companies dere-
rorated, profies reduced and finally losses were incurred. Government
taxes will definitely decrease, making it difficult to pay administrarion
Cost.

What we should note is thar when businessmen and big entrepre-
neurs are faced with problems, we the small-timers will also face prob-
lems eventually, in fact the whole nation will suffer. It is from the profits
of big companies that we are able to obtain taxes for the nation'sexpen-
diture. As such we should not be influenced by the Opposition's jubila-
tion when big companies are faced with problems. Their problem is also
our problem. It is not wise to incite hatred and envy towards those hav-
ing problems. We should understand because whether we are successful
ornot in our effort to overcome the economic crisis will depend on how
much we understand the problems we are facing. Not understanding
what exactly attacked us is equivalent to being blind and not knowing
exactly the source of the attack. People who do not know what exactly
artacked them will create enmity with others, the innocent. Thus the
artackers will have a big laugh.

a2




ISLAM AND THE MUSLIM UMMAH

ATTEMPTS TO CHANGE LEADERS
Countries which are able to exerr grear pressure donor only confine
their power to the cconomic and financial areas alone. They intend
control politics too and ro derermine who should lead rhir country.

Initially the method used was to suppress their mational econamics
and finances. Banks, companies, wholesaling and rerailing businesses;
the transportation industry, and soon, were all pressured unril they he-
came bankrupt and could no longer funcrion properly. Then workers
would lose their jobs and their income. Since countries in Southeist
Astado not have unemployment benefits as in the West, no ganful e
ployment means thar no income is avalable to buy food or medicine or
milk for the baby.

Through the world media which they control, and with their influ-
ence on the local media, which do not want to be accused of aving no
freedom or are afraid of the government, they blamed governments for
the economic deterioration and currency devaluation. With that, ann-
government movements are injtiated, restilting in demonstrarions and
riots. This approach gives them political power until such time when
they will determine the leadership of that country. They will definitely
choose leaders whom they feel can be manipulated. Orherwise, the
leader will again be changed. At that time, independence is meaning-
less.

An attempt to change leaders in Malaysia had taken place before
when leaders were alleged to be anti-Jews. Now they allege that the
current leaders are obstacles to efforts at economic revival, that the
present leaders are ignorant of the intricacies of world financial systems.
Their objective is to cause political instability because their allegations
in turn have creared misunderstanding amongst the leaders. One fac-
tion of the leaders’ supporters then strives to defend their existing
leader and remove the challenger, while supporters of the challenger
pressure their leader to challenge the current leader. Asa result, cam-
paigns which smear the respective leaders are carried our until the situ-
ation has become tense and the politics strained. Under such circum-
stances, the economic and financial problems cannot be overcome,
and the economic situation will worsen. Finally, the problems worsen
when leaders are unable to work together, and either one will fall. Irre-
spective of who is successful, the attack on the country will continue
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until aleader is chosen, one who will subimit to the wishes of the foreign
powers, and is prepared o have his country recolonised.

FOREIGN POWERS MAY CONTROL LOCAL COMPANIES
When this happéns, the economy will be open to foreign funds acquir-
ing major local companics. At thar time, they will revive the economy
and the value of the currency. This can be casily done as they will claim
that their confidence has rerumed, thus allowing the value of the ring-
git o appreciate. With the large amount of US dollars in their posses-
sion; they will buy the ringgit repeatedly. According to the rrading sys-
tem they formulared, each time any currency is hought using the US
Aol the valoe of that currericy will appreciate. This way, not only will
the cconomy reciver, bit the ringgir which they have houghr cheaply
will increase mvalue, gving them i Lirge profir.

IThus, if they had honghr the ringgit at RM4.00 o the US dollar
and revive the villue ro RM2.50 per dollar, they would make a profic of
RM L0 for cach dollar they used to buy the ringgit. In dollar terms,
when adallar is worth RM2.50, o profit of RM1.50, which is equivalent
toabour US$O.60 is made, that s, a 60 per cenr profir for each dollar
used ro buy the ringgir.

What is evident is thar they can profit vither by selling the ringgit
and devaluing it, or by buying and appreciating its value. After acquir-
ing our companics cheaply, due to the devaluation of the companies’
shares through repeated selling, they are able to increase the share
value throngh repeared purchases. If the share value reaches the origi-
nal high price, they would again make capital gains. Through this
method, they can profit twice, once through the increase in the value of
the ringgir, and again through an increase in the share value.

That is the reason their newspapers keep highlighting the large
number of investors who are interested in acquiring companies in
countries affected by the economic turmaoil. They say there is a fire-sale
n Southeast Asia. According to them, Asian companies and banks are
like dead fish, floating belly up. They need only pick and choose. The
nthers can be left to die. This is their attirucle, seemingly responsible for
the protection of human rights in the world, What is worse, after hav-
ing destroyed our economy, these foreign quarters would claim that
their acyuisition of our companies is intended ar rescuing us and reviv-
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ing our economy. Their action does not differ much from robbers who
steal our money and then returning half of it, claiming thar they were
out rohelpus.

Malaysia can still defend irself. We still impose condirions that for-
cigners can only acquire a limired 30 per cent in Malaysian companies
and banks. In the insurance secton we have to allow foreign investors.
up to 51 per cent ownership due to pressures imposed on us by the
World Trade Organisation (WTO). They are still not satisfied as they
wint 100 per cent. They asked why we should own companies. It is
adégiinee foir s to stk i forcignenwiied éompantes: They Sll pay s
berter as they are farger and can berrer afford i, This is what they say.
Bur after having achieved their objective, will they keep to their prom-

ise?

At the WTO, westill have a voice to defend ourselves, although
we are now alone. Bue if we have to resort to the Intemarional Mone-
rary Fund (IMF)'s assistance because our economy has suffered badly,
the canditions imposed by the IMF will require us to apen up our econ-
omy 100 per cent to foreigners. With that, not only can toreigners own
100 per cent equiry in our companies and bartks, but they can also carry
out their business in our country without our involvement. Maybe
lower-riing positions will be given to us, but because they will claim thar
we are incapable, therefore semor positions will forever be held by
them. There will definitely not be any Bumiputera quota as the New
Economic Policy (NEF) is an injustice, and supposedly unacceptable to
their concept of liberal democr:

There will ohviously not be any giant Bumifnitera companies. And
we will be happy as there will not be any more Bumipwera billionaires
and millionaires with their Mercedes-Benzes, privare jets and luxury
yachts, All those who are accused of being cronies of political leaders
will be got rid of. The only ones left will be the ordinary workers with
salaries commensurating with their limited abilities. The foreigners will
earn high wages. They will in turn be the millionaires and billionaires
with their Mercedes-Benzes, private jets and luxury yachts. Surely they
will claim that they—and not cronies of our political leadership—are
amongst the deserving ones. This situation is definitely fair. Critics,
both foreign and those amongst us, will be happy and satisfied as un-
wanted pracrices have all been eradicated. What is unfortunate then is
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that dll of us will hecome servants to forelgriers whowill rule our coun-
uy.

BUMIPUTERAS MAY BE ENSLAVED AGAIN
This scenario s not something 1 have conjured up to-frighten Malay-
ns, particularly the Bumipaeras. This is the scenurio desired by our
critics, the eritics of the NE and the Malaysian leadership. If we rry to
imagine the situation i Malaysia withour the NER this is the scenario
that we will ger.

Porhaps there are those whosay they agree wich the NEI yet say
that the NEP have been misused toenrich a few Umno leaders' cronies
in particular. But if there are others who, apart from those we know,
have become billionaires through the NED, would they not also he
branded as cronies of the leaders? In facr, most who became rich be-
cause of the NEP are not known to party leaders and the government
then. Those known tothe leaders of the Barisan Nasional govemment
are politicians who support them—divisional and branch leaders, Exco
memhers and others. Leaders of the Federal Government know them
betrer. They are genuine cronies. If there are cronies wha should be en-
niched, then it s these cronies who should be made millionaires and bil-
lionaires, Ohviously when political cronies become business cronies,
the palitical backing for the government leadership will increase. Help-
ing non-poliricians will not give government leaders political mileage.

In reality, almost all who became rich from government assistance
were themselves successtul businessmen. They were assisted and given
the opportunity as they had proved their ability in business. The prob-
ability was thar if they were given the opportunity, they would succeed.

si

If someone who had never heen involved in business (or had never
succeeded in business) was suddenly given a chance, they would only
waste thar opportunity and might even lose or trade off the opportunity
given to them. As such, the government is nat keen to provide oppor-
ruities to those who are inexperienced and unsuccessful although they
are amongst the political cronies who would cerrainly reciprocate
throngh their suppore for the leader.

Unfortunately, whoever is given the opportunity and support is
branded a crony. Before he succeeded, there was no accusation of
cronyism. Bur if he succeeds and becomes rich, he will beaccused of be-
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ing a crony although he has not received any government assistance
and is not close toany leader. Due roaccusations of cronyism, the gov-
ernment is not able to assist anyone, especially during this economic
downrurn. Any assistance rendered is termed a bail-out. Apparently a
straight and transparent government should let problematic compa-
nies, especially those owned by Buaniprteras, to wind-up. It seems as if
cerrain guarters want to see Bumijneeras remain unsuccessful forever.
They see this economic downturm which they have caused as an oppor-
tuniry to kill all Buaniprtera-owned companies. To them, maintaining
poverty amongst the Bumipnaeras is fair.

When such accusations are made by foreigners, locals and Bu-
miputeras respond and helieve these allegarions. What is strange is that
those taken in by these accusations are themselves the beneficiaries of
the favourable rrearment accorded by the NER They have benefited
from education, high positions and have received shares because they
are Bumipraeras. 1f they are foreed to compere with the non-Bu-
mipnteras, chiances are they will nor get scholarships or gain high pos
tions in the governmentor receive shares.

Look at oneselt hefore aceusing others of being the cranies of the
leader. Without the NEI and the preferential trearment enjayed by Bu-
mipneras, conld we have renched the level we are ar today?

There are people who receive Malaysian scholarships, but arro-
gantly criticise thie positive discrimination system of the NER Ask yonr-
selt why yourare given ascholarship? Is i sa chat vou will receive a big
income by working overseas, or s the scholarship given so that one day
you mty contribute to the people of this counery, especially the poor?

It 1 sy o ralk abour merir after you have benefited from a system
withour merit. Just becausis we believe that we can compete openly and
suceesstully we should nor suggest thar we stop giving the opportuniry
tothose whocannot afford ro compere because they are poor.

Actually, allegarions thar the Malaysian govemnment's leadership
practises cronyism in enriching certain Bunuputeras were made our of
jealousy of the government's initiative in sociveconomic engineering.
Which country has suceeeded in irs social engineering programme to
achieve tairness in sociery! The socialist and communist systems failed
and the capitulist system s even worse. It is only here in Malaysta that
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the restructuring of society has succeeded withour cansing riors and
without denying anyone their rights or the seizing of property.

ISLAM AS A GUIDE TO OVERCOMING
ECONOMIC PROBLEMS
Although Umno has opened its doors to non-Muslims, its commiitment
towards the religion and its teachings has not faded. In facing rhis cco-
nomic turmoil, Islam becomes our guidance. Islam is ad-deen. The life
style does not merely involve several compulsory rituals but alsoactivi-
ties and actions to ensure a peaceful life.

One of the more evident lessons in Isham is the act of migranon.
Migration means to move. Why did Rasulidlah (Prophet Muhammid)
move from Mecca to Medina? The reason is because of the pressures
and apposition he ficed in Mecca. The Jahdwh (pre-Islanue civilisa-
tion) Meccans opposed Islam which Propher Muhammad propigared.
They attempted to assassinare the Prophet

The Prophet could have left it ro fare. After all, did the Propher not
enjoy God's protection? What need was there for the Prophet wonet to
save himself? But we know that the Quran tells us to strive and help
ourselves before Allah would help us. That is why the Propher mi-
grated, ro rry and save himself and not merely to surrender o God's
will. This does niot mean going against fate as whatever happens after
we have made an effort is still determined by fare.

Migrating does not merely involve physically moving from one
place to another. When the Prophet shifred from Mecea to Medina, he
also underwent ‘mental migration’. Obviously, the Propher's thinking
and approach while in Mecca were not the same as when he migrared
to Medina. The shift in the Prophet's thinking and approach was toen-
sure the successful propagation of Islam in Medina where the commu-
nity comprised not only those who were sympatheric towards the
Prophet and were interested to embrace Islam, but also those, besides
the Jews, wha still doubted the reachings of Islam.

W see a display of the Prophet's wisdom in the drafting of the
Medina Constitution which took inta account the inrerests of all par-
ties. Emphasis was given to brotherhood between migrants from
Mecea, the Muhajirn, and the Ansar of Medina. Prior rothis, borh were
atodds, but the Prophert succeeded in closing the gap and uniting them
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to create an wmmah, a single Islamic community, And we know how
Medina tumed out to be the base for Islam’s expansion and for the de-
fence of itswmmah. In the end, Mecca fell und the whole Arabian pen-
insula embraced Islam.

Umno is an instrument that has adopted the steugales of the
Prophet as an example to change the fute of Malay Muslims and other
Bumipteras in Malaysia. From a race proficient only in farming and
light handicraft, Umno has helped the Malays and other Bumipiteras to
advance to a world of knowledge and industry. Froma race lacking in
discipline and confidence, they have progressively rransformed into i
more disciplined and confident race. They are now successful and can
compete with others, and are more willing to face chiallenges.

Rightly, the development process of the Malays, ‘migrating from
farmers to entrepreneurs and educated traders, ought 1o continne.
However, it seems there are quarters who will nor allow this. Irrespec-
tive of whether it was planned or nor, the economic pressures imposed
on Malaysia are directly affecting the Malays and other Bumipaeras.
We are being pushed to become a backward and weak race, that is ar
risk of being recolonised and having to serve others.

There arc those who do not want to see our continued success and
are trying to destroy all that we have builr, the progress we have
achieved and the corporate figures we have nurtured. Their intention
is toenslave the Malays and Bianiprteras once again.

There are those amongst us who do nor believe that what s hap-
pening now can throw us hack ro the carly days of colonialism. There
are those who say that what is happening now is only temporary and
will return to normal on irs own. There are also those who sy that this
is merely the market's character or market forces. These marker forces
are apparently aimed at forming transparent governments, free from
carruption; nepotism and other forms of crime by the leadership.
Therefore, if we were to follow their prescriprions immediately, if we
were to pracrise good governance, then the market forces wonld reward
us by resuscitating our economy so thar it becomes more progressive
and dynamic than before.

This is merely a fairy rale. Marker forees are nor meanr o bring
benefits, to improve governments, financial management and practices
of the countries inder attack. Market forees are driven ultimarely by
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huge profits. It isall dight if something favourable lappens. But benefit
if they do occur, are merely side issues. The mast important is hilge prof-
its for the marker forces. The bigger the profits, the betrer it s ro the
market forces.

If i the course of amassing immense profits, their vietims are de-
stroyed, this is unavoidable. Thus, when these marker forees, through
currency trading, cause currencies to devalue severely, to the extent
that whole countries and their population suffer, workers losing their
jobs, famine occurring and diseqses spreading widely due o lack of
medicine, people migrating, resulting in riots, bloadshed, dearh and the
collapse of governmenrs—all these are acceprahle if these market
forces can gain huge profits,

Hoping for market forces to create a stable currency exchange, sta-
e economy and stable polities is the same as not doing anything and
leaving everything to fare. Market forces profit from chiios and ¢
nomic and financial instability. Why should they stahilise the condi-
tions at the expense of their profits? Therefore, it is illogical that ro re-
suscitate our economy and currency, we should submit to the demands
of market forces. The Praphet did nor submit o the demands of the Ju-
hiliah in Mecca tw save Islam,

The fact is, we cannor rely on marker forces’ confidence to lift us
out of the current economic turmoil. Yes, we want to clean up our prac-
tices, but not because we are pressured by market forces. We want todo
so because we believe it is good ta rid ourselves of any il practices.

SPENDING WITH PRUDENCE
Today, these market forces have destroyed half of our wealth, rherefore
we must be willing to live with half of our earnings. Can we do thar? Of
course, we can. Twenty years ago, our income was half of what we were
gerting before the 1997 rurmoil. Back then, we did not spend like whar
we are doing now. If we are disciplined and prudent in managing our
spending, then we can dojit.

There are those amongst us who has called for a stop in spending
and ro increase our savings in fixed deposits or hank savings accounts,
This will increase the bank's ability to provide loans. Companies will
ot be deprived of credit facilities to sustam their businesses. But if we
were to refrain from spending helow our ffordability, business will suf-
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fer, traders will not gain profits and the government will not be able to
collect taxes to finance its spending, Therefore, spend prudently and
buy imported goods, according to one's needs, but buy as much local
goods as possible. We do not have to boyeott goods and foodstutfs
which have risen in price unless the hike is caused by traders’ greed. No
one should try ro rake advanrage of this economic problem to rake in
excessive profits. We can also make less trips overseas, or send our chil-
drenaverseas to seek further education; in fact, our children should be
brovght home to further their studies locallys

Each of us passess our own personal wealth which is not bringing us
any henefit. The wealth oughr to he mobilised and converted into cash
sovthat it can be mvested and deposired in banks and chumed out as
loans to traders in need of eredit. This personal wealth can be valued at
billions of ringgic. It will not just disappear. 1fwe invest in unit trusts, not
only will they remain our property, but will increase in value, God will-
ng.

The Umno-led government has formulated several strategies and
approaches which I cannot elaborare ar this juncture as this is not the
right time, and because there are certain quarters who want to see us
fail. We are confident that we can deflect the atracks against us and im-
plement plans to rebuild the economy. God willing, with the support of
the people, ourefforts to revive the economy will succeed.

DO NOT BE DECEIVED BY THE WEST
All Malaystans should work rogerher to defend the sovereignty of the
nation. Whart we are doing is actually defending our independence, no
less than that. Do remember, those who created the economic turmoil
that we are facing now are just like the colonialists who once colonised
us. Do not think their behaviour has changed. As the Malay adage
goes, “Tigers will always have their stripes.'

When they were confronted by the communists, they showed a
smiling face. They were more concemed with basic human rights, with
suppression amongst human beings, with violent communism and in-
justice in the world. They claimed they would take action to prevent in-
justice and any form of suppression anywhere. They would preserve the
country's sovereignty with the might of their military. They try to pro-
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ject themselves as Hollywood's Rambo, one who is bold, strong and sue-
cessful and who never dies,

But do remember Bosnia-Herzegovina. When the Serbs attacked
the Muglims and Croats in Bosnia, the West did nordo anything: Mus-
lims were shughtered and massacred in front of Western soldiers who
were supposedly sent to save the Bosnians, yet did not lift a finger ro
save the Bosnian Muslims.

Their planes were busily flying in the air to display their strength
and might. But they did nor shoor the Serbs nor attack with their intel-
ligence hombs. Slaughter, rape and killings continued unabated. Some
300,000 Bostitan Muslims were killed senselessly before the West dared
take any action against the Serbs and Serbia.

Having witnessed (ragic events in Bosnia-Herzegovina, Burundi,
Rwanda and now the Serbian province of Kosovo, can we still believe
thar the West will fight for human rights, including the right to work
and be paid?

It is most unforrunare thar there are non-governmental organisa-
tions (NGOs) in Malaysia that are so influenced by the West thar they
constantly condemn Eastern countries, including Malaysia, for alleg-
edly abusing human rights. But when actions of the new Western capi-
talists caused rwenty million workers o lose their income and jobs, we
do not hear any NGOs condemning them for abusing workers and
their rights. Surely the West will nor hother abour their fate.

With some twenty million workers unemployed, while those worke-
ing are getting pay cuts and starving due to lack of food and medicine.
The main thing for them is the enforcement of a rrading system that is
free and that payments of loans are made to their banks which are big-
ger and richer than all the countries which they had atracked and de-
stroyed put together. They have made the act of hullying weak coun-
tries something noble.

ONLY UMNO CAN DEFEND MALAYSIA
Tosafeguard our independence and sovercignty, the only hope we have
is oursclves, it is we Malaysins, we m the Barisan Nasional, the mem-
Iers of Umno who lead the government of Malaysia, who are ultimately
responsible for the well-being of the country, After 40 years of inde-
perdence, Malaysia under the Alliance and the Barisan Nasional gov-
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emment led by Umno has been successful n preventing racial conflicrs,
and has succeeded in rapidly developing thie country, providig a berter
standard of living for the people and most importandly, in redeeming
the dignity of our nation, the honour of the Malays and other Bu-
miputeras so that we are no longer looked down upon, but are instead
treated as models to other races, as an example of how a rice which has
been suppressed for hundreds of years is able 1o regain its dignity and
place itself on par with athers who are more developed, who once used

to colonise and humiliare us.

All this, the regencration of ourselves and the regaining of our dig-
nity is because of a political party which.wis established more than 50
years ago. Umno was creared not with a big ambition for, ar thar time,
the thinking of the Malays was shackled by the colonialists, such thar it
was never dreamt thar the Malay states
and driven to parochialism, would ever be able to unitcand rale them-
selves. For ahundred years, we had surrendered the antonomy of the
Malay states to forcigners and o thar extent we no longer believed we
were able to take over the mettle of power and to governaurselves. Otur
self-confidence was so low that rhere were Malay leaders advising ac-
tivists, who opposed the Malayan Union, that Malays should never in-
dulge in politics, that politics are the prerogative of the atistocras and
the British. Only they had the right and were eligible. The aristocrats
were only required to follow the footsteps of the British who clamed o
know everything.

But when the Malay associations agreed wset up Umna, the proc-
essof reviving their self-confidence soon began, Afier successfully abol-
ishing the Malayan Union, Umno continued its demand for inde-
pendence.

which were then facrionalised,

Success in any struggle does nor mean that success will be perma-
nent. Challenges and danger lurk all the time. If we allow ourselves to
be weakened by success and prosperity, believe mi, the suceess thar we
have artained will be alienated from us. Therefore, it is imperative that
Umno be prepared and united at all times, and we should be wary of the
possibility of attempts to bring it down.

Beware of the West's subtle propaganda. We will nor realise that we
have been used by them. They creare concepts all the time which sup-
posedly reflect an advaniced civilisation, a civilisation that is mare con-
sistent with the evolution of time. There will be amongst us (in fact,
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there already exist) those who do not want to be regarded as being left
behind. These people always accept the current thinking of the West.
When we accept them in a subrle way, then we are praised and ac-
cepted as members of their club. The injection of this fine needle con-
tinues, until they are able to separate those who are receptive to their
concepts and thinking from those who are said to be backwards
jecting them.

THE SUCCESS OF UMNO’S

STYLE OF DEMOCRACY
Democracy was invenred as a governing system by the people to re-
place feudalism. The objective was to establish a fair government for
the peaple. The West now argues that 4 government that can bring
happiness to the people is nor important, and that 4 mare vial facror is
to uphold democracy even though it causes suffering to the people. We
can see how in certain countries elections after elecrions are held, bura
credible government cannot be formed. The peaple's problem cannor
be solved, resulting in continued suffering and a country thar cannot he
developed. But the liberal democras say this is perfectly fine as long as
their form of democracy is practised. In other words, mankind hecomes
the tool of democracy; nor democracy as a toal for mankind, for the
good of the human race.

We accepr democracy as a good system with a greater probability of
producing a fair and effective leadership, though this is not definite. In
Malaysia, democracy has been successfully practised. We have heen
able to form governments and choase them through fair elections. The
country is able o develop and the people live in peace and prosperiry.

But never think that the success of democracy in Malaysia is due ro
demacracy being a perfect form of government without any weak-
nesses. Democracy is successful in Malaysia because we Malaysians,
both politicians and political parties, know how to use this democratic
system.

If democracy merely refers to majority rule, the Malays who make
up the majority of Malaysians can use racial sentiments to establish a
100 per cent Malay government. With the rights of a majority govern-
ment, chasen through a democraric process, the Malays can then claim
all the country's riches for themselves, deny and suppress the ather
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races, alter electoral boundaries so that Malay political power would be
bigger, stronger and permanent. All these can be done withour discard-
ing democracy. But will this form of democricy bring peace and success
to Malaysia?

Democracy in Malaysia has been beneficial hecause we have not
raken advantage of the system to our interest. Instead, we choose to
work alongside other races, we do nor discard minority rights and we
emphasise justice for all. With this, all race the Opposition,
will benefit and gain from the Malaysian way of practising democracy.
With this, politics becomes stable and democracy, including elections,
can continuously be practised. With this, the same party-led govern-
ment has been given the mandate to rule this country repeatedly.

“There are accusations and allegations that democracy is non-exis-
tent in Malaysia because there is no change in government after every
election. They say change is part of democracy. If there is no change,
then there is no democracy. And many amongst us feel slightly embar-
rassed as there is no change. But remember, the right to mainrain gov-
ernments is not contradicrory to democracy; in fact, it becomes part of
democracy if the preservation is in accordance with the people’s wishes.

Similarly with our country and party. Umno is a democraric party,
which accepts the principles and methods of democracy, for we believe
that democracy is a system and method that suits us best. Democracy
provides us with the rights and opportunities as ordinary members to
change, topple and elect leaders according to our desires. With this we
believe thar good leaders will steer the party all the time.

Although we believe humans will nor do anything that is self-de-
structive, man will almost always indulge in unhealthy activities, which
would only bring misfortune in the end. We know what is good, but we
continue todo something bad, maybe out of lust or for short-term gains

It is human nature to act aggressively when one is angry compared
towhen one is in a state of satisfaction or joy after achieving something.
Therefore, because of anger towards a good thing, the bad is also sup-
ported.

This is also true of short-term gains. Because of the obsession with
short-term gains, people are willing to do anything which ultimately
will not benefit them. Confronted with bribes, people today will forget
abour something bad that will befall them later, even in the hereafrer.
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This is why, even though we helieve that demaocracy is good for
aurselves, its pracrices should be carrted our cautiously: If there are at-
tempts to use democracy to avert such had intentions, then we need to
righten the procedures of democtacy toavert such bad intentions. Let
us remember that the West which claim that they are democratic did
not allow the communist party to exist in their countries. Democracy
alsodid nor prevent them from colonising others up to now.

Democracy is not 4 revealed religion. Even religions can be misin-
terpreted and twisted by people with vested interests, let alone democ-
racy. This heing the case, norall thar is preached by the Westem liberal
demacrats will e pracrised by us. We will pick the good and discard the
bad.

BEWARE OF GLOBALISATION
We are hving in a fase-changing world. The era of information rechnol-
gy has diwned upo us, bringing with it new opportunities thar can
hetter aur lives. But the apportunities to damage our society have also
emerged.

As usual, the West, which from the beginning foresaw these oppor-
winities, mide use of the opportunities thar came with this new tech-
nology to their own advantage. Realising that this technology would
enable them to penetrate horders that isolate and safeguard peoples of
the world, they created new philosophices and values which legitimised
and supported their invasion.

Globalisation, a world without borders, deregulation and liberali-
Ssation are new rerminologies introduced by the West. Not even one
was creared by us, by the East, by Asia. Surely the West did nat come up
with these new thoughts to lose our. Globalisation, the horderless
world, deregularion and liberalisation are for their own interest. Let us
not accept all these without serutiny, without suspicion. Let us not ac-
cept all these 1se we want to e regarded as sophisticated. Let us
not be proud of being praised by them when we show how up-ro-date
our thinking is.

Those who survive and succeed are those whoare always cautious
when a new thing is introduced, people who are wary of ulrerior mo-
tives. Globalisation, liberalisation and deregulation might bring many
benefits o us, but this new thinking could destroy us too. The sttack on
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ourcurrency is part of globalisation, liberalisation and deregulation and
we only end up losing

TAKE GOOD CARE OF UMNO
Uninio | sully survived far aver 50 years. Not many political
parties that fought for independence have managed 1o survive this
long. Most have disappeared soon after independence. Bur for mare
thanhalfacentury, Umno has nor only survived bae s a suceess story in
plitics, successfulin leading the Malaysian government.

Whether we will continue to survive will depend on ofir culture,
aur chiracrer, and whether we ire cautious and careful, especially
when something new is introduced. Do nor, for wharever reason, allow
shart-term gains to blur our vision of long-term losses.

Nothing is permanent in this world, As with everythimg else i the
warld, Unino too s rar permanent. But its lfespan need not be short-
eied because we are carcless, inefficient and obsessed with quick,
short-term gains. The Umno struggle isnor over yer. There is more that
needs o bedorie. The Malays and other Bunuprteras are still non strong
eniough to be fefe lone to fend for themselves withour Umno's leader-
shipand protection. They arestill not strong enough to compere in this
ever-changing world. Our mdependence is stll nor assured. Even-na-
tions thar are more powerful than us have been defeated. Are we able
o save aurselves without unity and brotherhood amongst us, withour
working together withother races which are i concert with us in sav-
ing our blessed nation? The answer 15 NO. The answer is that we still
cannot afford to practise Westernestyle liberal democracy if we want t
Stnvive.

Sowe have tosave and protect Umno, Leaders are not permanent,
leaders can be replaced and leaders can be found. But Umno can en-
dure longer than irs leaders. We need to be cautious and careful inrun-
ning this organisation. It has served us well and we have ro serve it well
too. God will bless our sineere and noble struggle.
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5
TOLERANCE
AND MODERATION
IN ISLAM

1 AM DEEPLY HONOURED for being invited to speak at this august
and ancient seat of Islamic learning. [ am aware that despite my cfforts
to learn abour the teachings and practices of Islam, [am in the presence
of those who are truly learned in the subject. 1 accepred this inviration
because 1 hold very strongly to my religion and I regret the perceprions
of it by both the Muslims and non-Muslims which have le¢ ro Istamand
Muslims being vilified, being associared with unsavoury «
even made fun of. All these perceptions and vilifications are due not to
Islam itself but to the interpretations given to it by Muslims and non-
Muslims with vested interests, wanting to justify the wrongs that they
have doneor intend to do. Islam is a perfect religion, but we are not per-
fect. It is our imperfections and refusal to adhere to the true reachings of
Islam that have led to the decline and to the unfortunate circum-
stances that Muslims worldwide are in today.

tivities and

Toleration and moderation in Islam is @ very pertinent topic given
the fact that Islam as a religion and Muslims as 4 community are cur-
rently being equated with intolerance and extremism not just by non-
Muslims but even by some Muslims of professedly liberal views.

Islam as preached and propagated by Prophet Muhammad is a tol-
erant and moderate religion. This is evident from many of the Prophet’s
sunnah, his attitude towards those members of his family who did nor
embrace Islam, his artitude and treatment of the people of Mecca, his

A keynote address delivered at Al-Azhar University in Cairo, Egypt, on May
10, 1998
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former enemies when Mecci surrendered ro him, by his injunctions
against the ill-trrearment of prisoners, of Muslims who had crred and
even of the apostates. In none of these was he exrreme and rigid. Inall
he showed understanding, moderation and tolerance.

At no time did his tolerance and forhearance manifest themselves
more than durning the drawing up of the Treaty of Hudaibiyah. We
know how the Jahilizh citizens of Mecea ill-treated him and his follow-
ersand how they prevented the pilgrims from Medina from performing
the Haj. We know too how arrogant the Meccans were when the treary
was drawn up, rejecting the inclusion of the Unity of Allah and the
Praphethood of Muhammad in the rext. His followers resented the he-
haviour of the Jahiligh, They wanted to stap negotiation and reject the
words and rerms of the treaty. Bur Propher Mubhammad prevailed and
accepred the text of the Treaty of Hudaibiyah and sealed i, He wasnot
just being diplomatic and wise but he was showing the greatest degree
of tolerance and moderation even in his dealings with his birter detrac-
tors and enemiies. And we know whar happened the following year. He
and his followers entered Mecca without much resistance from the citi-
zens who eventually accepted Islam. He was magnanimous to them,
even to Hendon who had eaten the liver of Saidina Hamzah ac Uhud
And the behaviour of the Prophet at Mecca won over all the Arabs of
the whole peninsula so that all of them embraced Islam and united as
an ummah. From then on the spread of Islam as a faith and as the mon-
vating spinit to build an empire could no longer be resisted. Such was
the significance and the miracle wrought by moderarion and rolerance
for Islam and the wummuh.

In case we still doubt thar Islam enjoins us to be moderare and tol-
erant, and that the Prophet followed the injuncrions of Islim when he
was magnanimously tolerant and moderate w his followers and o his
enemies, let us look at what the Quran says abour moderation and tol-
erance in Islam, Surah Al-Mumtahinah Verse 8 says, "Allah forhids you
not, with regard o thase whofight you not for (your) Faith nor drve
you ot of your homes, fran dealing kindly and justly wirly them: for Al-
lah loveth those who are just.”

Surah Al-Imran Verse 159 says,

It is part of the Merey of Allakuthut thou dost deal gently
with them. Wert thousevere or harsh-hearted. they wiould have
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Iroken away from about thee: so pass over (Their fuulrs), and
ask for (Allah's) forgiveness for themy; and consult them in
ffairs (of moment). Then, when thou has Tiken a decision put
thy trust in Allah. For AllahToves those who pur their trust (in
Him)."

The Constitution of Medina encouraged cooperation and solidar-
ity amongst Muslims, Christians, Jews and others. The Constitution
which was pur inwriting ensured freedom, including the freedom of
worship, equaliry and justice for all.

Thus in Surah Al-Kafirun, the non-believers were told, “To you
your religion, and t me my religion.”

Ir wars the same reachings of Islam whichi unired the Ansar and
Muhjirin inro “an wmmeh distiner from all other peoples of the world”,
bur he also referred to the Jewish clans who allied themselves with him;
as “anvwnmah alopg with the Believers”, even though each continued
1o practise its own faich.

One of the most sgnificant weachings brought by the Prophet 1o
the Arab tribes was the futility and the wrongness of the eternal feuds.
W know thar hefore Islam these rribes fought against each other con-
tinuously over some quarrel thiat ehiey hid had in the distant pase. They
had even forgoreen the reasons for their quarrels bur for generations
they remained enemies and arracked cach other whenever they met.
They were wholly consumed by tribal loyalties and hateed for each
other.

This fanarical unquestioning espousal of tribalism and a rribal
cause through generations can only result in wasteful fighting, Jisunity
and weakness. Islim condemns funaticism which invariably leads to
and is associated with extremism, lack of moderation and rolerance.
Cerrainly, one of the greatest achievements of the Prophet and of Isham
was to hring the tribes togerher, to give them a new common and sensi-
ble loyalry and ro enible Islam o spread worldwide eventually.

In Surah Al-Tmran Verse 103, uer alia, Allah says, “And remem-
ber with gratitude Allaly's favour on you, For ye were enemies And He
joined your heares in love, so that by His Grace, Ye hecame brethren.”

The loyalty to Istam was not fanatical. It was based on reason, on
the knowledge thar uniey broughe strength and enabled suecess o be
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achieved. Tt was a loyalty thut rolerated differences even in the practice
of Islam. It was not rigid. Only if the articles of faith, the acceptance of
the one Allah and thar Muhammad is his Prophet are rejected is a per-
son no longer Muslim. Today, there are literally millions of non-practis-
ing Muslims but they are still people of the faith because they hiave not
rejected the Oneness of Allah and that Muhammad is his Propher. We
accepr them as our brothers praying that one day their hearts will open
and they will be practising Muslims once more. And indeed roday we
see millions who were forced to give up Islam or had lived in an anri-Is-
lamic environment recurning to Islam with such great ardour, fighting
against rerrible odds in order to uphold their belief.

But do Muslims follow the teachings of Islam regarding tolerance
and moderation? The answer is “Yes”. The vast majoriry of Muslims
throughout the world are faithful to the injunctions of Islam to be toler-
ant and moderarte. But in any society, in any grouping and in any relig-
ion there are the ‘black sheep', the exceptions to the rule.

There are Christian extremists who are more cruel and intolerant
than Muslim extremists. We see them in Bosnia-Herzegovina, taping,
torturing and killing fellow Slavs simply because these Slavs are Mus-
lim. Historically, of course, the Spanish Inquisition which lasted 300
years or more exhibited an extreme degree of intolerance on the part of
the Carholics, expelling Jews and Muslims from Spain, and questioning
even those who had converted to Christianity as to whether they were
*real’ Christians. In Ireland, religious intolerance amongst Christians
resulted in a long-drawn out war between the Protestants and the
Catholics. And the Christian militia in Lebanion wrecked that jewel of
acountry.

We see intolerance in the Jewish state of Benjamin Netanyahu and
some of the Jewish religious parties of Israel. Forgerting their own op-
pression by the Christians of Europe, they oppress the Arabs of Muslim
and Christian faiths and confine them to ghettos in the same way rhat
they themselves were treated by Hitler's Germany during World War 1.
The Hindus and the Buddhists are also given to extremism, leading ro
nrolerance and oppression of others not of their own faith. No one has
amonopoly of tolerance and moderation.

In any society, in any religion, there will be aberrations. We are
tempred to label everyone in a society with an aberrant minority with
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the same label. And having done thar, we then proceed toact inaman-
ner thart reflects our prejudices towards the whole of that society.

Within the Islamic community, the wmmah, we must admit that we
have i fair share of aberrations, of extremist intolerance and immod-
cration despite the fact that these are against the teachings of Islam.
And as is usual we, the Muslims, are all tarred with the same brush by
our derractors. The unfortunate thing is that quite often the extremist
and the intolerant have gained such power over their own communi-
ties that they are able to influence almost everyone with their percep-
tion of things. And so amongst non-Muslims, in particular the ethnic
Eurapeans, there is almost total belief that Muslims and terrorists are
one and the same. They perceive Islam as a religion which preaches in-
tolerance and immoderation no matter how much we try to explain
that it is not, that it is due to misinterpretations, that it is as much an
aberration as the Spanish Inquisition was to Christianity, as much as
the cruelties and intolerance of the Serbs are not typical of the Eastern
Orthodox Church. This tinfortunate perception of Islam somehow
persists.

Do we need to worry about how others, in particular our detrac-
tors, perceive Islam and the Muslims? I think we do. When the Prophet
received his wahy, the first followers came from amongst those who
saw in Islam a means of salvation. The Jahilish community was intoler-
antand cruel and given to infanticide, to taking innumerable wives of
dubious legality, to ill treatment of slaves, servants and prisoners, to op-
pression of the poar by the rich, the weak by the strong. Islam preached
salvation of the oppressed, just laws, abolition of infanticide, limitation
of wives to four, equality berween the wives and a host of other reach-
ings which would create a betrer society. And so the oppressed turned
to Islam and Bilal, the oppressed slave, was amongst the first to accept
Islam.

Whether we want to spread Islam or not, we have a duty ro explain
Islam to Muslims and non-Muslims alike. We have to explain it in such
a way as to reduce the wrong perception of our religion that is now
common worldwide. But the best explanation, the most convincing ar-
gument is through demonstrating visibly the true teachings of Islam
with regard to tolerance and moderation, and the rejection of fanati-
cism and extremism.
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Islamic justice is based on equitability berween crime and punish-
ment; roughly exemplified by the aphorism, “an eye for an eye”. Bue
what is less known but nevertheless equally strong o principle is the
stress on moderation and the quality of merey in the dispensation of
justice.

The Quran repeatedly enjoins us to be considerate and merciful. It
gives the person wronged the right to demand equity, ro demand an eye
for an eye, a life for a lite bur it also provides for compensation in licu of,
for forgiveness and merey. An eye for an eye is nor mandatory; it merely
evaluates the crime and the appropriate punishment.

In Surah Al-Maaidah Verse 45, Allah says,

“We ordained therein for them: Lite for life, eye tor eye,

, car for ear, toarh for rooth, and waunds equal for
equal. But if any one remits the retaliation by way of chirity, it i
anact of atonement for himself: And ifuny fail to judge hy (the
light af) what Allah hath revealed, they are (No better than)
wrongdoers.”

nose for nos

Allah is merciful and compassionate. Can we really believe that He
does nar want ns to be merciful und compassionare? To he merciful and
compassionate requires tolerance and moderation. Certainly, the sin-
gleminded quest for revenge, the consiming desire to inflict upon our
enemies whar they have inflicred upon s is not in keeping wirh being
merciful and compassionate.

Ifwe are to correct this image of Islam, if we wanr to hanish the per-
ception that Muslims are implacable enemies, intolerant, immoderate
and extreme, then we must demonstrate a willingness to forego the de-
sire for revenge, for unmitigated violence. Killing euach other and killing
others in order to emphasise the depth and strengrh of our comnur-
ment to our struggle may suceeed in drawing atrention to our griev-
aniees, but they will not lead 1o the sieeess of our struggle. We kinow
thirt the more the injustice and the appression that are heaped upan us,
the greater will be our determination tofighton. Similarly, the more we
inflicr the same orour enemies, the more determined they will be. And
the grearer will be rhieir resistance. We will nior win thiat way unless of
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course it is not winning or suecess that we are after but the desire 1o
seek revenge for the siake of revenge, to satisfy our animal desires.

It is therefore imperative that we cultivare the vilues of tolerance
and maoderation that are enjoined upon us by our faith. We know that
the Quran says thar failures and wrongs are due o us and thar success
comes from Allah, our Creator. So far we have failed, We have fatled 1
regain our past glory. We have failed to pratect ourselves. We have
failed even to keep up our strength and our knowledge. All these are
due to our own faults, faults which emanate fromeour failure to adhere
to the teachings of Islam as conrained in the Qrran and the verified
hadith. It is not due to Allah or to what He has ordained for us.

But there will be those wha believe that they are truly following the
reachings of Islam because they perform all the rituals and more, be-
cause of their superficial appearances being compatible with whar they
think is the image of Islam. I am not questioning the strength of their
faith. But Islam 1s not just about rituals and appearances. Islam is com-
plete a way of life, ad-deen. And the way of life is reflected not just in re-
ligious piety but also in those characteristics of tolerance and modera-
tion in all thar we da.

How can we pray and then go forth to seek revenge against fellow
Muslims by slaughtering them? They may not pray as much as we pray,
bur can we really know whether they have gained less merit than we
have? Surely only Allah will know who adheres more to the teachings
of Islam, we or they. Can we then take it upon ourselves ro pass judge-
ment on the Islam of others, to punish these people and in the process
weaken Muslims and allow those who are against Islam and the Mus-
lims to triumph over us? How many times have Allah repeated in the
Quran thar we may not assume that those whom we condemn are less
pious than us, that they may be even more Muslim than us, Our con-
demnation of others is in fact a reflection of our intolerance and that
certainly is against the teachings of Islam.

Surah Al-Hujuraat Verse 11 makes this clear and 1 quore:

"Oyye who believe! Let not some men amongst you laugh
at others: It may be that the (latter) are better than the
(former): Nor let some women laugh at others: It may be that
the (latter) are betrer than the (former): Nor defame nor be
sarcastic to cach other, nor call cach other by (offensive)

65



MAHATHIR MOHAMAD

nicknames: [l sceming is a name connoting wickedness, (1o be
used of one) after he has believed: And those who do not desist
wre (indeed) doing wrong.”

Islam is a pragmaric religion. It is nor meant as an imposition on its
followers. Itis not meant ro bring hardship on them. Thus in Surah Al-
farah Verse 256, Allah says, “Let there be no compulsion in relig-
ion”, and in Surah Al-Maaidah Verse 6, Allah says, “O ye who believe!
When ye prepare for prayer, wash your faces, and your hands (and
arms) to the elhows; Rub your heads (with water); and (wash) your feet
to the ankles. If ye are in a stare of ceremonial impurity, bathe your
whale body. But if ye are ill, or on a journey, or one of you cometh from
offices of pature, orye find no warer, then take for yourselves clean sand
or earth, and rub therewith your faces and hands, Allah doth not wish
1o place you in a difficulty, but o make you clean, and ro complete his
favour toyon, rhat ye may he grateful.”

We know thar nor all Muslim communities live in countries with a
population made up wholly of Muslims. Today, more and more M
lims are living in non-Muslim countries, in non-Muslim communities.
There are things that a wholly Muslim communiry can do which can-
not be done ina community in which the Muslim majority is small, or
indeed in which they are a minority. Those Muslims living in a purely
Muslim country must remember thar in this shrinking world anything
that is done in one Muslim community or country will affect the lives of
other Muslim communities.

We may, ina largely Muslim country, be intolerant and oppressive
towards the few non-Muslims in our midst. But we must always rentem-
ber thar this may affect the lives of those Muslims who make up the mi-
nority in another country. We would not like these Muslim minorities
in so many countries to suffer hecause of our actions against the non-
Muslims in our midst.

True, sometimes even when we are fair and just, tolerant towards
the non-Muslims in our midst, Muslim minorities in other countries are
still oppressed. What did we do o deserve the atrocities against Mus-
lims in Bosnia-Herzegovina and elsewhere? Bur the ways of Allah are
beyond us to reason. Whar we do know is that we are far from living up
ta the way of life as enjoined by our religion. We pick and choose those
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teachings which can justify our desires and disregard those which
would show that we are wrong.

In Malaysia, Muslims are in the majority, but only just. More than
40 per cent of our population is made up of non-Muslims. Under British
rule, the races were separated from one another physicallyand by occu-
pation. The separation was augmented by religious differences, the Ma-
lays being entirely Muslims, the Chinese Buddhist or Taoist and the In-
dians Hindus. Clearly all the elements for conflict were there when in-
dependence forced the races to come into contact with one another.

But the tolerance and moderation of Malaysia’s first Prime Minis-
ter Tunku Abdul Rahman brought the ethnic-hased political parties
under one coalition, the Alliance. The racist extremists lefr the Alli-
ance to form altemative partics. But the majonty stayed with Tinku
Abdul Rahman and the resulting coalition won the first election held
under British rule and subsequent post-independence elections. In
1969, race riots broke our because political unity was not enough ro
overcome extreme economic disparities. The violence and the killings
did not last long. Within a year the leaders, especially the Muslim lead-
ers, calmed their people by drawing up a palicy to correct economic im-
balances. Since then there has been no race riots of any kind in Malay-
sia. Attempts by extremists, both Muslims and non-Muslims, to stir up
feelings of intolerance and hatred failed. The government curbed any
tendency towards religious extremism through judicial and psycholog-
cal persuasion.

Malaysia is today stable and peaceful. Not even attempis by forcign
elements to stir up racial and religious extremism, to destabilise the
economy and recreate economic disparities between the races have
succeeded in bringing the forces of intolerance and immoderation

back.
As aresult, Malaysia has been able to develop fast.

The economic wealth, the technological know-how, the adminis-
trative skills have grown amongst all, including the Muslims, Today, the
Muslims are as capable as the non-Muslims in administration, politics,
science and technology, business and industry.

Malaysia’s Muslims believe in moderation and rolerance because
that is what our religion tells us. Thar is reciprocated by the majority of
the non-Muslims. Indeed they actively support the Muslims in order to
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enable them o achieve the same degree of development and suecess.
Toleraniee and moderation have theretore paid off handsomely for the
Muslims in Maldysi see o jist a religions dogmain the teachings
of Islam but truly o good wayof life. And rolerance and moderation is
clearty a partof the teachings of Islam. If we ignore these reachings then
we will ot anly be sinning bt we will dlso he depriving ourselves of the
benefits of Isham. I hecause of this we fail, if we become weak and op-
o, we luve only ourselves o blame:

pres:



6
THE FUTURE OF
MUSLIM NATIONS

AS WE GATHER HERE in Teheran on the threshold of o new West-
erncentury and millennium, we realise, with renewed urgeney, the
enormous challenges that have 1o be faced. This Summit rakes place ar
artime when the world is subjecting the wnmah ro new threats and pres-
sures. The Palestinians continue to remain, by and kirge, refugees, and
the promises of Oslerare in tatters. Acknowledged statehood for Pales-
tine seems s distant as ever unless Palesrine takes unilateral action, a
mave which will surely result in unnecessary bloodletting. The objec-
tive of the struggle of our Palestinian brothers is clear. We must not al-
low it to heclouded by ouroutrage and indulge in uncaleulared risks.
Malaysia is deeply saddencd by the killings of foreigners and Mus-
li brothers alike in some Muslim nations. They are not in accordance
with the precepts of Islam and they really do not help the canse of Islam.
We should shelve our own guarrels in order to present a united front in
the face of combined threars against us. We should nor he our own en-
emy. Yer we see in so many Muslim nations frarricidal wars and inst
bilities which render most of our governments imporent either to de-
velop and compere with our derractars or even 1o govern effectively.
Personal quarrels and personal ambitions for power are allowed to dis-
rupt government administration, leaving it incapable of addressing the
needs of the people. As a result, Muslim nations remain largely unde-
veloped and the Mushim anmah poor, unskilled, uneducared and inca-

Anaddress delivered ar the Sth Summit of the Organssation of Iskimic Con-
ferenice (QIC) in Telieran, Iran, on December 9, 1097
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pable of conrriburing positively rowards the well-being of Muslims,
their faich and their nations.

Though many of us are endowed with rich resources, we are unable
to put such resaurces to optimal use, to serve and defend Iskam and
Muslim nations against those who loudly confess ro having a dislike for
us and vur religion and equally loudly proclaim their intention ro frus-
trate s,

Suchis the srate of vurnations that the best of vur people emigrate
and contrihure to the wealth of knowledge and skills of the nations of
their domicile, often narions which are hostile to us. W hive no fagili-
ties toofter these ralented pmplc and the conditions in our nations are
unsuirable for the applicanon of the considerable artribures that they
ess. We are too husy with our petry quarrels o attend to their

o

needs.

W have not et found or developed @ system of determining how
our government shonld govern, Some of us are monarchies, some are
theoeracies and some are democracies. Despire all thar the West cClaims
abont the efficacy and fairmess of their brand of democeracy, it is still far
from heing i perfect system or even a good system for them or for any-
one. Far too often the wrong people are chosen to form their govern-
mients. Vested interests often deflect them from the duties they have to
pertorm. Corruption is ife and imnorality is common.

T deflect from their problems ar home, they often focus on the so-
called misdeeds of other governments and other nations. They accuse
our martons, in particular, of human-rights abuse, of terrorism, of mis-
managing our nations, of envtronmental degradition. With their
NGOs they are able to acrively inrerfere in our affairs, instigating our
people 1o violence against our government and against each other.
They give refuge to those of our people who promore disruptive activi-
ties inout nations.

The present Western-style system and concepr of demioeracy is na
better than the feudalistic theocratic stares which had preceded them.

“Their ways may be different but the objective and the end result are the

same. One must not forget thar ie was they who kindled the Spanish In-
quisitian. Though they no longer burn people at the stake, the eco-
noniic hear they plice under and around their victims is no less searing.
[t is still recant, submit or be liguidated.

70




ISLAM AND THE MUSLIM UMMAH

Muslim nations need not invent systems of government because
systems can never be perfect and can never guarantee good govern-
ment. What creares good government is the quality of the peaple who
are entrusted with ruling the nation. And for the right quality of people
we need only revert 1o the reschings of Islam, the true teachings, not
the teachings which are mterprered ro justify whart we are doing, right
orwrong, goodor bad.

If we are not sure whiat is meant by the rrue teachings, we need ro
ask only @ few questions an advocate wars and violence
anongst Muslims whether as groups or as sects or as narions? Does Is-
lam advocare oppression of the pecple by the government or destabilis-
ing and subverting of governments through irresponsible acts by the
peaple? Dioes Isham advocate the rejection of a good life in this world or
a goad life in the hereafrer, or does Islam preach hassanah in this world
and in the akhirar? Can we really say that it is our religious dury to be
poor, without knowledge and skills, incapable of defending ourselves
againist oir enemies; or is it our religious dury to have wealth and
knowledge and skills imverder ro be able o defend the wmah against
our detracrors, our oppressors? Did the Prophet depend on the wealth
and the skills of his followers or did the Prophet buy bows and arrows,
swords, horses and camels from those whose manifest objective was to
make money for themselves, or warse srill, ro destroy Islam and the
Muslims?

s

We know the answers toall these guestions. And yer we do not
care o follow the Islamic answers ro these questions. Instead we quib-
ble about small things such as how a Muslim should look or what he
should wear At times we fight cach other over minor differences in the
expression of aur faith. W dre forever trying to.ourdo one anather in
various external manifestarions of religious piery, in inventing newer
and more restrictive practices in our desire o exhibit the strength of
our faich, And then we try tompeise these practices on everyone, and
condemn theny if they refuse. Where Muslims are living in peace and
ity we divide them and cause them to fight cach other because of dif-
ferences created mour pracrices of Islam.

Iskam 15 religion of peace, of brotherhood and of flexibility. The
practice of Islam is never rgid, Thete 1s Always a leeway given so thit
Islan does not became i burden to the faithful. In pravers, in fasting, in
the dishursement of the zukar, and in the performanceof the Haj, Iskam
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allows for circumstance to dictate the practice. Thus, one can perform
the solat in various ways, depending on the situation and one's own fit-
ness; one fasts in accordance with one's physical capaciry and the place
where one is; one pays the zakat according to one's means; one per-
forms the Haj if one is able to. Iris only in the profession of faith m Allah
and the acceptance of Muhammad as His Rasul in one's heart thit one
cannot be flexible, though one may be forced to renounce openly.

Tam nor trying to preach but we all know thar we are always urged
and at times threatened to be rigid in the pracrice of Islam. Indeed, we
seem to want to compete in exhibiting how much more we are willing
to endure innecessary discomfort, hardship and even pain in order to
demonstrate the high degree of our adherence toour faith.

Wi seem to wanr to reject the bounties of Allsh in this world, in-
cluding the faculty to think because we often consider that this world is
not for us. Itis not the unthinking enjoyment of life that Lrefer to—it is
the acquisition of knowledge and skills required to defend and contrib-
ute to the greatness of Islam, the religion we refer to as ad-deen, as a
complete way of life, a whole system of thought and action. And be-
cause of all these we find the ianmah trodden under and appressed eve-
rywhere and insults thrown at our religion, while we are completely in-
capable of doing anything to prorect and safeguard our honour and the
sanctity of Islam.

Today, there is not a single Muslim superpower, nor is there a Mus-
lim nation, which is strong enough to defend itself, much less defend
other Muslim nations or Muslims who are attacked. We have seen
200,000 Muslims slaughtered in Bosnia-Herzegovina, while the sol-
diers of non-Muslim nations warched without raising a finger. We can-
not blame these soldiers because we ourselves did nothing. We had to
place ourselves under the command of others. If they decide to ler our
co-religionist be tortured, raped and massacred, we had to stand by like
them, whether we are there or in our own nations.

Malaysia realises its own weaknesses in terms of defence capabili-
ties. We had concentrated on achieving economic independence, be-
lieving that we could free ourselves from political pressures, from being
recolonised and dictared to, from having others determine who our
friends and our enemies should be, if we are economically strong.
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Today we are nor so sure thar thar alone is enongh. Globalisarion
has changed the whole equarion. We may nor wanr o accepr the
changes. We may want to stay out. Bur there is no way we can do this.
One way oranother, the process of globalisationand the breaking down
of horders will take place and become a fact of life.

Thespeed and ease of travel, of telecommunicarion, of multimedia
technologies and the spread of information; all these will render us ex-
posed to everything that is happening around us. They can casily un-
dermine our faith or they can push us into self-destructive extremismor
into rejection. In the end the advances i science and technology will
engulfus. We cannot resist these changes any more than our immediare
forebears were able to resist the cannons and the guns, the sreel-hulled
warships and the warplanes and the changing character of bartles and
wars. They had ro retrear nor just from their lands bur also from the
fields of knowledge and skills they were once masters of. They losr be-
cause they failed to adjust tha changmg world and the new knowledge
and skills thar fuelled rhese chinges.

Today, we are wirnessing two simulraneons revolutions, a rechin-
logical revoluron and a revolution i the concepr of relationstup be-
tween nations feferred to as globalisation. Whether we like them or
oty they will engulf us as much or much more than the Industrial
Revolution did a few centuries ago. Forrunately, our deeractors ire as
niew 1o these chinges s we are. They are groping around to find 4 way
thiratigh the naze of knowledge and capabilities which the Informbrion
Technology creares and rthe hreakdown of horders pases. We are notso
far behind them in these fields. Indeed, many of us are pioneers and
contributors to these new skills, knowledge aril conceprs of inrerna-
tional relarions.

We have an apportunity to leapfrog over the Industrial Aze into
the Informarion Age and the global world and be ar the same level us
the others. Unfortunately, ir looks like we are again gomg ta nuss this
opportuniry to carch up. And if we fail this Hime we are going to be so
disadvantaged that we will lose hape, hecome desperare and do the
very things which will ensure our defear and resubjngation.

Is it important therefore that we take up the challenges of the Tne
formation Age and the global sociery concept now? T we do; wecan
help shape the response and the changes and devise aur ownsisge and
concepts so s not to lase our faich, our identity and o way of lite, As
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much as the carly followers of the faieh adopred and adapred ro life oue-
side rhe Arabiian peninsula and huilt an empire of the firhful which in-

cluded peaples and culrures of the non-Arabs in Asia, Africa ind
Eurape, we can, by mastering the ¢ s now taking place, enlumee
o faith and preserve ourway of lite, I we employ all our skills, we wi
not only survive but we will direcr the application of the technoligies
and the conceprs.

It is important thar we appreciate the powerful farces which are
gathering around us, forces which most of the rime are hostile, T we
Muslims insist oo remaining withour knowledge i this srew, we
sure that we and our religion will he wder constant irtack and will be
inretreat all the rime. fwe boy these skills from therm then i will be like
ourpurchasing of detence capebilines fromthem. We will ser only whiar
will tot give tis ultimate suceess inthe preservation ofour it ind way
aflife,

an be

Ler us thus ponder aver the Jebilivaned state of the Muslin workd
rodiy and its apparent mabiliy to Jelp atselt and ey roresolve the very
teal problems wlich confront us now.
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7
LEARNING FROM
THE LESSONS
OF HISTORY

TOTPLAN FOR THE FLITURE, we must first of all look back on the
past so thar we know where we are coming from. If we do not do thar,
then we may actually be moving backwards even thongh we may feel
we are moving forward.

The sume thing applies when we face the 21st century—an era
where information made available through sophisticated technology
will change people’s lifestyles and where horders between nations can
no longer prevent the inflow of informiation and other activities, Ac-
companying the inflow would be challenges in such fields as economics
and finance besides social and cultural activities. This means we need
toseek guidince and draw lessons from world history, Istamic history
and history of the Muslims.

This does not necessarily mean that we can find all the right an-
swers through Iskamic history. But we may he able tolearn the strategies
and approaches used by Muslims who were so successful in the early
years but these strategies were no longer suitable in the later years and
instead brought negative results. At least we can identify what were the
ineffecrive ways used to counter problems at that time, challenges and
problems which may be similar with the ones we will face in the future.

A speech delivered ar the Institute of [slamic Understanding of Malaysia’s Re-
gional Conference on "Towards the 21st Century: Reformation and Chal-
lenges for Muslims in the Region,” in Kuala Lumpur, Malaysia, on August 22,
1997
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Evenifwe donot go deeply ino Islanic history, it was obvious that
wmorant Arabs who were living in the desert, whose culrure was so
backward that they were willing ro kil their own children and were ob-
sessed with their ways, later secepred Islim and irs reachings and suc-
ceeded inerearing i vast empire and developed a clvilisation far supe-
rior than othersduring their time. From Spain to China, the once-igno-
rant Arabs helped spread Islam ro the point that half of mankind ac-
cepted the religon and changed their lifestyles, language and written
seripts, Against the fact that Prophet Muhammad himself was illiter-
are, the achievemenrs of the Muslim Arabs were ndeed outstanding:
Within acentury after hiprahy the ignorant desert Arabs, by just accepr-
ingand pracusing Iskam, had builra big and strong empire. The spread
of Idam after this was nor as wide even though effores ro this end con-
tinued successfully.

W also know from history that after the Muslims were ousted from
Spainin 1492, the Islamic Turkish Empire emerged in Eastern Eurape
and Centeal Asia, Subsequently, the Turkish Empire also fell to the
point thir Thrkey no longer became the centre of an [slamic Empire,
and instead i rejecred Islam in irs admunistration and declared iself a .
secular stare which lad no involvement in the Islamic world.

The nse and full of Islanvand ies followers in history have close con-
nections with the religion they practised. But why was it that when the
imorant Arabs adopred Islam they became such a dynamic group of
followers? But m the larer years, a lot of reachings deviating from the
true pathof Islam were spread and mdre Muslims hecame involved ina
power strigele while declaring that they were doing: so in the name of
Islam.

That is why three our of four Caliphs were murdered. Only the first
Caliph, Saidina Abu Bukar, was not killed. Saidina Abu Bakar was
known to be humble. When he was appoinred Caliph, he told everyone
that they could eriticise him hecause he said he was a mere mortal and
nota prophet. The killing of Saiding Omar and Osman was surely be-
cause there were followers of slam who did nor agree with their leader-
ship.

B when Sdinm Al was appointed Caliph, the opposttion to him
wats very strong. War ensued berween Saiding Alj and the Muawiyah
which eventually ended with the murder of Saidina Ali, resulting in a
spliv amongst the Muslims—the Suniis und the Shi'ires. The differ-

76




ISLAM AND THE MUSLIM UMMAH

ence between the Sunnis and Shi'ites was great but both argued that
their religion was Islam. How is ir thar the one religion broughe by
Praphet Muhammad could become two with wide differences? Surely
one of them is not Islamic, or probably each of them have different in-
terpretations of the religion which are both correct and incorrect.
What was clear was the fact that the different interprerations and
teachings were a result of a political struggle to hecome Caliph by cer-
tain leaders.

Bur different interpretations of Islam continued 1o he made.
Whether these were the results of problems brought about by changing
erasor the polirical leaderships in these two sides, scholars continued to
make rulings (fanwas) all the time. At the same time, some scholars in-
troduced their own ruling and formed groups or tarigat and others, "o
support them, many of them created hadiths which had no real basis.

“Two hundred years after hyrah, Imam Bukhari collected a total of
600,000 hadiths. Our of these, he anly verified 7,000 and rejected about
593,000 which he believed were false and not genuine.

Other hadith scholars such as Muslim and Tarmizi accepted even
less than the 7,000, There were hadiths accepted by Imam Bukhari but
rejected by other scholars who also studied them, and vice versa,

This happened only 200 years after hyrah. After this, @ lot of hadiths
were created by other people. There were many opintons, interprera-
tions and fatwas made and stupported by vatious means. Some of them
were rejecred by scholars wha came much Later but this did nor deter
anyone from continuing to make fatwas without proper procedures ap-
proved by Islam. Hence, the different interpretations.

The rruth is thar in Islam's 1,400 years, Muslims were exposed tou
variety of reachings, each claiming to he Islamic but were different from
one another. There were 1,001 beliefs ranging from narrow interpreta-
tionswhich rejected the present world outrighr, and u desire o bring s+
lam hack 1,400 years hefore, to one that alienates Islam and accepts
secularism. As a result, the followers became very confused. Some lost
their minds and their way in the process.

Can such Muslims face the challenges of the 21st century when
the world is just a village with sophisticared information technology,
rockets, laser, spacecraft and nuclear bombs? In a world dominated by
the big powers where none is Islamic, where such injustice exists that
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Musslims without weapons are left slaughtered by their enemies, where
an Islamic country can be isolated and its people made to die of starva-
tion; and where Muslims are fighting each other, and who are confused
by their own teachings; are hackward, poor and weak; can they enjoy
any benefit from the 2 1st century?

The answer is that they will nor enjoy any benefit. Instead, they will
become weaker and will be suppressed and colonised, direetly and indi-
rectly.

Bur this fare should nor befull Muslims. Going by history, we can
see thar the progress and achievementsof the Isl Empire inits carly
days were due to the fact that there were not many differing interpretu-
tions of [slam, not many false hadiths, and not many shallow fatwas
which could have confused the followers. That was why they were net
liindered from firechierisie theirsidies abour e wirllbwhichwere pio:
neered by orhers. They even translated the studies by others and made
extensive and deep research on their own which surpassed those of
other civilisations during their time. They came up with astronomy, al-
gebra, logarithm, medicine, navigation and various other branches of
mathematics. They were so skilled in the use of metal Shar Damascus
was known to have the best steel for weapons.

It was possible to study all this knowledge because there was no
prohibitions against them. There was alse no instructions that only Is-
lamic studies could be pursued. They knew that the Quran wanted
Muslims to look at everyrhing created by God—the hills and moun-
tains, the earth and the sky, rain, flora and fauna, animals which can be
turned into food, vehicles, clothings, the moon and the stars, the days
and nights, the weather and the climate and many other God-created
things. In the eyes of the Islamic personalities ar thart time, looking was
interpreted as not just looking in the physical sense but also studying
them in detail so that they can bring benefits to mankind.

A hadith says: “Seek knowledge even as far as China.” It was
pointed out by detractors that this was just a saying of the Prophet and
it was not a command from God. When they disagreed with a particu-
lar hadith, they were quick to discredit it :md refused to acknowledge ir
as a source of Islamic teaching. But if they subscribed to it, then they
would not cease to highlight it repeatedly, even if its authenticity is
doubted. Surely seeking knowledge in China does not mean Islamic
knowledge. During the Prophet's period, China was also known to
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have deep knowledge in such fields as medicing, lieerature and paper,
explosives and many others.

Since Muslims then followed the teachings of the hadich, they were
cleverand efficient, able to comprehend all of God's gifts for the benefic
of themselves and Islam. That was why they could build a credible and
big empire and filled it with instications of knowledge, industries, busi-
ness and commerce, modernise agriculrure through new engineering
techniques and many others.

Unfortunately, soife personalities who disprited and questioned
the Islam pracrised inthe progressive years emerged. They began re-
jecting all the knowledge which they said were against Islam and Mus-
lims were prohibited from studying them. Those with especially strong
leanings on the figh began inventng and spreading their reachings so
that Muslims were disconraged from studying those which the former
claimed to he un-Islamic. Insticutions of higher learming were no longer
supplied with hooks o scienceand philosophy whichdid norspecialise
on Islam, Big libranes ceased robe built and those in existence were no
longer equipped with books onareas of studies pioneered by ather com-
munities and those pionecred by Tslamic philosophers in these fields.
Many of these books, especially those considered un-Islamic, were de-
stroyed by this anti-knowledie gronp.

Instead, aheared debare took place in trying ro define what consti-
tutes Islamic and what were the Islamic laws and regulations pertaining
to crimes in the eyes of Islam, Muslims froze and were unable to move
forward when confronted with rules and regulations based on narrow
interpretations,

In certain parts of North Africa and several other locations, indi-
viduals claiming to be Imam Mahadi surfaced promising to cleanse Is-
lam before Doomsday. They bartled every Muslim who failed to ac-
knowledge them. In Spain, they succeeded in bringing down the ad-
ministration and forced their narrow teachings to be accepred. Hence,
Muslims became even more backward and they were ousted from
Spain and could not even save themselves in North Africa.

The history of the Turkish Empire is also similar. The hold aver the
Tarkish Sultanate by scholars with vested interests made it impossible
for Turkey ro adjust accordingly with the times. The Turkish army be-
came weak and often opposed the government over problems of uni-
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forms and weaponry said to be un-Islamic. In the end, Turkey was aver-
come by the western powers. The intellectuals and military leadership
of Turkey were so disillisioned with Turkey thit they began to believe
that the country they liberated was seeular

The Turkish and Arab empires fell because Muslims rejected
knowledge which they considered to be un-Islamic, and therefore un-
necessary und prohibitive to Muslims, Muslims bad failed to face and
counter the problems brought about by « rapidly changing world.

The 21st cenrury is already regarded #s a very challenging one.
Madern technology, including informarion technology, will radically
change people’s litestyles. Noone can isolate themselves from sophisti-
cated technology and the world. People can travel anywhere in rhe
world in less than a day. They can also converse with one anather any-
where acrass the globe on real-time basis as if they were in the same
oo, Disparching letrers by hand has heen replaced by instant des-
patch through the lnrernet, Those in possession of information and the
know-how o tse them will inflience world politics and economy. By
the same argument, wars will be won by those in possession of the latest
information and the know-how ro use them.

Many inventions elose to magic can be created by those in posse
sion of deep knowledge in cerrain fields. As such those in possession of
such technology can do anything they like, including oppressing Mus-
lims and Muslim couneries.

In Bownia-Herzegovina, they allowed the mass slaughter of Mus-
lims in broad daylight. Worse than thar, they confiscated weapons
owned by Muslims so thiar this would facilitate the killings by the enc-
mies of sk, It s the same in Chechnya, Pakistan and South Asia.

But Muslims were hapless when this injustice ok place. They
dared nor even voice their abjections. Such is the fate of Muslims to-
day. For s long as they reject the tenchings of Islam which allow them
the ahility ro defend themselves and scek knowledge for this purpose,
and as long as they fail to seek happiness in the present world and the
hereafter, the fare of Muslitms will remain the same.

Obviously, religions knowledge hus ro be pursued, but there is no
reason for Muslims to merely specialise in this discipline. Should Mus-
lim scholars become experts in religious fields alone and nort seck
knowledge in orher disciplines which can help bring progress and save
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Muslims? Docsn't the knowledge in arher fields which are important to
save the Muslims form part of mandatory lessons in the interest of the
sommuaeh? Is't the Muslim community guilty of a sin because amongst
them there are no experes in fields which can help save Muslims? Aren't
the Muslims at fault hecause raday there is not even a single major Is-
Lamic power? Aren't the Muslims wrong if because of their own weak-
nesses and disappoiniments, they reject Islamic brotherhood and make
enemics of themselves? Tsn't the Muslim community generally at fault,
if, due to their disappointment with the weaknesses of Muslims as a re-
sult of their neglect m the pursuit of other knowledge, other Muslims
reject Islam and rurn their country intoa secular nation.

We accepr that knowledge alone does not guarantee that Islam
and Muslims will be saved. For this, many other important Islamic
reachings will have to be practised. Islam asks Muslims to remain in
brotherhood. But instead, they fight each other because there are those
who claim that only they are Muslim, while athers are cither less Mus-
lim, or are apostares. This is happening in most Muslim countries, in
fact even in Malaysia there are those who easily decide for themselves
that only they are Muslims while the rest are aposta

The Quran tells us to be patient. Efforts to rehabilitate the strength
of Muslims and Mushm nations will rake a long time. It requires politi-
cal stability, efficient administration, knowledge proficiency, wealth,
ownership of sophisticated industries and the development of defences
which are capable of saving the nution and the Muslims. But many
Muslims, especially the extremists, are impatient, they like to rake
harsh unplanned actions, rebel and run riot without reason, especially
against other Muslims. Due to such unprepared actions, they waste the
lirtle strength thar Muslims have without achieving any progress or de-
velopment. On the contrary, they create astate of chaos in the Islamic
states and weaken the Muslims. In fact, they indirectly or uncon-
sciously, conspire with enemies of Islam, including the Zionists.

Because of these people, there is almost no Muslim nation which s
well-administered or developed. There is no Muslim nation which is
ready to meet the challenges of the 21st century. While other races and
followers of other religions become mightier and progressive, and while
world powers hecome arrogant and oppress Muslims, Muslims and
Muslim nations continue to remain backward, weak, disuniced and
casily used by enemies of Iskim to weaken them. They frequently blame
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the enemies of Islam for disuniting them, but this situation does not en-
courage them to stop their own actions which donor benefit Muslims.

In view of this situation, what is the reformarion needed by Mus-
lims everywhere which can help prepare them and ensure thieir success
in the 21st century? The much-needed reformurion is one which can
make Muslims return to the true teachings of Istam, which do not con-
tain mixeures of the various deviant interpretations, teachings and fac-
was made throughour the 1,400 years after hijrah,

This reformarion must be uble to.ensure that Muslims return to the
reachings of the Quran and the sunnah of the Prophiet which everyone
knows had happened during the days of.the Prophet. This includes how
the problems posed by the group of Juhiliah Qroaish were hundled by the
Prophet and other early Muslim followers. This ulso includes the situ-
ation in Medina, as well as the philasophy hehind the diplomatic and
military strugule to take over Me

What we know from the tenchings of the Qreran and hadith is that
brotherhood amongst Muslims is given paramount importance. They
do not wage w:
o the facets of Islam. During the time of the Propher, Islimic brother-
hoe s the main factor.

s against each other hecause of differences in opinion

Itis rrue thac all religious problems could be referred ro the Propher
to be solved. However, Islamic teachings have provided for Muslims ro
solve their problems through musyasearah. All parties have the right to
voice their opitions, bur decisions made through misyawarah have to
be obeyed. No one, including Caliphs, can make theirown HNGUEstion-
able decisions and force them upon Muslims.

Forsure, no small groups stooped to their swn teachings und intes-
pretations and acted violently o force society at large to accepr their
opinion. All parties were talerant. The Propher himself did not force his
family members who did not accept slam, to embrace ir.

Muslims during the days of the Prophet were parient, courageous,
disciplined and loyal to the Prophet's leadership. They were not prohib-
ired from working, even on Fridays, in pursuir of worldly wisdom and
halal wealth. They were given the responsthility of defending Muslims.
Security and defence were important, not the manner in which it was
done or the equipment used. Thercfore, if defence required different
equipment, these equipment must be invenred and used. If for this pur-
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pose, cerrain knowledge has to be acquired, itwill he wrong to ignore its
pursuit,

“Tor save the Muslims, a strong and stable government is ulso
needed. Islamic leadership must be elecred rhrough musyawarah, a
democratic method, and nor by cheating or stilling fear in Muslims
through untrue reachings.

Differences in opinion and teachings remain in the Muslim com-
munity. While deviationists must be returmed to the rrie path, it must
be done through msyawarah and not pressure, oppression and injus-
tice. If an agreement cannat he reached, rolerance and brotherhood
must be pracrised. Attempts through the use of force which will only
bring abour disunity and neverending riots, must be avoided.

In short, to face the 2 1st century which is full of challenges of the
Infarmation Age, the reformation nieeded is one which emphusises the
values of Muslims.and based on true Ishamic teachings which are free
from confusing beliefs and interprerations which are not hased on the
Qrran and hadiths.

The actual sitnation of this new Age musr be acknowledged.
Cheating oneself on the real sieuation will bring about fatlure in facing
the challenges of the 21st century. The main reformiation s the refor-
mation of thoughts for those who are trapped within the teachings
which are not truly Islamic and which confuse Muslims.
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8
COOPERATION
FOR GROWTH

VE MEET HERE in Istanbul, u historic city which was the seat of Em-
pires. The Oroman Empire has now been replaced by modern Tarkey,
adynamic country which [helieve will reclaim its past glory. The vision
fiar that has already been set by irs founder and it remains only for the
SUCCESSIVE POVETTIMENTS [0 STve 1o il[tt‘ 1. I Aam sure [hﬂt \'hL‘ DC(YPIC
andd the leaders of Torkey will not fail i their dury ro their motherlanid.

W are glad ro be assochited with Turkey and other nations, in the
long steuggle o achieve our common visions. The members of the D8
Tave rwa things incommon: first, we are all developing countries want-
ing ro lift our counrries and peoples toa higher stage of development;
and second, we are countries with large Muslim populations. Other
conntries could also fall inta this category but we are conscious that
large memberships tend ta slow down the process of cooperation. So
Malaysia subscribes to the initial small membership. Itisnot, Lam sure,
adesire to be exclusive. I is merely the need o be manageable. Once
progress or suceess has been achieved we should open our membership
to others. By confining ourselves to the eight countries we are not doing
anyone any disservice. | am stressing this because T would not like to
credte misunderstanding or ro offend anyone.

Cooperation between countries is now the accepted formula for
accelerating progress and development. Even the developed countries
are forming unions in order to expand their economy. It is now recog-

Aspeech deliveredat the 1st Developing Eight (D8} Summit of the Organisa-
tion of lslamic Countries in Istanhul, Turkey, on June 15, 1997
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nised that the most important ohjective of any government or country
is the well-being of its people. And economic development would con-
tribute much ro thir well-heing.

Certainly, for developing counrries like ours, conperation for eco-
nomic development is even more important. Our people are in need
notso much for affluence as they need juse thie issic necessitles of life i
order to live with dignity as befirting members of the human race.

It s rrve that there is strength in aumbers. But numibers can also
weigh us down. The rotal population of just the cight countries in this
grouping is almost 800 million. Whether this will contribure to
strengthening us or whether it wall weigh us down depends very much
on us, the governments responsible for the development (or lack
thereof) of our countries.

Malaysia, with s population of only 20 million, is the smallest mem-
ber. We have succeeded in overcoming some of our problems because
our numbers are small. We cannor claim to know how to hanle Larg
populations, especially now when we are expected to become more
democratic and to give voice and power to our people. More people
must mean more different views which may become difficult to recon-
cile. Our experience with such a system is not long enough. Yet unless
we can handle the democratic system and achieve political stability,
economic progress will evade us.

[ am not suggesting for one moment that we should discard de-
mocracy. But [ dowant to suggest that since we cannot wait for years of
experience to teach us and our people how to mike democracy work,
we should really hold crash courses in order 1o educate our people on
how to make democracy work and to understand the limirations of de-
mocracy. A system is as good as the practitioners. A good system does
not work simply because it is good. Goekd people are still needed in or-
der to make a good system work.

Inmany of our countries, the freedom of democracy simply leads to
irresponsibility. Elected governments are not given an opportunity to
govern; Newly elected gavernments are brought down through demo-
cratic strikes and democratic demonstrations and new governments
are put in place, only to suffer the same fate. And so despite the virtues
of democracy what we ger from it is anarchy. And anarchy cannor help
i1s to develop. Developed countries may not need governments for

56



ISLAM AND THE MUSLIM UMMAKH

them toadvance. Bur developing conntries in i state of permanent tur-
moil cannot be expected tolifr themselves ont of the economic morass
theyare in.

W are being harassed inro aceepting democracy us interprered by
those who are mature and strong and can survive perpetial crises. We
have a need o formuliate our own form of democracy, a democracy in
which the most imporrant rhing is that governmenes can be broghr
down through the hallor hox and nor by otlier means. Between cach
election the governments must be allowed ro govern. If they fail to sat-
isfy the people, then they should be vored our of office ar the nexeelee:
tion. Everyone of us must accept thar our office is nor pemunent. The
important thing is public good, ot our polirical survival.

We, the D8, have come together in order ra cooperare. The first
thing that we should coaperare onis the defence of our system of de-

moeracy. We must be demoeraric but democraric m our own mould
Liberal democracy may he goad for some, bur not for everyone. And 1
donat think, from whir Thinve ohserved, it will work for everyone of us.
The welfare of our people is more important than the right of a few ro
disrupe peace inorder to promere themselves. We have seen time and
again how their accession to power aceamplishes nothing Our coun-
tries continue ta slide backwards despite the changes in government.

The democratic system is not divine law. It is concocted by very
human and fallible people. We cannot be accused of heresy if we dis-
agree and reject some of the interprerations of the new prophets.

Developing counrries like us especially need political stability more
than ever before. Empires may be a thing of the past. But political and
economic hegemony is very much alive, If we do not put our houses in
order, if we remain weak politically, we will all revert to being colonies
again, in fact if not in name.

Withour political stability, even the economically strong will be-
come weik, Certainly, the cconomically weak will become totally para-
lysed. And we are economically weak and often politically tmstable.

Lam not advocating authoritarian rule. T am advocating democ-
racy as it was practised hy the Western demograts during their demo-
cratic infancy. When they were less liberal democratically no one con-
demned them or threatened them. We are asking that we be allowed to
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evolve our form of democracy at our awn pace, without harassment
and threats. That is all.

Only when we are politically stable can we focus seriously on eco-
nomic growth and the welfare of our people. We can probably manage
to grow on our own. Bur growth would be made easier if we cooperate,
if we exchange information and learn from one another. No country is
so capable that 1wcan know everything about the management of its
ownsell. Malaysia has copied openly and unashamedly from others. We
copied from the West and when the East did well we initiated our Look
East Pulicy. We even learn from the failures of others for then we would
know what to avoid. And still we are looking around invorder to learmn

from others.

Thit is why we welcome membership in the D8. We hope to learn
from the ather members and ro cooperate and trade with them. Itis be-
lieved thar poaor countries are not good raading partners. Bur whar is a
it 1s that the rich have always traded with the poor. Obviously they
henefited from this trade. If they can extract some henefit from the
poor, we should be able ro dd the same from one another. Only with us
the extraction and benefies should be muraal.

Since we launched South-South Cooperation, for example, the
trade amongst the members of the G135 and with other developing
Similarly, trade amongst the
trebled in just five years.

countries has grown by leaps and bounds.
developing counrries of Southeast Asta h:

The D8 countries can increase rrade amongst them as well if we
put in place the necessary policy and legal framewark. For this we neecd
1o exchiange information. [ am glad thar various working groups have
been set up tolook into these matters. There will be defays and obstruc-
tion but if there is political will, T am sure, we can overcome them.
Agiin Lwould like ro stress here the need for strong political leadership.
Tulitical will is going to he very necessary if we are going to make any

progress at ull.

As T have mentioned, apart from being developing counries, we all
Thave large Mushim populations. Islam has heen blamed by Muslims and
non-Muslims alike for the backwardness of our tountries. [happen to
think thar this is nor true. Islam had not only inspired the feuding
primitive Arab tribes to unite and build the greatest empire in history
but it has also enriched materially, spiritually and in terms of human
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knowledge all those who accepted the faith. If today’s Muslims are
backward it cannot be due to Islam, It is most likely due to erroneous
interpretations of Islamic teichings.

There are in our countries many whoare learmed in Isfam. The ma-
jority of them wish ro see the return of past greatness. We should call
upon them to sincerely study and mrerpret the teachings of Islam. In
the first 100 years of the Hijrah, Islam changed primitive tribes, united
them and built a grear civilisation. It is illogical to think that a religion
that brought greatness to such peaple could be the cause for a great civ-
ilisarion o decline and fall. It is not Islam which is wrong. It is the um-
mah who have failed the religion. How else can we explain the quarrels
and wars between Muslims when Islam enjoins us to be brothers? Yet
there are many amongst us who blarandly preach enmity amongst us
and rot brotherhood. s Islam wrong or are those whao interpret the re-
ligion wrong!?

The D8 must serve s 4 purposeful forum of like-minded countries
taexchange views and devise specific programme of action for effective
cooperation amongst ourselves. At the initial stages, we should not be-
come over-ambitious. It is more prudent to be cautious and ro plan our
moves. But we must move, deliberately and positively. Development
does not just happen overnight. It has to be made to happen.

1f the DS is going to gain any credibility, we must show results
which are irrefutable on a yearly basts. If we fail then we should not
make o pretence of being useful. We should fold up rather than hold
meaningless meetings. That is the challenge we have to face.

B
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REGAINING THE
PAST GREATNESS
OF ISLAM

LET ME START hy looking at the Islamic Weirld irself. There are at the
moment not less than 56 countries which are members of the Organi-
sation of Islamic Conference (OIC). Not all these countries have Mus-
lim majorities and fewer still officially accept Islam as the state religion.
Bur Muslims are sufticiently influential as to cause the governments of
these countries to seek membership of the Islamic community of na-
tions.,

Allwold, Muslims make up more tharca billion of the world's popu-
Lation. Bur they are far from helng a monolithic group, being hroken up
as much by their own Joyalty to their countries as they are by the differ-
ences in their interprerations of Islim or indeed allegedly by the degree
of commitment to the faith. They certainly do not make up one cohe-
slamic civilisation which can pose a meaningful threat to other
civilisations r indeed anyone. They are, after all, too busy fighting and
undermining one another to be a threat.

“Tonday, rhere is not a single Muslim nation thar can be classified as
developed, although a number of them are very wealthy, endowed with
natural resources. Bur almost all are lagging behind in modern knowl-
edge, technological skills and, in many instances, effective government.
In fact, a stare of near-anarchy prevails in quite a number of countries.
By nocriteria canany of these countries be classified as developed, Pov-

A keynote address delivered ar a symposium organised by the Institure of Is-
lamic Understanding of Malagsia-Oxford Centre for [slamic Studies on “The
Islamic World and Global Cooperation: Preparing for the Z1st Century,” n
Petaling Jaya, Malaysia, on April 25, 1997
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erty, ignorance and instabiliry have become such common features in
Musslim niations that it is assumed that these are a natural consequences
i,

of following the teachings of

It is therefore not surprising that today the world associares Islam
with backwardness. This angers many Muslims. They think that it is an
unfair judgement. They are right, of course. It is unfair. It is not due to
the teachings of Islam. Bur the fact remains that the Muslim nations are
poor, hackward, weak, disunited arid dependent on non-Muslims for all
kinds of things, including their own security and the continued exist-
of Islam irself.

Anarchy, or at least bad government, prevails in most Muslim so-
cieties. Unseemly struggles for power take place everywhere, resulting
in millions being killed or foreed to migrate, property being destroyed,
and food being so short that dearh from starvation becomes almost a
regular feature of some Muslim societies. Still, the fightings and con-
flicrs continue simply because one person or group wants to grab power.
Itis to our utter shame that the faithful have to appeal to non-believers
to help bring about peace and feed the starving. Are we incapable of
managing and administering our own people? Are we incapable of us-
ing modern concepts of government, of administering justice, of deal-
ing with an increasingly sophisticated society? If we look around us, it
would seem so.

With the powerful weapons in the hands of the non-Muslims it is
possible for them o wipe out the Muslims from the face of this earth. It
isonly by the Grace of Allah and His mercy that those whom we label as
the enemies of Islam have not done so. Bur, sadly, the Muslims have
done nothing to help themselves. If at all, they have weakened them-
selves by their constant feuding amongst themselves, by their confusing
and contradictory interpretations of Islam, and by their failure to obey
the injunctions of the religion to help themselves even as they pray to
Allah for His protection,

The Quran is very clear on this. Surah IV An-Nisaa Verse 79 states
that, “Whatever good happens to thee is from God bur whatever evil
happens to thee is from thy soul.”

Thiat Muslims were at one time the most advanced people in all
fields is a historical fact. Apart from being the best strategists and warri-
ors, they were the mast leamned, the most enlighrened and the most lib-
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cral of the people in the world then. It is difficult now to think of Mus-
lims as bemng enlightened and liberal. Bur consider the situation and the
civilisation of Exrope in the Middle Ages. What we now call the West
wits vhcn one of the most hackward communities of nations in the
world. They were hapelessly superstitious thar rthey banned the sci-
ences and regarded thiem as wircherafr, and books were kept locked be-
cause knowledge was much feared. Wirches were humr ar the stake.
Only the priests may know abour their religion and other subjects.
Since knowledge meant power the priests ruled directly or indirectly
and they imposed i reign of terror through the Spanish Inquisition for
centuries. Such was the oppression by the priests thar many migrared,
seeking freedom from Chnstian intolerance,

By comparison wirh the Muslims of that period, the Europeans
were ndeed primitive, superstitious and anyrhing bur liberal. They
were cortamly feudalistic and oppressive. Their oppressive govern-
ments led their own Christian subjects to weleome conguests by Mus-
lims, gotng so far as to abet in these conquests. Even the Jews preferred
1o live under Muslim rule and left Spain rogether with the Muslims to
sertle in Norrh Africa, All these must indicate the tolerance and liber-
alism of Muslims and their governments in the past, in the grear days of
the Muslim Empire. Everything was not rosy of course, There were op-
pressive Muslio rulers too. Bur for Tong periods son-Muslims in Mus-
lim countries were free togo abaut their business and 1o practise their
own religions.

When Islam came ro the Arabs aver 1,400 years ago, they were
willowmngin superstition and ignorance, Living in the ard and inhospi-
tabledesert, toreed ro wander in search of warer and meagre pasture for
theiranimaly and food for themselves, they had broken up into s num-
her of feuding warring tribes. Such were their feuds that for generations
they would fighe their sworn rribal enemies even when the cause of
their eimity had long been forgotren.

The Arab tribes developed their swn codes of bonour which were
atonce gracious and cruel. They would be the most considerate of hosts
tostrangers who songht shelter from them and yer if they believed they
had been slighred they wonld rake revenge in the most cruel and unfor-
LIVING DRI

For these Arab tribes, the main cause of shame was always rheir
women, They regarded women as mere chattel, as property 1o iise
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exchinge foralliances, as the ohjects of their lusts. Yet in their wars they
always feared rhe caprure of their women by the enemy. This they re-
grded as most dishenourable and shameful to their family and their
tribe. Sovin order toavord this possibility they would rather kill their
daughirers or sisters, who might dishonour them or were likely ro cause
shame rothem. And so itwas their custom to bury alive their female in-
fanrs, to commit infanticide i order that the chances of being dishon-
oured larer would be less.

They were inordinately fond of praise for themselves. And so the
beggars could always expect the rich or the prominent to throw them
coins if their praises were sung: Flatrery was always the best way to win
them over.

Theirsuperstitions fears led them roateribute godly powers to vari-
s phieers of stone and wood. And they would regularly visit the places
where these objects were kepr inorder to offer sacrifiees, including hu-
i sacrifices, for their salvation, for prorection from the unkind ele-
meents which buffered them. And when the feuding tribes mer during
their pilgrimage they would fighr and kill each other.

There were amongst them i few who professed the Christian or the
Jewish faith, who belicved in one Almighty God, wha were Peaple of
the Book. Bur the ignoranr Juhiish Arabs preferred o helieve in the
wods af their ancesrars. They rejected the messages of the apostles who
came hetore Mubimimad dithough it is clear thar they knew of them
Thar they knew of the Christian faith is clearly shown when the Chris-
triany Wearengeah wars comsulred about the voices heard by Mubammad.

This then was the primirive, superstitious, feuding peaple and
rribes to whom Mubammad was sent wieh the message of [sham. It s no
swander that he found difficuley in convineing them to give up therr be-
et [ust dnd
the tuking of innumerable wives, limiting them to only four and even
then only if they could du pustice to all four, which he pointed our they
tiever could. Thie Quoranin Surab IV Verse 129 enjoins, “Ye are never
able o he fair and juste as between women." And so they should take
only one, Knowing their fondness for alcohol and the difficuley in giv-
i up this vice, they were enjoined to forego alcohiol lirde by lieele unril
it was forhidden alrogethien A sadden injunction o stap alcobiol weld
ot hive heenaceepted by them,

liets amel customs, to honour and save their women, to rej
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They were instrucred to hefriend their enemies if the latter ac-
cepred the fuirhe And under the leadership of the Prophet they became
united, forgetting their feuds and their tribes. This is clear from Surah
HEAl-Inean Verse 103 *Be nor divided amongst yourselves. And re-
member with gratitude God's favour on you; For Ye were enemies and
He jomed vour hearts i love so that by His Grace, Ye became breth-
ren.”

i Medinu their sociery was finally organised with proper laws de-
il crimes, the methods of judgment and the punishments. Always
justice and merey were stressed. Those who repented should be par-
demed.

The teuding, barbaric tribes which accepted Islam united and be-
came #nacon under the Medina constirution, the first written consti-
ruron i the Ishanic world, Thus was the care of the first Muslim na-
fion created. From Medina the Prophet sent envays ro neighbouring
countries urging the rulers of these countries to accept Islam. The
Propher followed scrapulously the teachmgs of Ik in peace and in
watr Novone should be foreed to accept Iskami. This is made clear in
Sural 1T Al-Bagariah Verse 256: “Let there be no compulsion in relige
fon, "

Unfortunately, bis followers were not so patient and ready to toler-
are the taunes and the oppesinon of these who rejected rhe reachings of
the Propher. While the Prophet fought only defensive wirs and was
ever ready tomake peace andienter info treanes o settle disputes, his
discples were more aggressive, believing in spreading the taidh dhirough
forcis ot arms. Ani so wirlun thie iese century of the Hirah the definitive
Mushim Empite wis conguered largely thiraughforee of arms. While the
conguests resulted i the spread of Islam and the enlargement of the
Mushim Empure, they also presaged the rrend rowands disregard for the
teachinge of I, Anvithing and everydhing was accepred as legigimare
it the perpetratons invoke the tharerest of Iskiny, And soradiy the Great-
ness of Allils otren proclnmed as dastardly acts are commiteed ofren
against othier Mushns, Surab 1AL Bugarah Verse 41 says, “Nor sell my
st for i small pric et in Verse 224, "And make nor God's
(e s exense.” And an Sural AR mran, “They will not sell the
Stgms oof G for s mserable sun.”

Only angels wd the Propher could notbe corrupred by the suceess
ol the Blanie enerprise. OF the thur enlighrened Caliphs who sue
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ceeded to the leadership of the Muslim wmmah, only Abu Bakar As-
sadik died a natural death. The other three, companions of the
Praphet, were killed by those envious of their position. Clearly there
were members of the Muslim ummah who did not respect authority as
enjoined by Islam. They were prepared to assassinate their own leaders,
something the Quran forbids.

By the time of the fourth Caliph, Saidina Ali, the warring had be-
come as serious as the tribal feuds of the old pre-Islamic Arabs, The
Muslim wmmah was permanently split in two. The opponents of Ali fol-
lowed Muawiyah and became known as the upholders of the traditions
of the Prophet—Ahlil Sunnah Wl Jamadah. The followers of Ali, prob-
ably against the wishes of Ali himself, split off to form the Syiah Mus-
lims, venerating Ali as the true successor of the Prophet.

From then on each sect not only soughr to justify itself through nu-
merous and contradictory interpretations of the teachings of lslam, but
they invented many traditions or sunnah of the Prophet in order to jus-
tify the frequently un-Islamic practices in which they indulged. So
many were the traditions that by the time Imam Bukhari studied them
in order to verify their authenticiry there were said to be 600,000 of
them. Of these, Imam Bukhari verified only 7,000 Other schola
fied an even smaller number, including a few which had been rejected
by Imam Bukhari. Obviously there are more than 590,000 false rradi-
tions which continued to be quoted on and off to justify dubious Islamic
practices.

veri-

As the empire grew many sought to inherit the mantle of Caliphs
and Amir ul Mukminin. Wars were fought berween Muslims as the dif-
ferent claimants sought worldly power. Regional governors ignored the
authority of the imperial government in Medina, Baghdad or Istanbul
as the case may be. They began to rule independently, to set up their
own domain,

New [slamic sects were founded and groups of Muslim jurists who
emphasised the supremacy of the syariah over the Quran began to
emerge. Through the passage of time, the rolerant and forgiving narure
of Islam gave way to the rigid interpretations of the jurists whose rulings
could neither be disputed nor questioned. Only religious subjects were
allowed to be studied. The sciences, the mathematics and the ares were
nat only neglected but proscribed. All non-religious subjects were Ja-
belled un-Islamic. The vast libraries fell into neglect and left o crum-
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ble. The Muslims became more and more ignorant even as the Euro-
pean Christians availed themselves of the opportunity to study the
writings of Muslim scholars. Success and power carrupted the Muslim
leaders, and deviations from the teachings of Islam became more and
more common. Thus began in eamest the decline of the Muslims and
their civilisation as we once knew them.

Success and power corrupred the Muslim leaders and deviations
from the teachings of Islam became more and more common. This gave
rise 1o reform movements intended to bring back the fundamental
practices of Islam. Caliphs were overthrown and new governments set
up, principally by the AlL-Murabitun (Almoravids) and then the Al-
Muwahhidun from North Africa and Spain. Unfortunately, the refor-
mist governments cither became corruped themselves or they wrer-
prered Isham tosuit their extremist views. Wharever, they too contrib-
uted o the decline of Muslims and their empire. Weakened by their
narrow-minded imrerprerarion of Islam, rejecting so-called un-Iskamic
knowledge and skills, they lost the capaciry to defend their rermrones in
Spain.

Finwally in 1492, Granadi, the Tast bastion of Mushim Spin, fll to
the armies of Ferdinand and Tsabella. Bo Abdul, the King who never lod
his army oo the bartdefield was forced ro suerender and deparred for
rth Africa. The Muslims remuining behind were evenrually forced
o torsiake their religionor ace dearh. Thus ended the st Muslin en-
clave m Western Europe.

But the Enropeans were not about to leave the North African
Muslim stares i peace. France and Spam extended their domaim ro
Mugrebh and eventually all of Arab North Atriea trom Egvpr ro Mos
roceo fell tder Exnapeai rule.

Howevet, evenvas Muslisn Spaiiyecased roexist, the Tirks begmno
expand and Build o new Musline Empire. Tarkish armies congiered
most of the Balkan and actiwlly knocked ae the Gares of Vienna. The
Mudirerranean Seitwis domimared by Tarkish moval forees, regularand
irregular.

But the caurrs of the Turkish sultans soor became corrupred by
their wealthand their loveof Tusure, The sultans o Tonger led their ar-
mies inro barrle, nor were the armies made npof Tarkish soldiers: The
childrervot Chrstian citizens were recruited and broughr upas Muslims
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tions mer to draw up the Bretron Woods Agrecment, the purpose of
which wiis toagiee on o mechianism for determining the valie of one
currency against anorher. The svstem worked very well and enabled the
countries hankrupred by the war not only t recover bur o prosper as
well. Of conrse, the Marshall Plan and the opening up of the American
market to Japan plaved o role. Butif there had been no system for stabi-
lising enrrency values, all the plans tthe world would ot have sue-
cevded. Bur thensome countries i the West decided to devalue their
cuirrencies in order o enbance comperitiveness. Very quickly a cur-
rency market emerged which ook advintage of the mildly unstable ex-
change rate: True speculation rook place hecause the funds were rela-
tively small and depended on intelligent diesswork s to the move-

ments of the exchange rates.

Bt soon the tunids grew hiige and were m fact able to move the ex-
change rates through their inrerventions. he famous herd nstinets re-
placed cconomic fundamentals, With the mvention of arbitrage and
furures mading, the need for exchange-rate stability for the purpose of
eradding gave way to the desire of currency traders ro make massive
smounts of money in the shortese passible time, Anartificial system of
devaluation and revaluation of currencies was devised which enabled
currencies to he appreciated or depreciated literally within seconds.
Thus the Indonesian rupiah we one time devalued by more than
600 per cent, then in the space of a few ditys recovered by 200 per cent.
Tt as still moving up and down by 100 per cent to 200 per cent i the
spice of one day or even half a day.

Volcker in i speech in Hongkong stared: *An exchange-rare sys-
tem thiat produces o 60 per cent swing in the yen/dollar mte overa pe-
riod of 18 months cannor reflecr the fundamentals in any sensible
sense. Well, the Indonesian rupalymoved 600 per cent in the space of
five monehs. Canvi e that all the assets of that huge country with 220
million hardworking people are suddenly worthi only one-sixch of its
previous value? Whit indeed s the worthvof a nation if suddenly some-
one can devalue and even bankrupt it?

Ifcurrencies can be made useless so easily then, whatis the poititin
acountry issuing its own money! We should po back to barter trading.

It is said that the currency will strengthen if confidence is restored.
Bur rhere is no certainny ay to what will bring hack confidence. Whois
monitoring what and who determines whether confidence should re-
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form rather than the substance of Islamic reachings. And so they not
only proscribe or farbade so-called non-Islamic knowledge, but also
anything that did nort originate in the Muslim past. Thus the moderni-
sarion of the Turkish army was considered un-Islamic. They imored the
injuncrion in the Cheran that Muslims must always be prepared 1o de-
fend themselves. Insread they clung to the form rather than the sub-
stance of the reaching. It was more important to relive the past than to
consider the present.

The Quran speaks in parables, the real meaning of which must he
interpreted in the context of the sitnation faced by the wirmah through
the ages. But most interpreters insist on the literal meaning of the words
in the Quran. And so the defence of the wmnmah lost irs importance 1w
the need for 'steeds of war® as stated in Surah VI (Anfal) Verse 60,
“Against them make ready your strength to the utmost of your power,
including 'steeds of war’, tostrike terror to the enemics

It 1s.a facr thur once upon a ime there was a grear Muslim empire.
It is also a fact thar the empire is now no more. Defeats in the bartle-
fields and in the conditer of diplomatie relations biad tior only whirtled
the empire down bur had broken up the Empire into inefiective Muslim
stares which for a period of time became colonies of Wostern powers.
The fragmentacion and colonisation of the Muslim world is no doubr
due tor the machination of the Europeans and their military power, It
was the Europeans who manocuvred the Arabs inro fighring against
the Turks for their independence.

Muslims all over the wodd often talk longingly of the enypire they
once had, of their past greatness, of thetr dominaoon of the world. They
Tad ruled Spain for 800 years and much of Eastemn Europe for almast
400 yenrs. They ralk of their past mastery of the sciences, the mathe-
matics and the arts, their past prowess in barrles and their vicrories.
They pomt o thi arrefacts of their past glory, the astrolabe, the amiour
and swords of their past commanders such as Salah el Din ALAynbi i
the preat archirectural ibures to their engineering and construction
skills as evidence of thewr worldly schicvements.

And then they think of the reality of the present. They and theie
nations are bickward, disunired and weak, mere pawns i the political
games of the Enropeans. They are powerless to help their tellow Mus-
lims who are being slaughtered by their enemies: They see their holy

Palestme divided and given ro their sworn enemies, the Jews. Ther in-
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itial belief that they could defear riny Israel proved unfounded. The Is-
raelis defeated them again and again, aided and abetred by the Europe-
ans. Not only is the empire gone, but whatever little respect and hon-
our that they had is also gone. They are openly caricatured as bumbling
incompetents whose chances of recovering their past greatness will for-
ever remain pipe dreams.

And the more they think of their parlous stare, the angrier they be-
come. Frustrated, they feed on their anger, frequently getting them-
selves into a state of frenzy. And like most angry peaple, they react irra-
tionally. They resort to acts which gain them nothingat all excepr toin-
tensify the hatred others have for them. Terronsm is not the invention
of the Muslims. The first aircraft hijacking was by an American. But the
Muslims leamnt this quickly enough. Soon, terrarism, the invention of
the non-Muslims, became synonymous with Islam and Muslims. Fa
from being ashamed for giving themselves and their religon a bad
name, the Muslim extremists went on to commit more frightening
crmes. They would think nothing of killing the children of their ene-
mites morder to strike terror in the hearts of their rarmentors. But their
acts hive availed them of nothing except the increased hatred of their
enemies, who reraliare with equal ferocity. And this mcreases the anger
of the Mushims even more, drnving them to commir worse acts. And so
the vicious eircle continues.,

Muslims must come fo terms with the trrationaliey of such acts be-
cause they can only cantribute w the demonisation of Tslam. It seéms
that for some Mushms, winning rheir fight orachieving their objective
is neither important nor relevant, 1t s the fight thar counrs. One
g renunded af che trbal feuds of the pre-Tslamic days, There was no
nbjective, only hatred for the cnemy rribe. And sa they mounted fights
und killed for generations wichour seeking sertlement or even vicrory
Forso long as the absession wieh harrng the enemy prevails, forsolong
will Muslims fight their enemies. There will be no peace because peace
is nar the objecrive. The only end is the total destruction of the enemy.
That this s not ikely o happen is irrelevant. The important thing s
that the enemies must be fought agaimst, irrespective of the result.

But s this in accordance with the reachings of Isksm? Tris teue tha
i Surah 1T Verse 190, the Muslims are urged o “fight i the cause of
Giod these who fight you" and i the nexr Verse "and slay them wher-
ever youcareh them, and turm them out from where they have tumed
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you out.” But immediately following this Verse Muslims are told in
Verse 192, “But if they cease, God is of forgiving, Most Merciful.” And
again in Verse 193, “Bu if they cease, Let there be no hostility, Except
to those who practise oppression,” (And we know who practises op-
pression today). But despite these, Verse 194 says, “But fear God and
know that God is with those Who restrain themselves.”

It is narural for Muslims ro yearn for their past grearness, their Em-
pire and their dominance over the rest of the world. But they must
know that Imperialism 1s a thing of the past. Neither the Muslim Em-
pire, nor the British Empire, nor any Empire can be resurrected.

All that we can hope to aspire is the development of independent
Muslim countries to the level of the developed countries of the world.
“This is not an impossible task. Muslims are not created by Allah to be
inferior. Indeed the opposite seems true if past history is anything to go
by. If they want to, Muslims can master all the skills and technologies
now monopolised by non-Muslims. If they want to, Muslims can gov-
ern their nations well and effectively. But they must decide to do this,
decide that Allah created this world for them too, and that it is their
duty to show that Islam is a great religion which can bring greatness to
those who profess and practise it.

The (aan says in Surah XII Verse 11: *Verily never will God
change the condition of a peaple until they change it themselves.”
Again ir must be remembered that, as enjoined in Surah IV Verse 79,
“Whrever good comes ra thee is from God; bur whatever evil happens
rom thy soul.”

torthee, 1s

They can develop their countries to the desired level without at-
tempting to come together as an empire. Of course, they must cooper-
ate with one another s they are all members of the Muslim ummah and
their loyalty ro their own nation should nor extend to warring against
orher Muslim nations purely out of national ambition. They can
strengthen organisations such as the OIC and help the members in dis-
tress. But that is as far as they should go. Coordination and cooperation,
but no empire.

Muslim nations must be independent, strong and developed so as
to tuke their places as members of the world community of nations.
They must remain Muslim of course and they must uphold Islam. How-
ever, they must be trie Muslim fundamentalists, that is, they must do
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whar s right and reject what is wrong: The Quran says in Surah 111
Verse 104, “Let there arise out of you a band of people inviting ro all
that is good, enjoining what is right and forbidding what is wrong.” Is-
lam has always upheld what is right and just and has never advocated
that Muslims should plot or supporr each other in doing what is wrong.
If Muslims do whar is wrong, other Muslims must condemn it. And
they must condemn it even if the victims are not Muslims. For the
urarvenjoins in Surah V' Verse 9, “Let not the hatred of others make
you swerve to wrong and depart from justice.” Surah V Verse 45
stresses, “If thou judge, j\k e in equity between them, for God loveth
those Whu judge in equity

In this modern world, Muslims have a real mission; they must bring
back spirirual values to a world that is fast becoming godless and mate-
rialistic; so arragant that it thinks it knows all the answers to every-
thing; a world which will develop the ultimate means of destruction
and place it in the hands of irresponsible and insane individuals
world tittering on the brink of a man-made Apocalypse.

These peaple think that they know enough to play God Himself.
Already they believe rhey can create anything that God creates. They
may want to create a world according to their wishes. And they have
become insufferably arrogant, accepting no one as being greater than
them.

They forger that for all their brilliance they cannot answer the
question “why", They cannot answer why there is life in this world, why
there is a universe, why matter acts in the way it does, why oxygen and
hydrogen form warer and a myriad other chemical and physical reac-
tions. They may know how all those things happen but never why.
Theyare not the genius they think they are.

And because the human race is becoming more and more arro-
gant, religion and spiritual values are needed even more. And Islam can
provide the spiritual values, to thase who believe and to those who do
nat. The Islam thar can provide these values is the rrue Islam. True Is-
lam advocates peace, charity and caring—not the committing of
crimes and the calling out of Allal's name to justify such actions.

The 21st century is not relevant to Muslims, It is just @ period in
time. But the 21st century will bring about many changes and Muslims,
whether they like it or not, will be pare of these changes. It is better for
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them to face the new century with their eyes wide open and with a clear
vision of what they want to do and the role they wish to play. And if
they chose to play a constructive role while retaining their faith, their
spiritual values and their true brotherhood, they would he able o con-
tribute positively to the devel of mankind, to pur it on an even
keel again and 1o prevent the self-destructive course which the human
race appears to be heading for.

Muslims can be a force for human good in the 215t century.
fetched, perhups, but not impossible. I remains for Muslims to decide,
and remembering that Allah will not change their destiny unless they
themselves make the eftart to chimge.
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FIRST, let me express my sincere appreciation ro the Saudi government
and to the Selection Commirtee in particular, for conferring on me the
1997 King Faisal Intemational Prize for service to Islam: Lam honoured
and overwhelmed by this recognition and it is with pride and much ho-
miility that Taceept this prize. This prize is also a great honour to Malay-
siaand its people, both Muslims and non-Muslims, without whose tol-
erance, sensitivity and respeet for each other Malaysia would not e
what and where it 1s today, o multiracial, mulrireligious, yet politically
stable and economically prosperous country, which accepts Islam as the
state religion.

But then the bases tor these achievements were lid some 900
yenrs ugo, when Islam came to Malaysia. Like all Muslims txkay, oor
distant ancestors were not Mushims, In the Arabian peninsula oo the
idol-worshipping Juhilh became Muslims over 1,400 years ago: The
athor Muslims were Blessed witly the religion ar different periods after
that, some through conguests, hut many more through the exemplary
behaviour and achievements of the Muslims who came in contact with
them. Ever the Mushm conguerors influenced the conversion through
theirworldly suceess as much as their preachings on lslam, And so the
Spaniards and Earopeans, Christians though they were, embricod Ts-
lamwhen Al-Andalus was under Muslim rule.

Bur the Malays were nor conguered or forced iy way. They
converred hecause the Mustin rraders from Hadramau, the fiese Wess-

A keynote address delivered ar the Conferment ol the King Faisal Internd:
vonal Prize in Riyadh, Sandi Arabiag on March 22,1997
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em people to come to the Malay states, were obviously successful peo-
ple in the worldly sense. They were great shipbuilders, sailors, celestial
navigators and traders. They were learned not just in matters of religion
bur also in medicine, geography and mathematics. As Muslims they
were not just devout, performing their prescribed rituals, but were kind
and charitable, not arrogant and domineering as were the later West-
erners from Europe. They were simply good people who reflected the
true teachings of Islam, who probably excited the curiosity and admira-
tion of the animistic Malays and their Rajas or rulers. And so these ex-
emplary Muslim traders gained influence over the Rajus who accepted
Islam and caused their subjects to embrace it.

Had the first Muslims who landed in Malaysia been ignorant pau-
pers belonging to different sects of Islam, constantly fighting cach other
and slitting cach other’s throas, even if they prayed and fast, the ances-
tors of today's Malays would have refected Islam. In the conrext of to-
day's world, it is very doubrful that today's Muslims would succeed in
spreading the blessings of the Islamic religion to the Malays if they were
not already Muslims.

Bur the Muslims who came ro the Malay states 900 years ago were
the equivalent of roday’s developed and advanced races. They were
well-educated, skilled, rechmologically superior and true practirioners
of the reachings of Islam not just in matters of religious rituals but in
demonstrating that Iskam was indeed ad-deen or a complete way of life.,
And sorthe animistic ancestors of the Malays embraced Islam with such
enthusiasm and faith thar they destroyed all their old idols and remples.
Today, Malays are congtitutionally only Maliys if they ure Muslims,

The progress of the Malays afrer conversion and presenitly owes
much o Islam as a way of life. There had been lapses of course bur by
and large Malay civilisation and its progress in the ares and the sciences,
in the systems of government, theconcepr of justice ind the rule of Law,
have been the resulr of acremprs to adhere to the reachings of Iskam.

[ sy attempts because there have always been conflicrs and con-
tradictions in the interprerations of Islamie teachings. Despire the fact
that all Malays are Sunni Muslims and followers of Imam Shafie (a
famed Mustim scholar), the interpretations are nor always standard or
uniform. There is thus a great deal of confusion when we attempt tofol-
low the teniers of Islam,
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Still, we have managed to remain faithful and committed to Islam,
to use it o guide us so that in our desire to make material progress we
have not farsaken religion or relegated it to the background. Indeed, we
helieve thar our marerial progress is in accordance with and in full sup-
port of the teachings of Islam, in particular the injunctions regarding
the brotherhood of Muslims and the need for us to be strong so we may
be able to defend ourselves and our faich against thase who wish to
separate us from our religion and destroy it.

To us political stability, good government, knowledge of all the sci-
ences and rechnology, material wealth and modern sophistication are
all part of the process of strengthening the Muslim wmmah, so as to de-
fend successtully the faith and our need to amal ma'anf nahi mungkar.
“Tor us rejection of the bratherhood of Muslims, violent feuds between
us, the killing of other Muslims in the name of Islam and Allah when in
fact the objective is political, to us all these cannot be Islamic. Indeed,
we helieve that heing just to the non-Muslims who are not against us
simply reflects the true teachings of Islam. We must always remember
that as much as we do not like Muslim minorities to be oppressed in
non-Muslim countries, we must not oppress non-Muslim minorities in
our midst.

Guided by these Islamic or Islamically aceeprable principles, we
have found no difficulty in achieving hassannah in this world and in the
next world, inthe akhirar.

Many Muslims will of course disagree with us and try to make out
that we are secular. We arce not going to argue with them because we
know that debating with them or opposing them will not convinee
them that we are right. But we helieve and we are cqually convinced in
our heliefs thar whar we do s in the service and in accordance with Is-
Tam. Nothing will convince us that Islam requires us to pass judgement
on other Muslims who are our brothers and to act violently to negate
Islamic brotherhood, to destroy the unity of the Muslims, to weaken
them and to cause them ro be dependent on non-Muslims rather than
Muslims and in nany cases to cause them to be enslaved by the pro-
fessed enemies of Tslam.

This is our faith and our creed in Malaysia. We do not ask to be
complimented or to be condemned by anyone on this earth. Allah will
be our Judge and in the hereafrer we will receive our just rewards or our
punishments. No one, but no one, should presume tha they, and they
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alone, are privy to the Day of Judgmenr, towhar Allah's judgment of us
in the akhirat will be. Only Allah kriows.
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ISLAM IS NOT
AN OBSTACLE TO
PROGRESS

AS WE ALL KNOW, in this region of Southeast Asia and the Dacific,
only three countries have Muslim majorities, i.c. Malaysia, Indonesia
and Brunei. In the other countries of the region, the Muslims form mi-
nority communities living under nion-Muslim rule. In most of these
countries, the Muslims have hy and large integrated themselves o
the local societies while maintaining their faith and idenriry is Mus-
lims. They have also formed their own organisarions nat only to main-
tain contact amongst themselves hut alsa to build mosques, schools and
welfare institutions for the henefit of the wmmah. I some of these
countries, the governments have been considerate and helpful towards
the Muslims through providing land for building masques and facilities
for the teaching of religion to the children. Tt would seem that the only
problems they have are with themselves. Divided along ethnic lines,
they have yer ro learn o live rogether and cooperate as true Muslims in
accordance with Islamic reachings. Much depends on the leadership of
the communiry. If they can find people with the dedication and com-
mirment to serve in the path of Allah, free from other considerations,
there will be greater umiry and coaperation amongst the different com-
munities which will make the uniry of the wnmah a realiry.

In the few countries where the governments previously restrict re-
ligious freedom we are glad ro note that there are already signs of a
change of policy on the part of the governments concerned which
hopefully will lead ro a more liberal attitude over religions marters. Let

A keynote address delwered ar the Riseap's 9th General Assembly-15th A
miversary Celebration in Kuala Lamipur, Malaysia, on Sepreniber 6, 1996
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us hope and pray that this change will not take 100 long to huppen and
that in the meantime, the Muslims in the countries concerned will pre-
pare to rebuild their faith and the instirutions underpinning them so
thar Islam can regain its rightful place in socicty.

Today, Riseap has grown in strength, not only in terms of its mem-
bership but also in the resources that it can mobilise to support its pro-
grammes. There are now 50 Muslim organisations spread out in 18
countries of the region which are affiliated to Riseap. What is interest-
ing is that, amongst the new requests for affiliation, quite a few are from
outside the region—Europe, America and Africa. While this may seem
complimentary to Riseap, the present constitution of Riseap does not
permit their admission. Nevertheless, it should be possible for Riseap to
enter into ties of friendship and cooperation based on the spirit of
brotherhood of the wmmah, without formally admitting them as mem-
bers. 1 think it would be wrong for Riseap to take the attitude that be-
cause an organisation is from outside the region, therefore it cannot
have any kind of relationship with it. As we all know, Islam transcends
ethnic and geographical boundaries and all Muslims are brothers. As
such, they should always be willing to cooperate whether during good
or had times. Such cooperation will strengthen them and enable them
to face any crisis when it comes.

Thus, although Bosnia-Herzegovina is not in the Pacific region,
Riseap did not hesitate to lend a helping hand to the refugees seeking
refuge in Malaysia. Together with other NGOs, Riseap helped to pro-
vide not only support and shelter for them but also education for their
children and jobs for the adults so that they could be self supporting.
Later, it found itself having to provide basic teachings of Islam to the
new converts from Africa and other countries in Europe. These people
had come to Malaysia because of the peace and harmony prevailing in
the country. And when the Chechens were being slaughtered by the
superior Russian forces, Riseap and other Muslim NGOs in Malaysia
ook a firm stand in demanding that the internarional community help
stop the camage and provide humanitarian assistance ta the victims.

Toxday, as Riseap and its members commemorate its 15 years of ex-
istence, anew approach to the dakwah movement is being launched. It
is called Dalwah Bil Hal and it stresses on action—good deeds which
anyone with the right attitude and inclination can do to help his imme-
diate neighbours and fellowmen in times of distress or trouble. The ob-
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jective is not proselytisation as much as it is to display the true teachings
of Islam and its practice. This will help to correct the wrong impression
of Islam that prevails amongst non-Muslims in particular. Even Mus-
lims are under the mistaken impression that their help and sympathy
shauld be confined only to Muslims and that the distress and misfor-
tunes of non-Muslims are not of concern to them. On the other hand,
Muslims are not against receiving help and sympathy from non-Mus-
lims. Indeed in many instances we find only non-Muslims are actively
helping Muslims while Muslims apparently ignore the fate of their co-
religionists.

All these do not help to give Islam and Muslims a good image.
Muslims must know that it is their duty to help other Muslims and that
the misfortunes of non-Muslims too should artract their sympathy and
active help. While Dakwah Bil Hal may not be intended to proselytise,
it should at least help to generate greater understanding and apprecia-
tion of Islam and what it means to be'a Muslim.

The lack of understanding and sometimes outright antagonism of
non-Muslims towards Islam is not entirely their fault. We Muslims are
often to be blamed. Once upon a time, the Muslim civilisation was
highly respected. Muslims were economically wealthy and very learned
inall fields, in the sciences and mathematics, in navigation and astron-
omy, in engineering and in construction. Muslim countries were united
under one Caliph and were powerful. They never forsook Iskam even
when they were successful. In other words, they were as enjoined by the
Qrran to be equally attentive to their well-being in this world as they
were to the next, to akhirar.

But then came those who preached exclusive dedicarion ro alhirat.
They even condemned this world as being created by Allahvonly for the
infidels whom they said would enjoy life in this world but will he
damned in the hereafrer. As this teaching spread, Muslims began o
lose interest in learning other than those subjects designated as relig-
ious. Over the centuries, Muslims began to lose their skills and knowl-
edge and eventually their strength, Today, they are rorally weak, de-
pendent upon and often subservient ro the hig powers. Gone are the
glory days of the Muslim Empire, and with it the respect for Islam by the
non-Mushims, Indeed some Muslims have also lost their faith in Isbam.

1F we wish the world, the Muslim gnmah and the human commu-
nity toonce again respect Iskam and hold in high esteen s weachings,
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Muslim nations must recover their strength and their superiority in all
fields, in modern knowledge, in administrative skills, in the conduct of
their relarion with themselves and with others, in industry and com-
merce: Inother words, they must be successful in this world as much as
they believe they will in the next world. And Twould like to repeat that
this will be in accordance with the teachings of the Quran. Non-Mus-
lims cannor be impressed by what we tell them will be our glorious life in
the hereafrer especially when they see us weak and cringing before the
worldly powers, disunited, even fighting each other and generally not
practising what we loudly proclaim to be the reachings of Islam.

The best form of dakweh is ro demonstrate through practice the
goodness of Islam, the tolerance and sympathy for the less fortunate
members of the wnimah and also these not of our faith, the peace and
stability and consequently the prosperity of well administered Muslim
nations. For the faithful the rewards and the punishments in the after-
life will be meaningful but it is too much to expect those who do not
even helieve inthe afterlife to be awed by hell and heaven and to appre-
clate Islam because of it

This is what is really meant by Dakwah Bil Flal. It is not just doing
goexd deeds ro others such as helping the poor, building schools and hos-
pitals bur it must also be the demonstration that Islam is acrually notan
ohstacle to worldly progress, to skilful administration and development,
1o the wealth generared by skills in industry and commerce and to the
strength o defend those in need of help, regardless whether they are
Musslims or rion-Muslims, The sticcess of the Muslims and their nations
will prove more convincing of the essential goodness of Islam than all
the preaching abour Islamic teachings and beliefs especially when Mus-
lims often donor practise what they preach.

This emphasis on Dakwah Bil Hal has come at the right time. If
Muslims believe that they can be as good as others inall fields and they
set out to achieve this, then they will surely be able to bring to a return
of their past glory and greatness. And in doing so they will in fact be
practsing true Dakwah Bil Hal. 1f we Muslims are dedicated to explain-
ing Islam in this easily understandable way, through deeds and demon-
strable achievements, we will succeed in our mission. We will all be true
missionaries, not just by calling upon all to do good and reject evil, but
by actually doing good and rejecting evil ourselves.
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ISLAMIC
JUSTICE

[SLAMIC JUSTICE is a subject of utmost importance to the Muslim
rommah and the stabiliry and development of Muslim nations. No soci-
ety can prosper or even exist without some capability to administer jus-
tice. The grearer the sophistication in the administration of justice, the
greater will be the level of development possible. It is therefore in the
interest of Muslim countries to take this matter seriously. When Islam
brought ideas of justice and its application to the Jahilish community,
they became unired and they prospered. When Islamic laws and justice
became distorted later, Islamic civilisation began regressing.

Before [ continue, let me quote several verses from the Quran so
that in our discourse we may be guided by them, These verses are from
many which consistently carry the same spirit of Islamic justice. [ have
chosen them simply hecause they are typical and they reflect the ideals
which permeate the concepr of justice in Islam and its application.

Ofnecessiry [have to give the English translation by Yusof Ali. The
Arabic text and Malay translations are available for anyone to check
against Yusof Ali's translation.

Surah Al-Mulk Verse 12
“As for those who fear their Lord unseen, for them
is forgivencss ind a great reward.”

A keynore address delivered at the I | Serminar on the
tion of Islamue Laws at the Institute of Islamic Understanding, Malaysia in
Kuals Lumpur, Malaysia,on July 23, 1996
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Surah An-Nisa Verse 58

“Allah doth command you to render back to your
Trusts to those to whom they are due; And when ye
judge between man and man, that ye judge with
justice ..."

Surah An-Nisa Verse 92

“Never should a believer kill a believer; but (if it so
happens) by mistake, (compensation is duc): If one so kills a
believer, itis ordained that he should free a believing slave, and
pay compensation to the decensed's family, unless they remir ir
freely. If the deceased belong o a people at war with you, and
he was a believer, the freeing of a believing slave (is encugh). I
he belonged to a people with wham you have treaty of Mutual
Alliance, compensation should be paid to his family, and a
helieving slave be freed. For those who find this beyond their
means, a fast for two months running: by way of repentance tw
Allah, for Allah has all knowledge and all wisdom.”

Surah Al Maa-ulah Verse 42

“(For those who are fond of) listening to falsehaod, of
devauring anything forbidden. If they do come to thee, either
judge berween them, or decline o interfere. If thou decline,
they cannot hurt thee in the least. If thou judpe, judge in equity
berween them. For Allah loveth those who judge i equiry.”

Surah Al-Iyreta Verse 33

“Nor take life—which Allah bas made sacred—except for
just canse. And if anyone is slin wrongfully, we have given his
heirauthority (to demand gisas or to forgye) but let him not
exceed bounds in the matter of taking life, for he is helped (by
the Law) "

Sirah Al-Bagavah Vevse 272

“Ttis not required of thee (O Messenger) 1o set them on
the right path, but Allah sers on the right path whom He
pleaseth. Whatever of good ye give benefits your own souls, und
yeshall only doso seeking the face” of Allih. Wit ever good
ye give shull be rendered back to you, and ye shill not e dealt
with unjustly.”
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I would like to add here a particular verse which influences the in-
terpretation of the verses of the Quran and that 15 Surah Al-Imran
Verse 7 which clarifies, “Ttis He [Allah] who has sent down toyou [Mu-
hammad] the book [Quran]. In it are verses that are entirely clear, and
others not entirely clear.”

Obviously, the Muslim ummah are expected to apply the unclear
verses todifferent situations using the faculty of thinking which Allah
has endowed on Man and Man only. On the question of justice and
what constitutes justice the wmmah has ro think and think carefully,

1 think we all subscribe ro the view thar the source of our Islamic
faith and therefore our laws is the Quran and the hadiths. | have to reie-
erate this because there are some who declare thar some of the verses in
the Quran, particularly the Meccun verses, have been revoked and
have been superseded by the hadiths.

The Quran we believe has never been altered. On the other hand,
Bukhari, when examining reputedly 600,000 hadiths, rejected most of
them and accepted only about 7,000 as sahih. Muslim, Tarmiziandlath-
ers also rejected most of the hadiths they examined. Those they ac-
cepted somerimes differed from those verified by Bukhari, Muslim's
teacher. The number of hadiths that each of these scholars verified is
often less than that of Bukhari. We can conclude thar even these schol-
ars and acknowledged wlamas disagree over the verification of many of
the hadiths current during their lifetime. Obviously there were many
false hadiths. This is a fact or why should they rejecr so many of these so-
called hadiths.

We are inclined ro accept the venification of these wlamas bu it
must he remembered that although they were very knowledgeable and
learned in Islam, they were not prophets. They were ordinary human
beings withvall the strengths and weaknesses of humans. While they
mighr be largely right and correer in therr findings on the hadiths, they
mighit also be wrong. Tt may well he thar they dceepred some false
hadiths and they rejected some genuine ones. Teis saig thar the wdamas
are the wanth of the Propher. If so, can we accept just anyone who de-
clares himself to be un udama us the warith of tie Propher, whose pro-
nouticenents are infallible! Can we aceopr political whanas with defi-
nite worldly agenda as infallible? And in history there had been many
political damas who justified everything that their political muoseers did.
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It is difficult to believe that hadith can be so strong that when they
contradict the Quran, we should accept the hadith rather than the
Quran.

But what about Islamic laws? Although in some instances the
{Quran mentions crimes, laws and punishment specifically, in most
cases Islamic laws are the results of the interpretations of the Quran and
hadith by generations of Muslim jurists of both the specific as well as the
general misdeeds and sins narrated in the Quran.

If Bukhari, Muslim and Tarmizi were mere humans and might be
wrong, the chances of many Muslim jurists of the past being wrong are
even greater. Most of them interpreted in the context of their period
which varied from the glorious days of the Muslim empire to the years
of decline. These jurists worked under or during different governments
of different periods, countries and systems. Some might have been un-
der pressure of the rulers of their times to justify royal deeds or proclivi-
ties. How else could they rule that it was permitted for the Sultan of
“Turkey to keep a harem of 300 concubines, or the murder of all the new
Sultan’s brothers upon his accession to the Othmanial throne, or their
virtual imprisonment in order to prevent any challenge 1o the Sultan's
posirion?

Surely if we cannot accept all the hadiths withourt verification, we
cannot acceptall the laws formulated by all Muslim jurists as inviolable,
as the words of Allah almost. These laws are the work of ordinary hu-
mans with their fears and prejudices, influenced by the cultures and
practices of the time.

W are always told that when we are lost in matters of religion we
must return to the Quran. No true Muslim can do otherwise. If we do
nat return to that source, then we are going to be confused by the pleth-
ora of pronouncements and interprerations made by a host of ulamias,
some of whom may be truly leamed bur certainly many may be charla-
tans. Indeed, we see in our times the practice of politicians making in-
terpretations and casually declaring other Muslims as infidels and non-
believers simply because these people do nat supporr their political par-
ties oraccept their politically motivared interprerations of Iskam.

In the time of Prophet Muhammad, there was only one Islam.
There was nio Ahlil Sunnah Wal Jamaah or Sytah. There were no sects
according to the various mmams (Shafie, Hanaft, Hambali and Maliki)
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as there dre now amongst the Suninis, and the various sects amongst the
inh. There was only one Muslim tanmah believing in one Muslim re-
h;.,u n.

Islam under the guidance of the Prophet succeeded in uniting all
the Arab tribes into one Muslim wnmah. And as one Muslim ummah
they suceeeded in spreading Islam and in taking the whole of the Ara-
bian peninsula, including Mecea.

Under Abu Bakar, Omar and Uthman, there remained only one
Muslim immeh. But when Saidina Ali became the Khalifah, his author-
ity was disputed and the Muslim split into two. And this split resulted in
rwo different interpretations of the heliefs and practice of Islam which
have persisted to this day.

If there had been one Islam only during the time of the Prophet,
then the twa thar exist today cannor be both absolutely right and in ac-
cordance with the rrue reachings. Only one can be right and the other
wrony, Or it can he that both are wrong. But most probably both are
right most of the titme bur hoth are wrong in some areas of beliefs and

pracrices,

Here is all the more reason why we should retum to the Quran for
guidance. Certainly, in matters regarding Islamic laws and their appli-
cation, we should at least check with the Quran to determine whether
the laws as interpreted and applied by the Muslim jurists through the
centuries are in facr in accordance with the reachings of the Quran and
the sahih hadith.

Already I can feel many here and elsewhere are concluding that
this is heresy. Bur is it heretical to question the interpretation of the Is-
lamic jurists? Are they prophers thar we cannar question them even?
Are they more correct than the Quran and the genuine hadiths? We
should nor rush ro condemn anyone who questions the correctness of
the interpretation by the juristas an apostare, un-Istamic and a heretic.

Even a casual scrutiny of some of the Muslim laws in the present
form would show that they do not seem to reflect the spirit of Islam. In
the verses thar T have quoted and in many others found in the different
surah of the Quran the most important aspect of Islamic justice is equity
and forgiveness. Simply stated the judgment must be equitable, i.e.
equal berween the crime and the punishment, equal between the indi-
viduals concerned, equal berween ranks or positions; accepring differ-
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ences in punishment only hecause of circumstances surrounding the
crime. Beyond thar the Quran enjoined forgiveness, mercy refraining
from taking life which Islam regards as sacred.

These aspects of equity are contained in Surah An-Nisa Verse 58,
“And when ye judge between man and man, you judge with justice”
and in Surah Al-Maaidah Verse 42, “If thou judge, judge in equity be-
tween them.” Clearly, equity equals justice. When we talk of ‘man and
man’ we mean humans, whether they be women or men. Judging be-
tween man and man does not mean excluding judging between man
and woman or woman and woman. They are all man in the sense of be-
ing members of the human race.

In Surah An-Nisa Verse 135 Allah enjoins, “Oh ye who believe!
Stand out firmly for justice, as witnesses to Allah, even as against your-
self, or your parents, or your kins, and whether it be (against) rich or
poor, for Allah can best protect both. Follow not the lusts (of your
hearts) lest ye swerve, and if ye distort (justice) or decline to do justice,
verily Allah is well acquainted with all that you do." Here Islam enjoins
us not to discriminate when dispensing justice. Again in Surah Al-
Muaaidah Verse 8, Muslims are enjoined to “stand out firmly for Allah,
as witness to fair dealings, and let nor the hatred of others to you make
yoirswerve to wrong and depart from justice. Be just, for that is next to
piety." It is clear that even those wha hate you (vour enemies) you may
not depart from justice. And certainly there is no distinction made as to
gender in the dispensing of justice. “An eye for an eye.” This has long
bheen equated with Muslim justice. Clearly this is meant to indicate eq-
uity in punishment. But should it be raken literally or should it be raken
meraphorically? Equity, yes, but does equity mean exact identity be-
tween crime and punishment?

In Surah An-Nisa Verse 92, it is stated that, “Never should a be-
liever kill 4 believen but (if it so happens) by mistake, ... it is ordained
thart he should free o believing slave and pay compensation to the de-
ceased family, unless they remit it freely. If the deceased belong toa
people at war with you, and he is 4 believer, the freeing of a believing
sl s enough). Ifhe belonged to a peaple with whom you have treaty
of mutual alliance, compensation should be paid to his family, and a be-
lieving slave freed. For these who find this beyond their means (is pre-
scribed) a fast for two months running: by way of repentance to Allah,
for Allah has all knowledge and all wisdom.”
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This particular verse explains a lot about the Islamic concept of
Justice, An eye for an eye may be equitable bur the killing of a believer
need not be punished by death for the killer under certain circum-
stances (as by mistake, or in war, or when there is a treaty of alliance). It
is sufficient o free a believing shave and/or to compensate the family, or
when these are beyond the means, to fast for two months running.

The circumstances of the crime are taken into consideration. Thus
mistakes, being enemies or being allied, influence the kind of punish-
ment to be meted out. More than that the life of an enemy who is a be-
liever is as sacred as that of other believers. Thus the punishment is the
same—the freeing of a believing slave.

Life is precious as clearly indicated in Surah Al-Israa Verse 33,
“Nor take life—which Allah has made sacred .., let him not exceed the
hounds in the matter of taking life.”

Clearly wars and the killings of Muslims by Muslims are not en-
couraged or proscribed. Yet today Muslims go to war with each other or
assassinare their Muslim enemies more frequently and with greater
abandon than they do non-Muslims. We do not see anyone compen-
sating in any way or fisting, since slaves are no longer available for free-
ing.

Bur forgiveness is encouraged, if nor specifically enjoined. Indeed,
in many verses forgiveness d. Thus in this verse punishment
may nat be required if the family chose to remit freely. And in Surah
Al-Mulk Verse 12, Allah stared, “As for those who fear their Lord un-
seen, for them is forgiveness and a great reward.

Stress

The element of forgiveness and mercy is strong in Islam. Yet today
in the formulation and enforcement of Muslim laws, the rendency is to
he as harsh as pogsible. Mitigaring circtimstances are not often recog-
nised and certainly the stress is.on “an eye for an eye". Thus when a
woman kills in defence of her honour, the preferred punishment s
death. That the woman concerned is a believer is imored. The right of
the family to forgive is also nor respected. And in current Muslim laws
as enforced in many Muslim nations the element of forgiveness is not
reflected. Even when Allah can forgive, Muslim jurists will not do so.

Muslim laws have not been properly codified. The application of
Muslim Laws in many countmes is casual and haphazard. The Qwran
and the verified hudith do nor deal with every crime. Indeed, the nature
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of erimes at the rime of the Prophet was far different from the crimes
which plagued Muslim societies through the ages. Certainly, in modem
times new crimes are being commitred which are not specifically men-
tioned in the Quran or the hadiths. Commercial crimes, drug-related
crimes, distribution and abuses, misrepresentations in the print and
electronic media and numerous sophisticared ways of abuse of author-
ity, fraud, and sa on, are not specifically mentioned in the Quran or
hadith.

Laws could therefore be made to govern these so-called new
crimes. The most important thing about such laws is that they are at
least in conformity with the spirit and the values which permeate the
administration of Islamic justice as in the cases illustrated in the Quran.

How the laws are formulated or codified and enforced is not as im-
portant as their conformity with the spirit and the injunctions as clearly
illustrated in the various specific instances given in the Quran and
those hadiths which reflect the reachings in the Quran. Thus alaw can-
not be regarded as Islamic only if it is formulated as syariah laws. Other
laws can also be Islamic if they do not transgress the principles and the
spirit of the laws specifically mentioned in the Quran.

Aswe all know, the Quran, like the other kitabs of the People of the
Book, teach through parables. They are anecdoral and serve as exam-
ples. Itis left to the Muslims to structure their lives and their society and
societal rules, regulations and laws to be reflective of the interpretation
af these parables. Circumstances may change but the parables and the
other examples can generally be related to the particular episode or in-
stance in any age.

As has been poinred out through the ages, Muslim jurists have in-
terpreted the Quran and the hadith and indicated or suggested the way
Islamic laws should be formulated and applied. Naturally these Muslim
jurists were influenced by the stage and the circumstances in the evolu-
tion of Muslim society. There were periods of glory when Muslims ruled
vast continents, made up the majority of the inhabitants or by their
conquests, their prowess and superior knowledge and skills dominated
societies in which they formed a privileged minority. Under such cir-
cumstances, the Muslims were in a position to impose whatever it was
thar they considered to be laws in accordance with Islam. The non-
Muslims in these countries had no choice bur to submit. Thus if they
had to pay a head tax where the Muslims paid zakat, they accepted this
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imposition. Similarly, if they were not required to do miliary duty they
submitted. On the other hand, at a different period the sons of non-
Muslims were inducted into the army at a young age. The non-Muslims
accepred this oo,

But those days of glory and power are over. lﬂdd} even in coun-
tries where Muslims form a majority or make up the entire population,
they cannot ignore opinions, pressures and powers outside their coun-
tries. The mores of the times are such that many practices which were
once regarded as normal or morally and ethically correet are now to-
tally rejected and condemned. Thus slavery is universally abhorred.
Evenin their own countries Muslims cannot keep slaves. This poses the
question as to how they are supposed to arone for killing a fellow Mus-
lim by releasing a believing slave. But it must always he remembered
thar Allah has already provided alternatives. When you do not have
slaves you can always fast.

Then there are counrries where Muslims have lost control over the
government or where they have migrared to and form a minority. The
Muslim laws as formulated by past Muslim jurists simply cannor be en-
forced by them. Instead, they have to submit to the laws of the country
which are not at all of Islamic origin and may m fact be against the
teachings of Istam.

Bur if the basis of Muslim Liws and ther administration is the
Querar, there can be no real difficulty. The Quran allows for alrema-
tives. Thus if a Muslim cannot releise a believing slave, he can always
fast for u preseribed period. He can always pay compensation in other
forms. The law can always punish by orther means, by specific fines or
jail terms. Nowhere in the Quran or the verified hadith ure alrernatives
absolurely forbidden.

When a Muslim live

as part of a mitority i a foreign country,
then he may not enforce Quranic laws or those formulared by Muslim
jurists elsewhere or in the past. In all things, the Quran is flexible. Cir-
cumstances have to be tiken into acconnt. Thus if one cannat pray in
the normal prescribed manner one can always do away with the pre-
scribed rituals. If one is not able to fast for certain acceprable reasons
one need not do so. One 1s urged o use the power of persuasion ar
preaching if one cannot employ force.
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Throughout the Quran and most of the verified hadith, flexibility is
evident. The religion of Islam is not an imposition on its followers. It is
not to be a burden on them, to force them to do what they manifestly
cannot do. Yer Muslims do things they can avoid; killing other Muslims,
for example, but fail to do what they can do, like forgiveness.

But Muslim jurists of the past tended to give rigid interpretarions of
the Quran and formulated rather harsh laws which seldom take into
consideration the circumstances of the crime, the criminal or the abiliry
toenforce. Some of these laws are most probably wrong in terms of the
principle of Islamic justice. For instance, a Muslim family living in a for-
cign land killed a daughter because she had apparently commitred
adultery with a non-Muslim, thinking and believing that it was their Is-
lamic duty to doso. As far as the local authornities were concerned mur-
der was commitred. It is even disputable that the killing of a daughter
for such a sin, without any trial by a qualified judge, is in accordance
with Muslim law or Islamic justice, It is probably more old Arab culture
than Islamic injuncrion. But the family believed that whar they did was
to carry out the teachings of Islam. No forgiveness, no mercy, no con-
siderarion for the circumstances prevailing in a foreign country with a
culture totally different from Islamic culture. Tos them rigidity indicares
submission and piety in Islam. Nothing else martered. More likely they
were responding to the Jahiliah concept of family honour and shame.

There is a tendency to insist that the concepr of justice in Islam is
different from justice as perceived by non-Muslims, in particular the
dominant Europeans. Certanly, in modem times especially, the con-
cept of justice it the West rends to differ very much from that of univer-
sal justiceand that of Islam. In the past adultery was considered n crime
in Western society; today, iv is acceptable and widely practised and no
oneis punished by the state for committing adultery. The most that can
happen is a divoree. But Islam still perceives adultery as hoth asinand a
crime. Society will punish and not just the couple concerned.

In the past the universal punishment for murder was death for the
murderer. Today in the West the death penalty is considered inhunian,
In Muslim sociery, murder is still punishuble by the death penalty, asore
of "an eye for an eye” principle in terms of punishment.

But apart from these differences in the principle of whar consti-
tutes justice, the ideas of right and wrong and punishment for crimes in
Islam differ very little from those of other faiths and socicties

It isevi-
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dently unjust, it is considered as unjust by Muslims as it is by non-Mus-
lims. To aver that although it may seem unjust in the eyes of non-Mus-
lims, that it is still just because Islam is different, is to make a mockery of
justice. For Islam is an eminently just religion and justice is so frequently
stressed in the Quran that it is impossible to think that any gross injus-
tice would be permitted by Islam.

Thus in Malaysia, where there are Muslims and non-Muslims, the
idea of applying certain questionable interpretations of Hudud laws
would be repugnant for the obvious injustice that it would cause.
Merely because such laws can result in injustice is sufficient for con-
cluding that these interpretation of Hudud is wrong. To insist that the
laws formulated by the Muslim jurists are more important than the up-
holding of justice as enjoined by the Quran seems to be totally against
all the principles of faith in Islam. Fanaricism and a holier-than-thou at-
titude is not faith. They are a manifestation of nafsw or lust, of giving in
to the baser instincts. In the case of Hudud laws as proposed by certain
parties, the Muslims of Malaysia would be punished more harshly than
non-Muslims, resulting in inequity, which is against the Islamic princi-
ple of equity in justice. Thus if these laws are applied, a gang of Muslim
and non-Muslim thieves stealing at the same time will result in the
Muslim having their hands amputared while the non-Muslim fellow
criminals would probably serve a short jail sentence. By nostrerch of
the imagination can this be considered as equity or justice. Indeed, it
wonld amount o gross injustice, and therefore un-Islamic.

A womian who has been raped and is unable to praduce four wit-
nesses for it would nor be able ro have the rapist punished even if she
knows who he is. On the other hand, if she were to give birth to a child
as aresult, shie would be guilty of zinnah and could be punished by ston-
ing to death. By nostretch of the imagination can this be considered as
justice.

In these two examples and in many others, Muslim jurises insist
that justice is done and that Muslims must accept this verdict of the ju-
rists. They insist thar the Muslim perception of justice is different from
those of others. Even if it is manifestly unjost, it is just hecause it s Is-
lamic. And Muslims must not question it. They ignore that while Mus-
lims may not question the Quran or the true hadith, nowhere are Mus-
lims forbidden from questioning the pronouncement of Muslim jurists
whoare as human as other Muslims.




MAHATHIR MOMAMAD

What i said to be Islamic justice is norhing more than what some
Muslim jurists in the past interprer as justice. The Quran does not spe-
cifically prescribe this in all and every siruation, Certainly not in @ mul-
tiracial and multireligious sicuation. If the punishment for the Jews of
Medina was harsh (for e.g. stoning for adultery), it was becatse thar was
the punishment prescribed by the Hebrew religion.

What the Quran and the verified hadith emphasise is justice. Islan
lays a premium on justice and abhors injustice and inequiry. Wit
needs ro be upheld in Iskam s justice and justice all the time. If a par-
ticular punishment is clearly unjust, it is wrong ro say that although it
may appear unjust, but actually it 1s just in the eyes of Islan. Therefore,
it must not he questioned by Muslims. To guestion it is to display 4 lack
of faith and to be un-Islamic to the point of apostasy or heresy. Muslims
are expected ro condemn those Muslims who do not aceepr ungues-
tioningly these perceprion of justice as interpreted by Musliny jurists.
They, the jurists, have been elevared to infallible people, with the same
status as the Prophet. Even when they po against the Qioran and the
verified hadiths, their interpreration and pronouncements must he ac-
cepted and the Qrvan and hadith rejecred. The result is an image of Is-
lam sointolerant, extreme and unjust thist it ds almost cerrain that if the
Praphet were to preach such an Islam there would not have been uny
converts at all and that Islam would not spread. It was the gentleness,
fairness and justice of Islam that contrasted so much with the injustice
of the Jahiliah community which arrracted fallowers in Mecca and
Medina. While the Jahiliah approved of female infanticide and unlim-
ited wives and cotiahiration with female shaves, Islam forbade infanti-
cide and limited the number of wives ro four. It is not surprising that
many in Mecea and Medina forsook idol-worshipping in order to ac-
cept Islam. But today it would be hard ro convince non-Muslims o ac-
cept Islan if the kind of justice as proposed under the so-called Hudud
Laws are in fact applied. Islamic Taws must above all be clearly equitable
and just. Fanatical adherence to the formulation of Taws by Muslim ju-
rists of the past is only justified if the end result is justice, not hidden jus-
tice but clear and unequivocal justice. If these Taws result in obvious in-
justice then they must be reviewed. The reviewers must go back to the
Quran and the verified hadith. All the flexibility inferred by the Quran
must be exploited, particularly in the quest for justice. For justice is the
hasis of Islam and all irs teachings.
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If we accept that in Islam justice is of paramount importance, then
the next thing thar Muslims must consider is due process. The proc-
esses of the law are not rigid in Islam. Indicarions as to the manner of its
adminiseration are given in “unclear” ways both in the Quran and the
hadith. Very often the Prophet himself wa: the judge. But there is noth-
ing in the Quran or the hadith to forbid standardisation of the proce-
dures for the berrer adminiseration of justice.

In certain Muslim countries, the administration of the law can only
he described as casual and haphazard. Ivone cose, a magistrate found a
foreigner guilty when his car was knocked from hehind by a car driven
by a national of thar country, because, so declared the magistrate, the
accident would not have occurred if the foreigner had not beenin the
conintry. Many foreign drivers involved inaccidents in certain Muslim
countries found themselves thrown dnto the police lock-up irrespective
of the causes of the accident. If they did not know someone with influ-
ence they are likely to languish there for guire some time.

Procedures for trials are not clear. In some cases the magistrate lis-
tens to the police officer about the crime and rhen asked the accused ro
explain. Based on the words of the rwo and sometimes after referning to
unspecified religious hooks, the vendicr and the sentence is pro-
nouneed. The procedures in other courts may be completely different.
N specific ks are quated although some vague reference to the
Quran or the hadith may be made. In Malaysia, procedures i a syarish
conrt are fairly well standardised. Elements of the practices in ather
conrts have heen incorporated in those of the syariah courts, Lawyers
are given a role to argue for the defendint. Usually the officers of the
courts ure qualified. Verdicts and sentences are usually fairly uniform
excepr when different states have different ideas about what consti-
tuites Ishimic justice. A substantial portion of the syamiah laws have been
codified.

If Iskamic laws are to he implemented, the interpreration of justice
and punishment, and formulation of procedures must he examined
carefully. It is important to go back ro the Quran and the verified
hadiths. 1t is important to note that [slam accepts circumstances as in-
fluencing the implementation of the laws and of justice. The changesin
modern times which have resulted in newer pereeptions of what consti=
tute justice in new erimes and new social problems cannot be ml\qrcd.
It is clear that the administration of justice during the rime of the
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Prophet was in accordance with the mores of the time. The administra-
tion in the age of information, computers and the science of evidence
cannot be the same. We and our judges are not prophets bur we can al-
ways refer to the Quran and the verified hadiths and then use our faculty
for thinking. The Quran is specific on some matters but many of the
ayats or verses are not specific. The Quran states this very clearly in
Surah Al-Imran as quoted before. [f something is not specifically forbid-
den then it can be allowed as long as it is still in conformity with the
{Quran. Modern Muslims must bhe prepared to interprer again the
Quran and the hadith even as the old jurists were in fact prepared to in-
terpret and to make pronouncements on their own. Their interpreta-
tions cannot be taken as infallible and final. Only when Islam is inter-
preted so as to be relevant in a world which is so different from what it
was 1,400 years ago can Islam be regarded as a religion for all ages. If we
say that only by returning to the conditions prevailing 1,400 years ago
can we practise [slam then we are saying that Islam is not for all times.
Bur we know that Islam is for all ages. As it is for all ages, then it must be
practised in the context of these ages. And Islam in this modern age
must be relevant to this age.

The adminustration of Islamic law is a serious matter. The people
who are entrusted ro interpret Islamic laws must not act alone without
consultation. While those who know Arabic and have studied exten-
sively the Quran, the hadith and other kitabs may know all abour whar
are in these hooks, their knawledge of the social and scientific facts niay
be deficient. It is necessary that peaple who are alim in non-religious
subjects be consulted as well. Certainly on matters of procedure, legally
qualified people should be brought in. Only when all the
perts are found and consulted, can Islamic law be administered in order
to ensure justice. Even then it is important to remember that as mere
humans they may still be wrong. But like the Muslim jurists of old they
ate honestly striving to follow the teachings of Islam. Future Muslim ju-
rists may still find them erroncous and change the interpretations of
those which are not pure articles of faith, with which we may not ques-
tion.

Arious ¢
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ISLAM: THE
MISUNDERSTOOD
RELIGION

ISLAM IS PERHAPS the most misunderstood religion in the world ro-
day and indeed throughout history. It is not only misunderstood by
non-Muslims, but by Muslims themselves. How else can there be so
many Muslim sects with beliefs and reachings which are so different
and contradicrory? Something must be wrong, the result of not under-
standing or misunderstanding Islam,

The Muslim condition today is partly attributed to ignorance and
continuing prejudice against Islam and its adherents. However, the
Muslims themselves are not entirely absolved from blame because their
predicament is largely of their own doing, a consequence of their inabil-
ity to change with time and, to that extent, their salvation remaing
largely in their own hands.

One of the missions of the Propher of Islam was ro bring peace and
unity to the feuding rribes, the Jahiliah or the ignorant Arabs of the pre-
Islamic days. This he succeeded i doing s narrared inseveral verses of
the Quran.

The messages of Allah were brought by one Prophet and recorded
inone Quran. There is no other Quran, or versions or editions, which
carry different rexts. The Quran is nor in rhe form of Gospels by Muslin
saints or wamas. The Quran s just the record of the messages of Allah
it the Arahic of the period. Translations of the Quran may be different

A keynote address delivered ut the Oxtord Centre for Islimic Studies in Ox-
ford, United Kingdom, on Aprl 16; 1996
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in minor ways, but these are not accepted as the Quran. Only that in
the original Arabic is accepted.

So there can be no differing texts or Gospels or versions which can
result in differences in the messages or teachings of Islam. Yet, clearly
there are differences, serious differences, so serious thar Muslims are di-
vided sometimes into warring sects. Why is this so?

Actually people who are merely literate in Arabic cannot under-
stand the language of the Quran, or at least the whole of it. To under-
stand, explanations must be made by thase learned in Islam, the wla-
mas, who understand the language of the Quran and are knowledge-
able of the circumstances under which the messages were revealed to
Prophet Muh: 1. Most of the messages were about or referred to
events which occurred before or during rhe life of the Prophet. The ula-
mas felt a need to add words to the verses inorder tomake them clearer.
These words are bracketed, particularly in translations of the Quran,
and are clearly not part of the original message. They are necessary in
order ro make the messages clearer.

Although there is only one Quran, there are two caregories of
verses in the Quran: the specific or muhkamat, and the general or ymu-
tashabihat. There should be no mistaking the meanings of the specific
verses, but in fact interprerations differ owing to elaborations by the
wlamas. But the general ones are more subject to differing interpreta-
tions, In Chapter 3, Surah Al-Imran Verse 7, the Quran states, “Ir is He
who has sent down to you [Muhammad] the book [Quran]. In it are
venses that are entirely clear, they are the foundarions of the Book, and
others not entirely cl

The general verses must necessarily be so, for they are intended to
provide guidunce in different siruations and for untold problems that
Muslims have to face not only durinig the life of the Prophet but for all
rimes. The learned in Islam, the wamas, can refer to these verses for
guidance on any and every issue or problem.

The procedures for referring to the Quran and interpreting the
verses have been determined by the early Muslim jurists in order to pre-
vent castal interpretations. But since the procedures were made by
mere men, however leamed they may be, misinterprerations and wrong
usage can and may oceur, leading to wrong reachings.
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The procedures involve, first, reference to the sunnah or traditions
of the Propher, and second, through ifmak or consensus of opinions of
the wlamas. Where the Quran or hadith are nor clear, the scholars may
express an opinion or fhad, by analogy or gias, or through isthsan, the
use of the capacity to think, applying the Quran to the realiries of the
siruation.

The Quran is comprehensive and provides guidance for all things
atall times bur clearly if individual verses are taken in isolation, the
teachings can hecome distorted and contrary to the teachings of Islam
asawhole. Thus justice and avoidance of injustice is stressed in many
verses of the Quran. Yer the tendency is to take just one verse and to in-
terpret it without concem for the result, justice or injustice. And s Is-
lamic justice can become guite contrary to the claim that Islam upholds
Justice.

After the Qwran, the next most important sources of Islamic teach-
inigs are the hadith and sirmah of the Prophiet, thiat s, his sayings and
deeds s related by those who had heard or seen him in his liferime.
These must be pood and truthful witnesses and these traditions must be
passedd on by word of mouth through reliable good Muslims through the
years. With the passage of time, idenrifying a series of good Muslims
whir related these traditions became more and more difficulr. By the
rime Imam Bukbar studied and sifred through the 600,000-odd hadiths
and swrmahy, 200 years had passed. The leamed jmam selecred only
abour 7000 %s sahih o genuihe which he recorded. His student, Mus-
lim, verified even a lesser number. Other learmed theologians verified
many others, These collection of hudihs ind s are now aceepred
asenuine by most Mustims of the Sunni seer. The Shitiees have their
own verified traditions.

Since the learned imams and scholirs were not Prophets but were
mere men, they too could be wrong. The traditions which they reject
may be genuine and those they accepr may nor be genuine. Of course,
many still quote waverified hadids.

Sometimes the pronotmcements of the religious authaorities ar a
given time and ina given situation are mere opinions or gihaed, based
no doubc on their wide knowledge of Islam and their understanding of
the problem or situarion. Bu, again, these are the opinions of very b
man individuals and they, to, can be wrong, i raday's world, with the
advances made in seience and technology, new problems often arise. In
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the medical world, all sorts of procedures and cures are being devised or
discovered all the time. Some of these procedures alarm even the ag-
nostics. Yet Muslim ulamas are often asked to make a ruling on them.

To do so, they must understand not just the injunctions of Islam
but the very complex nature of the subject requiring a ruling. The most
learned ulamas cannot possibly know everything about everything.
They must rely on the expertise of others. Even then they may still not
understand all aspects and the religious implications of the problem.
They may reject simply because they cannot understand or because
they are dogmatic. And, of course, an wlama or a group of ulamas may
reach quite different conclusions from those of another ulama or group
of ulamas on the same subject, Both cannot be right, although both can
be wrong. It may require further consultations before an acceptable in-
terpretation can be made which is compatible with the realities of the
situation.

“The wamas or the leamed in Islam are admirtedly indispensable to
the understanding of Islam. Even those laymen who understand Arabic
and the language of the Quran need them. For non-Arab Muslims, the
tlamas must also be linguists in order to explain the Quran verbally or in
written form. Such rranslations of the Quran and hadith invariably con-
tain a lot of bracketed words which help to interpret the particular
verse but which are not a part of it. The choice of words reflects the par-
ticular idama's understanding. It may also reflect the view and opinion
of the wlamea. Again, as the wlamas are not prophets, they may be quite
wrong.

Unfortunately, there s a tendency amongst Muslims to trear the
pranouncements of the ulamas as infallible. There are many people
who claim to be leamed in Islam and call themselves ulama. Some of
these are clearly charlatans and people with vested interests, including,
of conrse, politicians with very worldly personal ambitions. If all these
people are considered to be the successors of the Prophet and are quali-
fied and infallible in their interpretations of Islam, then it is easy to see
why there is confusion and misunderstanding of the teachings of Islam.

Thus, not so very long ago, Muslims considered even the printing
of the Quran as forbidden, haram. For a long time, the Turkish govern-
ment which bought a printing press was not allowed to use it. The
Quran must be handwritten. Electricity was considered haram for use in
mosques. Mecca was lighted by oil lamps long after electricity bright-
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ened the cities of the rest of the world. Turkish soldiers were forbidden
from wearing Western-style trousers and peak caps because these, too,
were considered haram. Paintings of humans or animals were banned
until the advent of printing, photography and the television rendered
the ban impractical. Yet all these pronouncements had been adhered to
religiously for centuries by Muslims.

But these are trivialities. They do the Muslims no real harm al-
though they may have retarded their progress in a fast-changing world.
Much more serious are the fatwas which relate to relationships within
the Muslim community, and between Muslims and non-Muslims.

The Arab society at the time of the Propher was given to feuding,
to incessant wars between tribes which weakened them and retarded
their progress. The feuds were the result of excessive tribal loyalties.
Those given to these excesses were said to he taasub or fanarical. Islam
condemned this excessive tribalism or fanaticism and the Prophet
preached against it, promoting unity instead.

Thus in Chapter 3, Verse 103, the Quran says:

“And hold fast all together by the Rope (religion) which
Allah (stretches out for you) and be not divided amongst
yourselves. And remember with gratitude Allali's favour on
you, for you were enemies and He joined your hearts in love, so
that By His Grace You became brethren.”

But after the Prophet passed away, the Arabs returned to therr
feuding ways. Tribal loyalties returned. Disputes over which rribe had
the right ro succeed the leadership of the Muslim wmmah after the
deathof the Prophet eventually led ro the most serious schism amongst
the Muslims. The followers of Saidina Ali, 4 nephew of the Prophet
wha became the fourth Caliph, broke away to eventually found the
Shi'ite sect, while the followers of Muawiyah, claiming ro abide by the
traditions, formed the Sunni sect. Subsequently, both sects divided up
again and again as different imants and wlamas interprered the teachings
according to their own understanding orsometimes their political affili-
ations.

The feuding between the Muslim sects and the Muslim nations are
obviously contrary to the teachings of Islam. Certmnly, the fanatcism
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and violence with which they oppose each other, reminiscent of the
pre-Islamic and Jahilizh days of feuding, are not in keeping with Islamic
teachings.

The Muslim world today is in grand disarray. Hostilities, rebellions
and disorder exist in Muslim nations because of the stubbornness of
feuding groups and because of their greed for power. They refuse to fol-
low the real reachings of Islam and rend to interpret the religion in a
way which serves their self-interest. This is the politics of assabivah, of
giving loyalty to one's faction at the expense of loyalty towards other
Muslims and the ummah as a whole. Because of the activities of such
groups, many Muslim nations cannot establish strong govemnments,
and are thus chaoric, weak and looked down upon. That is why Islam is
often ridiculed by others.

All this is not fared. It 15 so because of the greed of Muslims whore-
fuse ro follow the real reachings of Islam, especially the reachings of
ikhawan Muslimin or Muslim brotherhood. If these leaders do something
that is against their religion, they will hand down rulings to legirimise
such nerions. They will also aceuse other Mushims who oppose them as
infidels. That the existence of assabiyah goes against Islamic principles
and that it breaks up and weakens the anmah is somehow lose tpon
them.

MUSLIMS AND NON-MUSLIMS

That there is a misiunderstanding amongst Muslims regarding the
teachings of Islam on relarions with non-Muslims is even more ohvions.
The {Quran clearly stated that the Christians are the friends of the Mus-
lims. Indeed, when the first few converts to Islam were persecuted by
the Quraish idal-waorshippers, they were advised by the Prophet to see
refuge i Christian Abyssiniin. The Chnstian King of Abyssinia pro-
tected the Muslim refugees so well thar attempts by the Quraish to ex
tradite them failed.

If the Sunnis believe in the Traditions, surely being friendly witl
Christians should be one of their heliefs. But we know that Muslims do
not accept this. The idames explain that the present-day Christians are
not the Christians referred toin the Quran. And, therefore, they are
justified in regarding all Christians as enemics.

All Jews are also regarded by Muslims as enemies because the Jews
of Medina had heen disloyal to the government of the Propher. Yer the
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Queran states that only those who take up arms against the Muslims are
their enemies.

In Chapter 2, Al-Baqarah Verse 190, the Quran states:

“Fightin the cause of Allah

those who fight you

but do not transgress the limits

For Allah loveth not transgressors.”

In Chapter 8, Al-Anfaal Verse 61, the Quran stresses:

“Butif the enemy
inclines towards pes
Do thou (also) incline
towards peace and trust

in Allah, for he is the One
that heareth and knoweth.”

This means that the Zionists and their supporters who advocate
violence against the Muslims must be regarded as enemies. But when
they sue for peace they should get a positive response from the Muslims.

Yet Muslims regard all Jews as eternal enemies against whom Mus-
lims must forever fight. This sounds very much like fanatical feuding
and against the teachings of Istam. Woe betide anyone who may suggest
that the Jews are not the eternal enemies of the Muslims.

MISUNDERSTANDING AMONGST NON-MUSLIMS
1f Muslims frequently misunderstand certain teachings of Islam, the
misunderstanding amongst non-Muslims, inparticular, Jews and Chris-
tians, about Islam and Muslims today, is even worse.

The clash between Muslims and Christians oceurred quite early
when Byzantium was still & Great Empire and stood in the way of the
spread of the Islamic faith. Bur Christian Europe really worked up feel-
ings against Islam during the time of the Crusades. The Crusaders
whipped up anti-Muslim feelings to a frenzy. The perperuation of this
anti-Muslim feeling and the consequent violence against them can be
described as a kind f feud.
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And so the deliberate whipping up of anti-Muslim feelings has
been going on for centuries. Nothing good that Muslims do, in particu-
lar in their relations with non-Muslims, is recognised. Thus the fact
that Christians and Jews could practise their religions in Muslim Spain
was hardly ever mentioned in European history books. The fact that
the Christian reconquest of Spain led to the expulsion of the Muslims
and the Jews, and forced conversions and executions, have never been
condemned. That Jews actually preferred migrating to Muslim North
Africa rather than stay in Christian Spain is regarded as of no signifi
cance.

In the Balkans, the mainly Christian Slavs preferred Turkish rule ro
that of Christian Byzantine. They actually helped the Turks to defear
the Byzantines. For the most part they were not converted to Islam, bur
remained Christian, surely testifying to the liberalism of the Turks ro-
wards non-Muslims.

The misunderstanding of Islam by the West today is perhaps at its
peik. Forgetting thar Christianity, too, had experienced extreme aber-
rations as exemplified by the Spanish Inquisition and the bumning of
witches in Europe and America, the West has regarded aberrations in
the practice of the Muslim faith by a minority of Muslims as true mani-
festations of Iskam.

No one, neither Muslim nor non-Muslim, can deny that many ter-
rorist acts have been perperrated by Muslims. But then a lot of terror-
ism has also been perpetrated by non-Muslims. The difference s that if
2 Muslim does it, the deed is somehow immediately artributed to his
faith. When a non-Muslim commits the most heinous of terrorist
crimes, his deed is not linked o his religion.

The immediate reaction to the bombing of a government building
in Oklishoma City was that it was another Muslim terrorist act. When
it was discovered that it was not a Muslim who did it, the fact that the
homber was a Christian was ignored. Tr was not described as Christian
terrorism,

The bitter fighting in Northern Ireland is the resulr of religious dif-
ferénces between two Christian sects. Bur at no time have the bomb-
ings, killings and maimings by the Irish Republican Army (IRA) and
their Prorestant rivals been termed Christian, Catholic or Prorestant
terronsm.
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The terrorism by people of the Christian faith in Northern Ireland
pales into insignificance when compared to the brutality of the Chris-
tian Serbs in Bosnia-Herzegovina. Tens of thousands of Muslims in
Bosnia-Herzegovina have been raped, starved, tortured and massacred
by the Serbs. Mass graves are found everywhere. The Bosnian Serbs
openly declared that they were carrying out ethnic cleansing to prevent
the serting up of a Muslim nation in Europe. Because of certain implica-
tions, Europe refuses to describe ethnic cleansing as genocide, which is
whatit really is.

Yet ar no time have the massacres and terrorism by the Christian
Serbs been described as Christian terrorism. Instead, European forces
willingly handed over safe havens for the Muslims to the Serbs who
subscquently massacred thousands of young Muslim men.

Supposing, just supposing, it was the Muslim Bosnian Slavs who
had the weapons and the numbers, and they were supported by Muslim
countries and they had commirted the atrocities. The world would be
screaming "Muslim terrorism’ from the top of mountains. And Nato
would have moved in and ended the independence of Bosnia-Herze-
govina in notime.

But such is the perception of Muslims by the West that it is not
even noted that the victims of Muslim fanatics and the misnamed fun-
damentalists are insignificant compared to the number of Muslims and
non-Muslims who have been massacred by terrorists of the Christian
faith. The misunderstanding of Islam and Muslims is such that the
West naturally assumes that terrorism is 4 Muslim creed and is confined
o Muslims. Evidence to the contrary is simply ignored.

There have been a few Western writers who have tried to be fac-
tual and fair. But these writers are either ignored or condemned. At-
tempts by Muslims to point out that the Muslims who are terrorists are
aminority, and that Muslims desire peace as much as anyone else, have
also been brushed aside.

FUNDAMENTALISM
Fundamentalism is the most abused of words. It is equated with ex-
tremism. Yet if the teachings of Islam were studied, it would be clear
that the best Muslims are the fundamentalists. The fundamentals of Is-
lam are based on peace. Indeed, Islam means peace. The people who
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are usually deseribed as fundamentalists are far from following the fun-
damentals of the Islamic religion. On the contrary, they are people who
reject the teachings of Islam or who deviate from them. Most of them
have seemingly reverted to the pre-Islamic Jahiliah ways of extreme loy-
alty to their groups, to fanaticism or taasub.

By calling these deviationist Muslims ‘fundamentalists’, the West
has displayed its lack of understanding of Islam. The West certainly fails
to appreciate the problem faced by many Muslims. When beliefs are
strong and widespread, whether they are right or wrong, it is not easy for
anyone ta differ. To do so would risk accusations of heresy. The conse-
quences can be very unpleasant. People who go against these extreme
deviationist groups risk ostracism or even violence. For these reasons,
the majority prefers not to be openly critical or to oppose. But when
non-believers condemn all Muslims as terrorists and plain bad people,
they certainly are not being helpful. They are simply pushing the good
Muslims into the arms of the deviationists.

Islam is the religion of people who once dominated the world, not
onlyin terms of territorial size and political strength, but in the sciences,
the arts, technology, skills in exploration, navigation, trade and indus-
try. For almaost 800 years the Muslim Arabs ruled the largest empire
known up till the 15th century, and then the Muslim Turks and Mon-
gols presided over an even bigger Empire.

Empires, as we well know, rise and decline and the Muslim Empires
did not escape this eycle. But throughout, their greatest foes were the
Europeans. Having embraced Christianity, another Asian religion, the
Europeans were quite fanarical in their opposition to Islam. From the
very beginning, there was a deliberare campaign to distorr Islamic
teachings, ra prevent the Europeans from understanding it and so risk
their conversion.

It is not surprising that the fall of the Turkish Empire was largely
due to the machinations of European powers. Playing on Arab nation-
alist sentiments and the promise of independence from Turkish rule,
the Eurapean powers obrained Arab cooperation to break up the Turk-
ish Empire. Bur almost immediately, the Arabs found that they had ex-
changed domination by fellow Muslims for European domination. All
the Arab territories were oceupied and exploited by the Europeans.
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Despite their enforced close association with the Muslims in their
Middle Eastern and North African empires and elsewhere, no atrempr
was made to understand Islam and irs influence on Muslim life and
thought. There was always that latent antagonism which the Europe-
ans never manifested against other non-Christian faiths. While many
races which came into contact with Islam accepred it to some extent,
the Europeans almost universally rejected ir.

The people of European origin today may not be so fanatically
Christian but the attitude towards Muslims and Islam remains. And
this is manifested in very painful ways for the Muslims. Whole nations
are isolated, blockaded and punished for the faults of few. Muslims
have been allowed to be slaughrered in full view of their so-called Euro-
pean protectors.

Is it any wonder then that the Muslims are bitrer and seek to
avenge the wrongs visited upon them? Is it any wonder then that they
resort to violence? But still only a few da sa.

The Europeans should be able to understand this, for this is alsa
the European reaction ro their real or imagined repression by their own
people or others. But no artempt is made to understand or appreciate
the frustrations of the Muslims. True, the fall of the Muslims and the
deterioration in their practice and interpreration of Islam can largely be
blimed on them. Bur the anti-Muslim propaganda and deliberare mis-
understanding of the religion by the Europeans have merely aggravared
the frustrations of the Muslinis.

Malaysia has a Muslim majority and the government is Muslim-
dominated. Although the Muslims have asufficient majoriry o role the
country on their own, they lave chosen not to do so. Instead, they de-
liberately chose to share power with the non-Muslim minorities.

On May 13, 1969, race riots broke our in Malaysia, resulting in the
death of some 200 people, mostly non-Muslims. An emergency was de-
clared and the Muslim Malays took over the government. The Western
press declared that democracy was dead in Malaysia and wrote it off as
another developing country destined for the waste-hasker of history.

Yer today, Malaysia, still under a Muslim-dominated government,
is peaceful, stable and prosperous, growing at 8 per cent per annum for
almost i decade: The Muslims of Malaysia are apparently not terrorists.
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Indeed, they have proven themselves capable of living and working
with non-Muslims to create a united and progressive nation.

There are no feuds in Malaysia, not between Muslims nor between
Muslims and non-Muslims. The official religion of Malaysia is Islam bur
Buddhist, Hindu and Taoist temples and Christian churches are to be
seen everywhere. Religious festivals of the different races and faiths are
celebrated by everyone together. The non-Muslims in Malaysia do not
regard Muslims as terrorists or Islam a violent creed.

One would have thought thar Muslims and non-Muslims would
recognise Malaysia as an example of the practice of Islam. But the West
and their media refuse to recognise that the Muslims of Malaysia actu-
ally exemplify the teachings of Islam. They prefer to regard Malaysian
Muslims and their behaviour as aberrations. They keep on asking about
fundamentalism in Malaysia and when told that there are really no Is-
lamic fundamentalists of the kind they describe, they reject the claim.
The prejudice against Islam and Muslims remains even with Malaysia.

Islam is indeed a misunderstood religion, Such is the misunder-
standing and the prejudice against it that Muslims and non-Muslims
alike often regard it as an impediment, as a barrier to good, peaceful re-
lations between Muslims and non-Muslims and even amongst Mus-
lims. Both regard this religion that brought greatness to the Arabs and
built a very progressive empire as being responsible for everything bad
that has happened between Muslims and non-Muslims.

Tgmorant of the teachings of Islam and frustrated by the apparent
failure of Islam and their own countries, some Muslims tend to dende
and even condemn the religion. Others, again due to frustration with
the Muslim communities i which they live and ignorant about the
teachings of Islam and its history, suggest that the Quran ieselfis at fault
and needs o be revised.

When such frustrations are aired, the Westernmedia, the principal
guide to Western intellecrual thinking, would make heroes or heroines
of these religiously illiterate and untutored people. The Western coun-
tries would confer upon them awards and make them out 1o be brave
people fighting the injustices of Islam,

The West would love to hear me condemn Islam for the failures of
Muslims and their nations. But | know that their concems about Islam
and the Muslims are at best academic. Lsuspect that all they want tosee
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is the removal of Islam as a faith, the way that communism was de-
bunked. But that will not serve the cause of good interreligious or non-
religious relations berween Muslims and the others.

The answer lies in correcting or abandoning the tendentious and
incorrect interpretations of Islam by some of the wlamas. These inter-
preters of [slam, no matter how learned they may be in the teachings of
the religion or how large their following may be or how established their
teachings are, are not prophers. There is only one Prophet for the Mus-
lims and he is Muhammad, the last of Allah's messengers wha brought
and spread the faith of Islam amongst men. Muhammad and the Quran
cannot be wrong. But the interpreters of [slam can be.

If Islam appears rigid and doctrinaire, it is because the learned in-
terpreters make it so. They tended to be harsh and intolerant when in-
terpreting during the heyday of the Muslim Empires. And they and
their followers brook no opposition to their writs once they were made.
And so, long after the Muslims had lost their predominant position,
long after the worldly environment had changed, the Muslims were ex-
horted to adhere o interpretations which are no longer adequate, rele-
vant or practicable.

What Muslims must do is to go back to the holy Quran and the
penuine Hadiths, study and interpret them in the context of the present
world. It is Allab's will that the world has changed. It is not for Man to
reverse what has been willed by Allah. The faithful must look for guid-
ance from the teachings of the Quran and the Hadiths in the present
context. Islam is not meant only for the Tth-century Arabs. Islam is for
all times and for every part of the world. If we Muslims understand this,
then there will be less misunderstandings amongst us. If the non-Mus-
lims appreciate the problems that the Muslims have in trying to adjust
to modemity, then they will not misunderstand Islam and the Muslims
as much s they do now. And the world will be a better place if all these
misunderstandings are removed.
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ISLAM AND THE
GLOBAL
DAKWAH MOVEMENT

IT 1S OBVIOUS from the history of Islam that Islamic dakwah was in-
tended to spread the teachings of Islam amongst non-believers and to
win more adherents to the faith. However, when we talk of dakwah to-
day, we seem to confine it to spreading the teaching of the faith
amongst fellow Muslims, those whoare already benevers, It would seem
thit dkawah is now meant mainly to instruct Muslims in their faith with
noattention at all given toits di ion amongst the non-Musli
Indeed, at times we seem not to care if in the process of instructing
Muslims, we inadvertently create an image of Islam that is repugnant to
the non-Muslims. We do this by being unnecessarily antagonistic to-
wards others and by adopting a holier-than-thou attitude.

Perhaps we should not be concerned about what non-Muslims
think of us as long ns we believe we are creating good Muslims of the
Muslims. [f we are nor concerned then of course we are rejecting the in-
junctions of out religion to spread the faith, i.e. to propagate it amongst
non-Muslims. Imagine how many Muslims there would have been at
the time of the Prophet and now had the Prophet not cared for those
who were not yet Muslims.

The Malays converted to Islam some 800 years ago. They con-
verted because the Arab and Indian Muslim traders who came to our
shares rook pains to explain Islam to our ancestors and were rewarded
by the voluntary mass conversion of the Malays to Islam. Had the Arab

A keynote address delivered at the 10th Session of the Coordination Com-
mittee of Joint Iskamic Action in the Field of Dakwah in Kuala Lumpur, Ma-
laysia, on January 12, 1996
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and Indian Muslim traders been solely concerned with performing only
the fardu ain and be concemed only about how Islamic they were and
cared little for the impact they had on the non-Muslim Malays, the Ma-
lays of today would not be Mushims. We are grateful even if others may
not be concerned wherher we are Muslims or not,

Indeed, if we go back further, we must admit that the Propher
never adopted an uncaring attitude towards the doubting members of
his family and the idol worshippers of the Arabian peninsula. He was
concerned enough to explain Islam to them and ro win their adherence
ta the faith. And because he did thar, Islam spread amongst his family,
his friends and companions, the people of Medina, and finally all the
peoples in the Arabian peninsula and beyond. If we are gathered here
toxday, it is because Muslims in the past cared enough for non-Muslims
even as they sought to understand and strengthen their own faith in
the religion they were horn to or had accepted.

Knowing this, it would be wrong for us to disregard the impact on
non-Muslims when we carry out dakwah amongst us. We may not be
able to convert them but surely it s better that they should undersrand
our religion than harbour suspicion and fear from lack of knowledge
and understanding of the truth abour our fairh.

Amongst the first persons to aceept Islam was Bilal the black slave.
Ir was the kindness of the Prophet and Muslims towards a slave which
convinced him to accepr the faurh. Those were the early days when the
teachings of Islam were not fully revealed yet. Such was the faith of Bilal
Jespite his incomplete knowledge of the teachings that he was pre-
pared to endure pain and punishment for his faith. Such was his role in
the early days of Islam that we honour him o this day by designating
one of the principal mosque officials as the Bilal.

The quality and the completeness of the knowledge of Isfam is im-
portant to the wmmah, hut the behaviour of the wmmah is equally ini-
portant in dakuah. Bilal's acceptance of Islam was influenced by the
way the Prophet treated him as much as by the faith of the Prophet.
Clearly we cannot be effective in dulawah if our behaviotr is at variance
with the profession of our faith and the goodness of its reachings.

We sy that we are enjoined o do what s right and ro reject what is
wrong. This clearly implies that it is nat just knowledge of the religion
that s required of us, bur we should also be seen to do whar is night and
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reject what is wrong. Surely what we do is not for us alone, for our place
in the hereafter. That would be very selfish and selfishness is not a qual-
ity that Islam promores. We have an obligation to the ummah at least, if
not to those outside our faith. But if we always do whar is right and
avoid what is wrong, surely the non-believers too will respect our faith
and ourselves. Is it wrong to have Islam and the Muslims respected
even by non-Muslims?

And yet many of us, while carrying out our duties in spreading the
reachings amongst ourselves, care very little whether Islam and the
Muslims are respected by the non-believers. Many of us are merely con-
cemed with spreading what we interpret as the true teachings. More
than that, we seem to regard fellow Muslims as being not Muslim
enough. We are seldom gentle in our words of advice. We seem to de-
mand that Muslims do nothing else except the performance of the
obligatory rituals to which we often add the optionals and even those
which we concoct ourselves, believing that they are good and they are
the pious things to do. And if other Muslims do not practise these then
we criticise them for not being good enough. We imply that they are
wanting in piety. In extreme cases we reject them merely because they
do not belong toa particular political party.

We forget thar the Quran has stated that we may not eriticise oth-
ers as being less Muslim for it is possible that we are less Muslim than
they are. W forget that Allah has decreed in the Verse of An-Nahl, line
125, meaning:

“Invite (all) 1o the Way of

thy lord with wisdom

And beautiful preaching;

And argue with them

In ways that are best

And most gracious;

for thy Lord knoweth best,

Who have strayed from His Path,
And whoreceive guidance.”

We should win Muslims and non-Muslims alike as much by éxam-
ple as by precept. Today, the Muslim ummah cannor by any means be
regarded as examples for others to respect, much less to follow. We may
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declare that the Quran says in Surah Al-Imran Verse 110 that, “We are
the best of Peaples”, but can we honestly say that by example we are the
best people?

Taday, the Muslim world is in a state of turmoil. We are fighting
cach other and we cannor agree even to cooperare to help ourselves.
And we are weak, unable todefend ourselves, and are frequently forced
toside with those whose good intentions we doubr but whose support
we need because we are weak.

The Muslims are poor and are lacking in essential knowledge to
master the skills of a modern world. We sometimes console ourselves by
saying that this world is not for us, that our kingdom is in the hereafter.
Andyer we know that this is not in consonant with being the best peo-
ple.

We know that poverty destroys faith but we do nothing about it,
preferring to associate poverty with piety despite the reachings of the
(Quran that poverty is one step away from loss of faich.

It may be thar when we are spreading the word, i.c. carrying out
dakuah, all we need is to explain the Quran and the valid hadiths. [t me
be, but it is doubtful if the faithful have nothing good to show as evi-
dence of Allaby's favour for the pious Muslims. If the learned amongst us
are so poor that we cannot convince anyone that we are the best peo-
ple; if the Muslim countries dre so weak that we are completely depend-
ent upon the charity and help of the non-Muslim powers; if it is obvious
thar we are willing to sell Islamic brotherhood in order to survive; if Is-
lamic brotherhood becomes obviously a farce as we fight cach other;
can we teally convince ourselves that we are following the correct
teachings of Islam? Can we really convince others that Islam is the right
path?

Words can be convincing, but in the face of contrary actions and
obvious failures, can we expect ourselves and others to be convinced?
Muslims today are being slaughtered by others who occupy their lands.
They suffer untold hardships and humiliation. Their women are raped,
their men rortured and killed. And they come to us for help. Is it evi-
dence of the goodness of Islam when we can offer them no help? Is it
Islam which is wrong or is it our interpretation of Islam? Is it enough for
us 1o make Muslims who are already safe more pious or s it also our duty
to defend and protect our brothers? Don't we know thar while we are
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busy trying to make ourselves more Islamic, many Muslims in con-
quered territories and those who have been forced to seek refuge in
non-Muslim lands have lost faith, have forsaken their religion and have
even converted to other faiths? Or is it that we know, but we don't care
as long as we can ensure heaven for us in the hereafter. Are we really
sure that there will be a place for us in heaven when we neglect other
unforrunate brothers? Is selfishness promoted by Islam that we think
we can ignore the needs of our brothers because we are busy trying to
gain merit for ourselves?

We are here todiscuss Islam and the dakwah movement. Be true to
your faith and be honest to yourself. If we think we have not sinned,
then forget the realities and concentrare on ourselves. But 1 feel thar
some of us, at least, are not interested in being holier-than-thou bur re-
gard dakwah as our duty to our brathers and ro humanity as a whole.
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THE PLIGHT OF
THE MUSLIM UMMAH

ON THIS AUGUST OCCASION, it is only appropriate that we pay
tribute to the founding fathers of the Organisation whose vision and
foresight have given Islamic nations and the ummah an indispensable
forum to pursue their common aims and aspirations. [n this regard, Ma-
Taysia is proud to have been able ro contribure to the Organisation dur-
ing its formative years.

Aswe look back towards the past 25 years, we can rake reasonable
pride in the fact that our Organisation had been able to articulate the
common concerns and interests of member states and the ummah, and
had succeeded in bringing these issues to the forefront of the interna-
tional agenda. Our Organisation has gained recognition in pursuing
the cause of the Palestinian liberation and Al-Quds. We have been
continuously engaged in rrying to find peaceful solutions to the con-
flicts and disputes which have affected many of our members. We have
also evolved organisationally, from one primanly concerned with the
challenge following the tragedy ar the Al-Agsa Mosque, to the promo-
tion of economic, commercial and cultural cooperation amongst mem-
ber states. The enlargement of our membership from the initial 22 in
1969 to 52 today, including significantly rhose from the newly inde-
pendent states of Central Asia, has further enriched and strengthened
the Organisation.

While we have moved many steps forward, it would be to our detri-
ment 1o ignore our failures. We could have done more if we are more

A speech delivered at the 7eh Islamic Summit Conference in Casiblanca,
Marocea, on December 13, 1994
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united. We could have a stronger voice in world affairs if we are more
cohesive. We would have been more credible if we are more efficient,
and truly committed to our cause. Muslims would have been held in
higher esteem and respect if our economies are strong and our govern-
ments are more effective and stable. It is therefore appropriate on this
auspicions occasion for us to reflect on our weaknesses as well as our
strengths, and to reaffirm our sincere resolve to seek ways to strengthen
aur Organisation so that it can play the role as the credible voice of Is-
lamic solidariry and cooperation.

On this occasion, it is appropriate for us to take note of the rapid
transformarion that is taking place following the end of the Cold War.
A new world order, or mare likely disorder, will unavoidably impact
upon us and our interests. This Organisation and the ummah need to be
appropriately equipped to respond to the challenges and opportunities
that the 21st century will present. We need to be more serious and com-
mirted towards enhancing the effectiveness of the Organisation when
called upon to do so. It is imperative that we discard practices and val-
ues which are neither truly Islamic nor relevant, and instead promote
greater discipline in our observance of those Islamic virtues which in
the first century of the Hyrah helped to spread the faith far and wide.

Our meeting here has taken recognition of these realities. Our
Ministers have agreed to the establishment of an Eminent Persons
CGiroup to take stock of our achievements and our weaknesses and to
provide guidance for the future direction of this Organisation. We, the
Heads of Government, should endorse it. I am confident that with Your
Majesty's wisdom, we will successfully evolve a strategy for the rebirth
of Islamic unity and the restoration of our credibility as a force for a
more equitable and just world.

In the short space of time available, | would like to go straight to the
matters which are of concern to the Muslim wmmah and their coun-
tries.

‘We must admit that the Muslim ummah and Muslim countries are
still under threat and are very weak. We do much damage to ourselves
by our lack of cooperation and our frequently violent and debilitating
struggles for power in our own countries. As a result, whenever our
brathers are in need of help, not only are we unable to extend meaning-
ful help, but we are even unable to influence those agencies whose deci-
sions and actions will affect the fate of our brathers.
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We understand that in our society as in other societies, there are
groups outside the power structure who feel strongly and are frustrated
about what takes place within their societies. But extremism and vio-
lence is not the answer. Extremism begets extremism and violence be-
gets violence. Even if they succeed in seizing power the same extremism
and violence will assail them. In the end, Islam and the Islamic ummah
will remain weak and continue to be pawns in other peoples' political
games.

We cannot achieve everything that we wish to achieve overnight.
The road to strength and greamess can be accelerated, bur it will still
take time. We must accept small gains if we cannot achieve quantum
leaps. Most of us, I believe, are unhappy with the progress of the peace
process in Palestine. The Israelis have been dilatory and insincere. But
wrecking the peace process will not get us anywhere. Indeed, if the
sabotage succeeds it will force us to begin all over again. And how can
we believe that the strategy which gor us nowhere after decades of
castly struggle will achieve success if we begin again? T appeal to all our
Palestinian patriots of all shades and political leanings to unite and
strengthen their resolve so that the small gains that they have made can
be consolidated and enhanced. In time, you will achieve your objective.
It is ubsurd to think that by fighting each other you will advance your
cause. You will, albeit inadvertently, be helping the Israclis and the
orher enemies of slam.

In Bosnia-Herzegovina, we must admir that we are ineffective, if
not completely irrelevant. The Europeans have blatantly declared their
inrention 1o leave our Muslim brothers in Bosnia-Herzegovina at the
merey of the genocidal Serbs. If they do, we will be equally guilty. For we
have lefr our Muslim brathers at the mercy of the Serbs long ago:

There isquitealot that we can do. Tneed nor elaborate them here.
It needs only the political will. There is no doubr as to wht Islam wiants
s tode, Whether we do it or not is really s measure of our commitment
tovour faith.

Tam sure that we are all here because we take our responsibilities to
the Muslim wnmah and to humanity in general seriously. aysia 18
ready to contribute whatever lirtle we have to resolve the problems fac-
ing us. We pray that God will guide us and give us courage so that we
will make the right decisions and succeed m our endeavours.

z
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REVIVING THE
GLORY OF ISLAMIC
CIVILISATION

A FESTIVAL OF SUCH NATURE should help to enlighten Muslims
and non-Muslims alike regarding the achievements of Muslims in the
past. But thar is not the main reason for this festival. The more impor-
tant objective is to show ro Muslims roday that if they are prepared ro
acquire the relevant knowledge and use it for the benefie of the wmmah,
1 nor impossible to revive the glory and rhe achievements of the Is-
Limic eivilisation.

Afrer the dearh of Propher Muhammiad, peace be upon him, Islam
spread widely nurside the Arab world, and finally covered about three-
quarters of the known surface of the carth then. Though military
strengeh and sophistication played a role, the Tasting coneribution of the
Mushims was in the fields of mathemarics, science, medicine, astron-
omy and other areas of human knowledge. This was possible because in
thie carly period of Iskam, the quest for knowledpe was not restricred by
narrow inferpretations of the religion. In other words, the early Mus-
lims followed closely the examples of the Prophet in leadership, i the
ucquisition of wealth and knowledge, while nor neglecting the per-
tormances of the compulsory dadeh, I was when knowledge and skills
for the advancement of the Muslims were neglecred thit decline setm
for the great civilisation the Muslims had built. Atremprs were repeat-
edly niade vo revive the glory of Ishane civilisarion arter ies decline, but
they all failed hecause those who tear that worldly progress would resule
in neglect of religion insisted and persisted in dividing knowledge into

A speech delivered it the Opening of the World Islinie Civilisarion Festival
1994 in Kuaala Lumpur. Malavsia, on June 17, 1994
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the religious and the secular and regarding or condemning secular
knowledge as inimical to Islam. Coincidentally, it was at about this time
thar in the Christian world the church was separated from the state,
with the consequent loss of power by the church. [t was felt that secular
kniowledge could reduce the influence of religious leaders on the state
and on society. This may he denied but we know of many instances
where professionally-trained people are persuaded to give up their pro-
fessions i favour of what is regarded as a religious calling.

Clearly, if we want to regain the glorious age of Islam, we have a
grear need to learn the history of the founding and the spread of slam.
History is the grearest reacher. Unfortunately, because of the down-
grading of knowledge that is regarded as non-religious, Muslim histori-
ns concentrated almost exclusively on the contribution of the spiritual
1o the successes of the Muslims, On the other hand, Western historians
tend to be biased. We are thus lefr with the artefacts and relics of the
Islamic civilisation in order to learn and to assess the other causes for
the carly successes of the Muslims, Still, there is much to be gleaned
from these which can help s to reconstruct the past and teach us about
how the greatness of Muslim civilisation was achieved and how we can
goabout trying to revive it.

Bur, first, there is a need to debunk some of the beliefs which had
contribured towards the decline. Principal amongst these is the teach-
ing that the world is not meant for the believers. It is meant for the non-
helievers to enjoy. While some things which the non-believers enjoy
are things which Muslims should not hanker after, is it true that we
should dlso not benefit from the abundant bounty that Allah has be-
stowed upon this planer? The world is not a gift of Allah to the non-be
lievers but it is a gift to the helievers. Not to appreciate and not to use
this gift seems to be particularly ungrateful and Allah does not like
those who are not grateful, not just for His blessings but for anything
good that is done to us, even by mere man.

In no other religion is there so much stress on observing our sur-
roundings; the fields, the mountains and the seas and the bounty they
lold for man; the animals and the plants and how they contribute to
life; the rain and the sunshine and how they bring to life that which we
would have assumed to be dead.

Does observation mean that we should only make a casual glance
and then mechanically praise Allah? Is it not rrue that the more we ob-
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serve, the deeper we study the creations of Allah, the more we would be
amazed and beholden to His greatness? For while our studies into the
minutest structure of matter, the atoms and beyond can contribute to
our understanding of how all matters are formed and structured, we
can never discover why they are so strucrured; why they function as
they do; why they react with each other and form substances which are
ever more complex; and most puzzling of all, why they contribute to life
on earth, We can explain at length as to how all these happen: but we
can never understand or explain why they happen: why one atom of
oxygen combining with two atoms of hydrogen, two invisible gases,
would form the ordinary water that is so rangible and so essential to life?
Why notatoms of other gases? Why water? Why is water a source of life
and its sustenance? We, through the most thorough observarion, i.e.
study, can understand and unravel how all these marter and com-
pounds and actions and reaction take place, but we can never answer
the question why they are so or they do so. The only conclusion we can
make is that it must be a power beyond human understanding, it must
be Allah.

Surely our studies would make us appreciate and belicve in Allah
even more strongly, Surely the deeper and the more extensive the
knowledge, the greater would be the faith for what we discover through
our studies to be even greater miracles than we thought after a casual
glance; miracles which only Allah can create.

And yer Muslims are afraid ro study all the mysteries around them,
o discover the wonder of Allah's creations, and ro utilise plants and
animals for foad and all the other creations of Allah to sustain and en-
lance the quality of life. Because we do not pursue knowledge in depth,
Muslims today have to rely on the results and discoveries of those of
other faiths, Today, many of us are totally dependent on the results of
the non-Muslims' application of their knowledge for our food, trans-
port, defence, clothing and the roof over our heads. Indeed, evenin the
performance of our religious duties, we depend on the non-Muslims. If
this life, this bounty on earth, is not for us, then why do we share the
discoveries and inventions of the non-believers who study the creation
of Allah, and use their knowledge to better their life on carth?

Yet we know that during the glorious centuries of Islamic civilisa-
tion, it was the Muslims who led, who discovered the bounties of Allah
through their learning, and made them available to the non-Muslims
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then. And the Muslims led because they were very advanced in all
fields of learing, in the sciences, in medicing, inmathematics, biology,
astronomy and in a whole lot of other disciplines.

Unless and until we stop dividing knowledge into the religious and
the secular, unless we start regarding all knowledge as faith-enhancing
and hence nor only permissible but vital to Muslims and their faith, we
are never ever going to rebuild Islamic civilisation: Worst still, we are
going ro remain in the modem equivalent of the Dark Ages.

And sa the first step towards dchieving an Islamic renaissance is to
debunk the belief that this warld is not for the helievers bu for the non-
helievers only, thar knowledge other than spiritual knowledge is secular

and rtherefore must be proscribed. Instead, such knowledge should be
sought for it can rruly strengrhen faith and revive the greamess of the
Islamic civilisation.

We know the grear scholars of the golden period of Istamic civilisa-
tion were nion just specialists m their fields but almost invarinbly they
were learned in the teachings of Tslam. They were thus able 1o relate
their knowledge to their faith. Today, Muslims either know the teach-
ings of Islam exclusively or they are learned in other subjects, equally
exclusively. They are therefore unable ro relare the one with the other.
Asaresulr, they either become spinitually fanatical and reject anything
they do not know as being secular and proseribed, ar having studied
non-religious subjects, they find themselves unuble to defend their
knowledge as it relates to their faith. When challenged by religious fa-
naries as to the relevance of their knowledge to Ishim, they are ata loss
for an acceptable answer. They often feel guilty, or alternatvely they re-
jeet religion, because of their mability to reconcle whar they have
learnt with the teachings of Islam. For as long as this dichotomy re-
miins, there will always be a dearth of scholars, of subjecrs, which are
nor specific rothe faith amongst Muslims, thus condemming the Mus-
Tims robackwardness and prevenring the achievement of i glorous Is-
lamic civilisation.

But when we talk of recrearing the Islmic civilisanon, we do not
mean 1o build a faircopy of the Muslim world from the 7th centtiry in-
til the decline of the Turkish Sultanate. Even when we are enjoined to
seck gnidance from the Sumah of the I
reproduce exactly the achievements and the life of the Prophet. In-
deed, the golden period of Isfamic civilisation wis not hroughe about by

rophet, we are nor expected to
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the reproduction of the life and nmes of the Prophier in Mecea and
Medina. The Islumic civilisation was the result of following the true
teachings of Islam which the people i the lifetume of the Propher were
notable to benefie from fully because of tme. Irsize and i the span of
knowledge and achicvements, the Islamic civilisution thar was built af-
ter the demise of the Prophier was far greater than the Muslim world in
the Prophet’s time. This 1s because the apphcation of Ishamie reachings
andicreed over the centunes was able to bring about the nuxmom re-
sults.

Similarly, the butlding of modem Islamie civilisarion should be in
the context of the achievements of humanity at the present time, It
should reflect contemporary life and thoughts which are relevant o
modern times, bur sull compatible wath the teachings of sl [Fwe he
lieve thut Islam is for all ages, then we will be contradicring this helief, f
we consider slamic eivilisation possible only mconditions prevaling in
the Trhicentury of the Christin eri in Medina.

Bur even if we liave disshused onrsclves of the restricnve compart-
mienitalisation of knowledge ntoithe religious sid the seculan aid it he-
couse of that we have the knowledge comparible with modern civilisa-
tion, there ure stull many condinons to be met before o grear civilisation
can be achieved. Chief amongst these s the establishment of o work-
able system of administration and government compiibile with both
[slam and the needs of modern times, Agin it mist be rememhered

that the Torms vf governments m the Muoshnempires were nov denn-
cul wirh the Meding dr the Mecea governments of the Prapher. Many
difterent forms of governments were pracrised without inany way mak-
ing these nn-lslamic. it is nor the form ot government thar narters: Ieis
whether theyare compatble with Isham or nor

Tt s sad that anarchy ora feast bad government previils roday m
mest Muslime covmteies. We are guire anstable. Unseemly strggles for
power take place everywhere, resulving i millions being killod or forced
o migrate, properdes being destroved, amarchy prevailing, ood bems
sovshort thine death from starvarion becomes almost o regular featare of
some Mushmycountries. Stll thie fighting and the contlicts goon simply
Because one personor one group wants to grab power. Ieis toourutter
shame thar the faithful have wappeal o the non-believers to help
bring ahour peace or o foed thestarving,
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Are we incapable of administering our own people? Are we incapa-
ble of using modern concepts of government, of administering justice,
of dealing with an ever more sophisticated society with its complex so-
cial and economic imperarives? If we look around, it would seem so. For
s0 many Muslim countries are unstable, insecure and unable ro de-
velop. Yet the modern systems of government are more in keeping with
the Sunnah of the Prophet than the authoritarian governments which
existed during the past Islamic civilisation.

Of course, we need not accept systems developed by non-Muslims
wholesale. Like everything else, there are good and bad points. And the
bad points can be as damaging as any. We see anarchy and moral col-
lapse in the Western democratic system which has brought about their
decline. But we can avoid them and practise only those that are not
aganst our own beliefs and values. But we cannot recreate the society
asit existed i the Prophet's time or even those which prospered during
the golden age of Islamic civilisation as a prerequisite for the revival of
the golden age.

The civilisation that we build must not be for the purpose of con-
fronting ather societies or civilisations. It should contribute towards the
sum total of human progress. It should show the compatibility and bal-
ance between the spiritual and the material, between progress and
moral values, between religion and worldly concerns. It should provide
the alrernative to a world that has so obviously lost its direction. It
should be a viable and an acceptable alternative, based on reasoned ar-
guments rather than blind faith in certain tendentious interpretations
of Islam.

Islam can still show the way. There can be a modemn Islamic civili-
sation which is not an atcempr to reconstruct life in the Arabian penin-
sula in the 7th century nor aslavish copy of a decadent Western system.
There can be a modern Islamic civilisation which can provide both the
spiritual and material answers to modern man's needs. If we say that
these are but dreams, that they are worldly and irrelevant, that the only
wily is to recreate the life in the 7th cenrury, then we should accepr that
Muslims will forever be oppressed and impoverished. In that state, we
can be separated from our faith. If therefore the faithful decrease in
number and in some places are wiped out complerely, then we must
only hlame ourselves. It is we whao have sinned, for we insist on doing
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whir is obviously wrong hecause we dare not question the correctness
arotherwise of the popular contemporary interpretation of our faith.

Perbiaps it is too much to expect that our Islamic Civilisation Festi-
val would awaken us all from the stupor that we are in. But we would be
tailing in our dury to our religion if we do not try to seize the opportunity
tolearn from the lessons that the history of Islamic civilisation holds for
us. There is more to this exhibition than to bask in the glow of a great
pust. Those who harp on the greatness of the past are in fact admitting
and accepting their present decline. This exhibition is not for reflected
glory. It is a reminder and lesson on how a grear faith can lead to great-
niess, to the establishment of one of the greatest, if nor the greatest, civ-
ilisations on earth, What has been done once by man can be done
again. [t is for us to decide. God willing, we will awaken and we will de-
cide.
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N7
GOING BACK
TO THE QURAN

ISLAM 15 a religion based principally on the teachings provided by the
{wran which contains guidance for every aspect of Muslim life. It is
therefore not just a Holy Book, the reading of which will cam us merit.
If Islam s to be a way of life, then the contents of the Quran musr be
correctly understood. Islam as a way of life cannot mean the Muslims
should have a miserable life and be oppressed by others. Nor should
they be dependent on non-Muslims for all their needs.

‘While we must, as Muslims, revere the Quran, we must accept that
in order to fully understand it we need to study also the Sunnah and the
hadith. Indeed, we need, in the process of ijthad, to analyse and inter-
pret the contents. While the Quran is never wrong, it is, however, possi-
ble for those who study, analyse and interpret the contents of the
Quran to be wrong. It is for this reason that different sects have
emerged amongst the Muslims with different interpretations of the
reachings of the Quran, the hadith and the Sunnah of the Prophet. Ifone
sect rejects the interpretations of another sect it does not mean that it
rejects the Quran or Islam. It merely rejects the interpretation of an-
ather seet, which may well be wrong. Thus, the Sunnis generally dis-
agree with the teachings and interprerations of the Syiah sects and vice
versa.

These differences in interpreration are possible because in many
instances the Quran gives general guidance which covers every kind of
situation, It is up to the leamed in religion to make the interpretations.

Asspeech delivered at the Opening of the 4th International Seminar on the
Al-Quranin Kuala Lumpur, Malaysia, on February 2, 1994
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The teachings of the Quran are not just for the time of the Prophet, nor
are they confined to the Arabs. All Muslims, everywhere and through
the ages, can seek and find guidance in the Quaan.

Unfortunately, there is a tendency amongst some sects and some
wlamas to be rigid in their interpretation and to believe only in their
own interpretations. It is such people who cause misunderstandings
amongst Muslims, resulting not only in the division into sects and
groups but also in conflicts and wars. Obviously these divisions and
conflicts amongst Muslims are not due to the Quran. They are entirely
due to bigotry on the part of the imams and ulamas.

Quite often, the Quian is interpreted by people with vested inter-
ests. These people, in the furtherance of their own objectives, very
often misinterpret the Quran. Throughout the history of Islam there
have been many such people. Indeed, immediately following the de-
mise of the Prophet, another pretender emerged who deliberately in-
terpreted the teachings of the Prophet wrongly. But for his defeat at the
hands of Saidina Abu Bakar, his wrong teachings could very well have
spread amongst the followers of Islam, thus misleading them.

Toxday, the Muslims cannot be said ro have achieved a gracious and

glorious life and civilisation. Everywhere we look we see them op-
pressed and backward. They are weak and incapable not only of de-
fending themselves but of defending their faith even. Some indeed
have become so disillusioned that they have either forsaken Islam or
are Muslims in name only.
Surely their parlous state cannot be due o their following the
hings of the Qrwan. If they chieve glory and graciousness in
life it cannot be due ro Islam or the Qrran. But i is entirely passible for
their unfortunate situation to be due to the wrong interpretations of
the Quran. Indeed, it is the only logical explanation for the failures and
weaknesses of the faithful roday.

We know that following the spread of Islam amongst the backward
Arabs, they became a great people who mastered all kinds of knowl-
edge and skills which enabled them to go forth and spread the reach-
ings to almost the whole of the known world then. A glorious and pow-
erful ummah emerged which enhanced the influence and power of Is-
lam. Muslims lived a gracious life, honoured and respected by everyone
and-they were masters of all the skills and knowledge known to men
then.
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All these must have been achieved as a result of their learming the
contents of the Quran. A backward people like the Arabs, given to
much rivalry and feuding, became a peaceful peaple with mustery of all
the arts and sciences, which in turn brought them universal respect.
Such were the results of the reachings contained in the Quran.

Why then are the Muslims of today backwards? Why are they
weak and oppressed, unable ro defend the vemmeh or their faich? Why
are they no longer the masters of themselves? Is it possible thar the
(rran which moulded the wild Arabs into a world power for centuries
after Hijrah is now responsible for the weaknesses and miserable condi-
tions of the ummah? It is not possible. The Qrran i the same. Not »
word has been changed. There is no such thing s & revised Quran as
there are for many other holy books. The Qraran of today is the same as
in the times of the Praphet and when it was first writren and inspired
the faithful.

Yer the people of the Quran of today are different from the peaple
of the Quran in the early years of Islam. The only possible reason tor the
difference in the achievements of the faithful believers lies in the nu-
merous interpretations of the Quran by many different scholars and
teachers. The Quran is for all rimes. It gives guidance for the different
ages. It cannor, therefore, be absolutely specific. Thus, the Muslims
were exhorted to have horses and swords ready for their defence. In-
structions on how o breed and rear horses ar forge swords are nor
given. Obviously Muslims must learn how elsewhiere.

Equally obvious is that this refers to the carly period of Isham when
harses and swords were the principal requirements of defence. No
mention was made of bows and arrows, camels and foot soldie
mours of iron and leather. But the fact that these have not been specifi-
cally mentioned did not mean that the armies of Islam should not have
them. If they were required for defence in that period, then the Mus-
lims must have them. And we know that the Muslim armies had all
these defence equipment.

ar-

By the same token the same verse on preparations for defence by
Muslims in this day and age should be interpreted within the context of
modemn warfare. Swords and horses are of no use. This does not mean
that the Quran isout of date or irrelevant. The defence needs now must
involve strategies and weapons of modern defence. Only the most dog-
matic interpreters of the Quran would insist thar we prepare horses and

161



MAHATHIR MOHAMAD

swords. It is these kind of people who make the Quran irrelevant and
obstruct the progress of the Muslims ro master all the arts, sciences and
rechnologies of modern warfare. That they have not mastered all these
15 hecause the teachers of Islam are more interested in csoreric issues
which are nor erirical to the welfare and strength of the Muslim. They
would debate endlessly on these sssues and they would sphi up and
weaken the Muslims because of themy: But they ignore such important
ver
of the Qwn to the derrimentof the Muslim wmmmah.

es on defence, for example. Tt s these people whi miss the messige

The Quoan should not be inrerprered liverally, Todo sowould be ro
limit the vast lesson thar are conrained mir for the Muslm wmmah and
for humariry. To do so would make the Quran misleading and our of
dare. And the Quran s far from bemg misleading or onr of dare. Tt is the
interpreters who are misleading facking wn knowledge and oue of Jare

It is o longer passible to confine the interpreration of the reach-
ings of the Quran to religous scholars only: Contemparary problems re
quire tharsehlars ofother diseiplines bealso mvolved in the interpre-
tations. The progress in medical science, genetics, space exploritions,
commerce and industry reguires deep knowledge in these subjects i
order torrelare ro the reachmgs of the Qreran. 1 they are not; then there
15 prave danger of the Curan being regarded by some Muslinis as ir
relevant. The nen-Muslims might even ndieule it

Itis necessiry now 1o po back to the Creran and distogard the nrer-
pretations mide by some of the damas atrer the perod of Tk glory

There 15 evidence wo show that sotie o these il were ose iiiter-
ested in preserving thetr inflience wver the Otomian government than
they were in making correct mrerpretarion. Thus seeiny thar the Chirs-
tian Churches had lost thew influence afrer the separaron of the
Church frony the Stire, they condenmed the learting of non-religios
subjects i the hape thir those with such knowledge door emenze to
displace them. All sueh learnings were condemmed s secufar and pro-
seribed. Asaresult, Mustis who nsed to lead the world i the arts and
the seiences began ro lag hehind son-Muslims. Eventually slmost every
Muslim country fell inder the rule of Wostern impersalists. Clearly, the
nrerpretations of these sdomas were selt-servmg. Unfornuarely, therr

reachings are stll Largely aceepred voday.
The only way out s o back o the roan and remeerprer i cor-
rectly. The wrerpreranons muse be i the inrerese of Isham and the
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Murslims. They must take into cotsiderarion the current milieu. They
musst nor he made tserve the ineerest of thuse who inrerprer them or of
any nderdual, group or political tactims,

Thas seminaran the Quran must be motivared by and direcred o
mitking the Qurat the guiding lighe of the Mushms. As the Quran
served the early Muslims and made them a glonous peaple, so will it
Bring bick thar glory rothe modern Mushms. Bu first we have rointer-
preeirs reachings correctly in the context of 4 world that has changed
radically, This seminar {s therefore useful, if nor cructal, in order to
Tring the Oreran hack 1o the mamstream of our ehinking and oo ap-
proach rovthe problems of the Muslims roday and m the future. Thope
thiat von will noc miss the opporrsmiry ro help sustan the faith i the
feachings ot the Queran.
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18
THE ROLE AND INFLUENCE
OF RELIGIONS IN SOCIETY

THE MAIN ASPECTS of human life, namely philosophy and the
state, law, education and family as well as economics should be criti-
cally analysed and examined through the mirrors of both Islam and
Christianity if we want to have a better understanding of the impor-
tance of religions to sociery.

Man is almost schizophrenic by nature, being both a physical per-
son and a spiritual soul. The holy Quran has clearly described man's
creation in two distinet phases: the first phase being the creation of the
hody or physical being from clay and the second phase is the breathing
of the soul into the body of God's Spirit which completes man's crea-
tion. The relevant texts of the verses read as follows:

AlHijr (15): 26-29

*We created man from sounding clay, from mud moulded
into shape; while the Jinn race, We had created before, from the
firc of ascorching wind. Behold! thy Lord said to the angels: [
am about to create man, from sounding clay from mud moulded
intorshape;

“When I have fashioned him (in due proportion) and
breathed inito hirm of My spirit, fall ye down in‘obeisance unto
hin."

A djieechidiliverid i e Opering of the Serainaron Misslim dnd Christisn
Minds organised by the Institute of Islamic Understanding, Malaysia (IKIM)
and the Goethe Institute in Kuala Lumpur, Malaysia, on September 14, 1993
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Al Meaninum (23). 1015

“Mari did We ciite Fom s guintessétce (fcki)s

“Then We placed him as (a drop of) sperm in a place of
rest, firmly fixed;

“Then Wemade the sperm into a clotof congealed blood,
Then of that clot We made a (foetus) lump, then We made out
of that lymp bones and clothed the bones with flesh, then We
developed out of it another creature. So blessed be Allah, the
Best to create!

After that, at length ye will die.

This process of man's creation signifies three pertnent points.
First, the breathing of Allah's Spirit into man. This signifies thar man is
provided with the faculty of God-like knowledge and will, if rightly
used, gives man superiority over other creatures. This also implies thar
man is created innocent, pure, true, free, inclined ro doing right and to
virtue, and endowed with rrue understanding about his own position in
the Universe and abour Allab's goodness, wisdom and power

Second, because of his lowly origin of clay, there is alwiys the possi-
bility of man being caught in the meshes of customs, superstitions, self-
ish desires and false teachimgs. It is this siruation that may make him
pugnacious, unclean, false, slavish, hunkering after what s wrong or
forbidden, and deflected from the love of his fellowmen and the pure
worship of the One True God.

Third is that this evil ronches rthose who yield to it and has no
power over Allah's sincere servants, purificd by His Grace. This means
that sincerity rowards submitting oneself to Allah's will is the hest shield
against Satan who is our to destroy man.

It is for this reason thar men's behaviour keep fluctuating berwe
good and bad. They tum to God when they are in distress or in suffer-
ing. However, when they are in affluence or prosperiry they forger God
and His bounty. Indeed, they should he grateful when in affluence or
prosperity and remain steadfast and parient when they arc in adversity.
n order to ensure that man is consistently inclined to right and virtue,
he needs to be endowed with a true understanding of himself, bis Crea-
ror and his environment. Such knowledge can only be obtained
through the continuous guidance of religion. As such religion provides
man with the right rame of mind, encourages him to do good and
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avoid evil. Religion is the anchor thar prevents man from drifting aim-
lessly and being caught in the meshes of evil.

In the real world, we have on one extreme a society that com-
pletely rejects all religions and godliness. After about seventy years of
practising life withour any religion, the communists in Eastern Europe
and Russia have failed miserably and disintegrated. Clearly, there is no
spiritual anchor in such a society and their failure in achieving their
purely materialistic objectives must in some way be due to this spirirual
emptiness. The failure is total and complete so much so that a grear
power is now forced to literally beg for help from its former enemies. In
Albania, where Enver Hoxha, the former President, outlawed religion
and destroyed Bibles and Querans and all literarure pertaining to relig-
ion, there is now only a shell of 4 country.

A great people with a proud civilisation is reduced to being the
poorest nation in Europe. But a government cannot destroy faith hy
legislation, or even by force. Today, the Albanians have returned to
their religions, to Islam, to Chiristianity and to Orthodox Christian be-
liefs. Peace and calmness have now returned and there is a new sense ot
purpose and confidence in the future.

“Man does not live by bread alone. The spiritual hunger must be as-
suaged also. Otherwise, even though the stomach is full, there will still
be anemptiness, a void that renders life meaningless. To live in order to
eatisto be nodifferent from animals. Surely man
purpose. The world is what it is roday becanse of man. A creed that ig-
nores the difference between man and animals, an ideology that is
based exclusively on the gratification of the senses, and nothing more,
is decivilising and denies the grearness of the mind and the superior
feelings that man is endowed with. To reduce mankind to merely exist-
ing without purpose is to deny reason and the rationality of creation.

reated for a greater

We have, on the other hand, the predominantly Christian Western
societies which separate religious life from the secular. Hedonism, the
love of pleasure and the gratification of the senses, has gradually dis-
placed religion and made it more and more irrelevant. With this the
structure of sociery has changed.

The relation between members of western society is now largely,
based on material gains and sensual gratification. Selfishness dominates
in the search for these objectives. The community has given way to the
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individual and his desires. Tnevitably the result is the breakdown of es-
tablished institutions. Marriages, family, respect for elders, for conven-
tions, for customs and traditions have all but disappeared. In their place
emerged new values hased largely on rejection of all that relates to faith.
And so there are single-parent familics which breed future incests, ho-
mosexuality, cohabitation, unlimited and unrestrained matenalism
and avarice, irreverence, disrespect for all and sundry and, of course, re-
jection of religion and religious values. Society and its members have
nothing ro hold on to. They are adrift and directionless. Even their he-
donism, the pleasure-seeking lifestyle begins to pall and bore them,
leaving them rotally empty or seeking thrills from drugs and other vices.

The West hias not yet gone the way of the communist, but the de-
cay has begun. We cannot forerell the future but there is a good chance
that, unless sanity and a return ro religion takes place, what has befallen
the communist will also befall them.

“The Muslim community suffers from a different malady. Weak and
oppressed, suffering all kinds of psychological ailments, many seek sol-
ace and escape in esoreric religious practices. In so doing they interpret
Isham in ways which are un-Islamic. As a result of this, Islam and the
Muslim have acquired a bad name. It is regarded as a millstone around
the neck of the followers, retarding their development. It has become
associated with unprincipled practices such as rerrorism and injustices
tor their co-religionists and the followers of other religions. It has splic
them into warring factions, causing untold misery and carnage amongst
them. And it has brought this noble humanising religion to disrepute.
“The Muslims are no longer in control of their destiny. They are being
manipulated and made the tools of and proxies for the conflicts of oth-
ers. And they suffer this willingly, blaming others and blaming fate.

Muslim extremists pride themselves in their adherence to Islam.
But in fact they are the bane of Islam. It is they who give Islam a bad im-
age, who prevent the world from understanding the true teachings of
Islam, who repel would-be followers and indeed it is they who exasper-
are and drive other Muslims to forsake the faith and succumb to the
blandishments of materialism and ungodly ideologies.

The only redeeming featiite with the Muslims is that whether they
are pracrising Muslims or not, they still consider themselves Muslims,
they generally believe they have a faich.
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From the different madels of sociery across the globe, we can hardly
find a society worthy of emulating. We have on one extreme the com-
munists who have completely rejected all religions and have eventually
destroyed themselves. On the other end of the continuum, we have
from rime ro time seen the emergence of some extremist religious
groups who devote their whole life and self to the pursuir of their beliefs
to the exclusion of all else. In trying to effect their escape from a world
beser with problems, they themselves become a problem to the world.

In between these two extremes we have three major categories of
societies in relation ta religion. First, we have the predominantly C|
tian Western societies which confine religion to only their private and
personal life. Religion has no place in their economic, political or social
pursuits. They claim their state to be secular and that "God is dead”.
Whilst they may have achieved tremendous progress in their economic
pursuits, they have failed miserably in upholding truth, justice and
other virtues. Their societies are suffering from moral decadence. Their
social lives are filled with all kinds of psychological and physical prob-
lems. They are living in stress and fear of new fatal diseases which their
way of life has engendered and now threaten tospread wildly as they re-
fuse to give up their hedonisic lifestyles.

Second, of course we have the East Astan models which have also
demonstrated tremendous success in economic pursuits whilst ar the
same time keeping quite strictly to their own values, traditions and re-
ligions. Although they do not adhere strictly to their religious teach-
ings, they do nor reject or secularise their religions. They adopt 4 very
flexible approach.

Finally, we have the Muslim societies who have a firm belief in Is-
lam but have now become confused by the emergence of numerous
sects and creeds, some of which plainly deviate from the true reachings.
Their weaknesses and worldly failures do not provide humanity with a
good model to follow.

History has invariably raught us that the risc and fall of civilisarions
has been chiefly due to the citizenry. It is the people that make up civili
sations. It is the quality of the citizens that is the most important ingre=
dient ta effect dramatic changes to society and nations, Islam, for ex-
ample, nurtured its earliest community hased on truth and justice such
that within a short span of rime it had spread its influence throughout
Atabia, Central Asia, North Africa and even Souther Europe. It was
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also Islamic civilisation thar had tremendously contributed to the vari-
ous fields of knowledge to the world, This was merely because of the de-
liberate and concerted efforts undertaken by the early Muslims to inte-
grate hoth the physical and spiritual aspects of life in all spheres. As a
complere way of life, the separation of Church and State and the secu-
larisation process which had deeply affected Christianity in the Middle
Ages was nevera problem ro Islam and the Muslims. However, fear of a
loss of influence by the rama following npon the Christian separation
of Church and State led to the confinement of knowledge purely to re-
ligions rites, laws and duties. With that began the decline of Islamic
progressive civilisation and the breakup and subjugation of the Muslim
World.

From even this cursory review of the realities that have raken place
iy differenr societies, we should find that religion has a very pertinent
role o play. Religion should never be regarded as simply the riruals
which aftecr people only ar the individual level. Religion which seeks
truth to establish justice mall aspecrs of socieral life should be regarded
s heneficial to sociery. v is religion which acts as the anchor or under-
Iying principles that govern not anly the physical and marerial well-be-
ing but also the spintual growth and upliftment of man. It is religion
that steers people rowards ¢ more balanced life. It 15 also religion that
provides true guidance and rhe strongest motivation towards achieving
amore frntful and meaningful life:

The issue ar hand is to find aur the ways and means of how a nation
can produce a people or society thar has as its core the deep sense of re-
Tigionts consciousness, committed o the highest standards of ethical
and moral valires and yer is most progressive, industrious, dynamic and
dedicared rowards advancement and progress. This s indeed very nec-
essary and pertinent because we can easily achieve material progress by
physical planning and development. But, the stark truth is that all the
marterial wealth that we have accumulared can be completely wiped
ot if we do not have the morally right ser of values amongst the people
who manage them. We have repeatedly seen this happening at the in-
dividual and family levels; we have also read in history about the fall of
empires for invariably the same reason. And we are seeing today the de-
struction of many civilisations.

Second, we must be conscious of the need for a balanced and inte-
grated development in the sense that planning and development
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shonild meorporre the need for spiritual nphfrment rnght from the stare
andnor to leave such ingredient at the end. We have so far completely
ignored this aspect of development, especially during the initial plan-
ning stage. [fwe do include them at all it is only as an afrerthoughr.

Third,itis essential to realise that in the past we have concentrated
almost entirely on physical development. Of late, we have been incor-
porating some aspeets of human development in the form mainly of
non=spirinal human-resource development. What is most pertinent is
thar there i1 a grear difference between human-resource development
and human developmient. The former involves matching of the de-
mand for difterent categories and skill levels of manpower with the sup-
ply so that we donot face acute mismarch in terms of numbers as well as
caregories and skills. Human developmenr entails the kinds of educa-
o, traming, environment and the like that are necessary to develop
all the potentials of the human individual in bath body and soul, that is
hiis dual marure. This aspect of development has not been given suffi-
cient artention, It is no surprise, therefore, that we are faced with nu-
merous human problems. As the Holy Quran puts it

ALRum (30): 41
“Mischict has afpoared on land dnd sea biciuse of (dhe
deed) chut the hands of men have earned. Thac (Allah) may
gve them a taste of some of their deeds: inorder that they may
varn bick (from Evil).”

From the above verse of the Holy Quran, we should realise thar we
are complerely responsible for all the mischief thar have appeared on
this earth as well as in the whole environment. This mischiefis the re-
sult of our own proclivity for evil. After all, the resulr of evil carmor be
other than evil. Bur Allab will restore the balance in the end by purging
and purifying those that break His Harmony and Law. We are witness:
ing some of these today.

This meeting of the Muslimvand Christian minds should serve o
correct not only the distorted view each has of the other but to bring
hack religion toits proper perspecrive in the whole scheme of things.
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ISLAM AND JUSTICE

SEVERAL CENTURIES after the decline of the Islamic Empire, the
world has been dominated by the non-Muslim connrries of the West.
They nor anly stceeeded in dominating almost the entire world but
also inintluencing the thinking of those they control, and in imposing
their values and philosophy on these peaple. Their conceprs and prin-
aiples of justice are also widely disseminated so much so thar the world
is very engrossed with them and no one would question whether it is
good or bad.

At the same time, the West hecame powerful militarily and eco-
nomically and they controlled various kinds of knowledge, including
mformiation technology, which enabled them to suppress anyone who
challenged them o their principles, as well as the values they uphold
and disseminate.

This is their concept of justice. They speak eloquently of the ruleof
law, human rights, democracy or the voice of the majoriry, without tak-
ing intw account the existence of certain man-made laws that are un-
fair, excessive hiuman righes, and unwise majority voices. Hence the
Taws in the West place too much priority on the individual's right that
allows him to do anything he pleases, even though his actions may
threaten the peace and securiry of the society.

International laws, meanwhile, were formulated to provide the
mighty wirh the right 1o suppress the weak. The same applies to human

A speech delivered ar the Conference on Islam and Justice organised by the
Insurute of Iskamic Understanding, Malaysia (IKIM) in Kuoala Lampur, M-

Laysiat. on June 3, 1993
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rights which are highly valued to the extent that groups, in the name of
democracy, are given protection even if their activities threaten soci-
ety, peace and progress. Democracy or the voice of the majoriry, as
found amongst the Serbs in Bosnia-Herzegovina, is respected even
though the objective is to suppress the Bosnian Muslims. Even though
democracy clearly leads to disuniry, breakdown in the rule of law, sup-
pression, cruelty and widespread poverty, as seen in the former Sovier
republics and Eastern Europe, it is still highly regarded.

At the same time, the West would not hesitate to win their backs
on the very principles of justice they profess to uphald if such moves
benefit them. In West Asia, they appeared to he protecting the Kuwairis
from the cruelty inflicred by the Iragis. [t appeared that their action was
hased on humanitarian grounds and a sense of justice. But when it was
evident that the Serbs were terrorising and killing the Bosnian Mus-
lims, the West had a rhousand and one excuses for not acting on the
Serbs. The truth is that they acted in Kuwaie hecause they wanted o
protect their source of petrolenm. Since they have no inrerest in Bos-
mua-Herzegoving, they are willing ro allow the Serbs to kill, terrorise and
suppress the Bosman Muslims,

The actual principle subseribed to by the Westand the majoriry of
present-day world civilisation 1s based on Might is Right. Since the
West is powerful, everythitig they dois fair. Since the Serbs are strang,
theirunnexation of Muslim land is condoned. As Islamic cotntries and
Muslims everywhere are weak, everything they dois wrong and unfair
Efforts by Muislims o reasserr the concept of justice, us expounded by
Islam, were criticised by the Wiest as an artempr to revive old and anri-
quated thinking, The danger is thar Muslims, in their frustration with
their weaknesses and failures, will reacr contrary ro their rehigous
reachings. Becanse of disappointments, Muslims may act rashly and
commit the same offence as that committed by their foes. This would
then confirm the allegations of the West that Muslims are extretmsts.

History is replete with examples of Islamic justice. When the Ro-
mans conguered Palestine, the Jews were expelled, reducing them to
exiles acrass the world, in what is kiiown as the Jewish Disspora; Bur
when the Caliph, Umar I Khattab, conguered Palestine, the Clis-
tians and the Jews were ullowed to stay. The same thing happened
when the Caliph, Salily ¢l Din Al Ayabs, conguered Dilestine, the non-
Muslisis were protected. But rouday, whien thie Jews, witly Western help,
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annexed Palestine, Muslims, including children, are suppressed, evict-
ed and killed everyday.

The same rthing was seen in Spain where Muslims ruled for 800
years. During that time, the Jews and the Christians stayed within their
faiths and lived together with Muslims. But when Ferdinand and 1sa-
bella regained control of Spain, Muslims and Jews, who failed to escape
to Africa, were killed, tortured or forced to accepr Christianity. This is
the reason why despite 800 years of Muslim rule, there were still Jews
and Christians in Spain; but when the Christians ruled, not a single
Muslim could be found.

When the communists were in power in the Sovier Union, Iskam
was suppressed to the extent that no Muslim dared o admit his faich.
The same 1s true in Albania during the Marxist regime.

Now, we can clearly see the injustices in Bosnia-Herzegovina. Is-
lam is suppressed almost everywhere in the world even though the
world alleges thar 1t subscribes to the principles uf justice and rule of
law.

On the other hand, in Islam, a religion whiclvis also acomplete
way of life, justice is supreme and clearly defined: In Islamy it is clearly
emphasised that the objective of the erearion of the universe is primar-
ily to uphold justice and truth. Verse 85 of the Surah Al-Hijr (15) in the
Quran says:

W created niot the henvens, The earth, and all Between
them, Rut for just ends.”

This ts true i Verses 38-39 u the Surah Ad-Dukdiim (44) which

ed not The heavens, the Eartl, And all between
them, Merely in (idle) sport. We created them nor Except for
just ends: But most of them Do not inderstand

Thie Veerses cleirly state the real ohjectivie of creating the garth and
the sky, andin fact the whole universe, that it is 1o uphold Justice and
remove crueltyund evil. In the Surah Ad-Dukhaan (44), the said Verse
38-39, Allaly made it elear thar the universe was not created for noth-
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ing: The Universe was created for a reason. The Verse clearly denies
that the Universe was created without a reason. In fact, it was created
rouphold truth and justice.

If we accepr the fact that the Universe was created o uphold truch
and justice, we, being one of Allalt's creations, should also uphold jis-
tice. In fact, upholding justice is one of our responsibilities as a human

being.

In Islam, justice means placing something in its rightful place.
Thete are three very important aspects of justice in this context. First,
placing someane in a post or function appropriate to his capabilities.
Second, to mete out sentence or make a decision appropriate to a situ-
ation or the person about to receive it. Third, to place wealth or prop-
erty to those who rightly deserve them.

In selecting someane for any post or function, especially for impor-
rant posts such as that of a judge, lslam demands that only the most
qualified person be given such responsibilities. If we appoint someone
who is not an expert in‘a particular field, we would be committing two
dcts of injustices. The first injustice is on the person so appointed be-
cause he will not be able to perform his duries as he lacks the necessary
expertise. He will feel pressured, bored, lacking in confidence and has
no interest in doing his job. The second injustice is on the people or
community whom the appointed person is supposed to serve. This is
because the individual will not be able to provide the service expected
of him.

When selecting someone for an important post, the Propher once
said that “in appointing someone to an important post, when there is
someone more capable for the job, is a betrayal of Allah's trust, a be-
trayal to His Propher and a betrayal to all believers.” This means that in
making such appointments, a meticulous exercise should be under-
taken to find the most suitable candidute possible amongst those avail-
able, so that we will nat be doing an injustice to ourselves, the ap-
pointed person, and the society he is supposed to serve.

When meting out sentences, Islam provides various guidelines as
contained in the Quran and the Prophet's traditions so that the sen-
tences are fair. Islam ensures that the judge is selected from the most
eminent of persons in terms of knowledge, ability, wisdom and integ-
rity. The method to be used in meting out sentence should enable that
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all relevant facts be obrained, scrutinised and zonsidered so that all
doubts are removed. Witnesses, too, should place justice above all
other considerations, even it this results in their personal loss, their
family and friends.

In making decisions, be it social, political, economic, management
or administrative; justice must prevail. Decisions, which could lead to
adverse situations, are unfair and unjust.

Justice is also demanded in the distribution of wealth, be it in the

physical form or opportunities to accumulate them. In this matter, be-
aldLS the direct distribution of wealth, the distribution of the apportuni-
ties, too, must be done fairly. This includes the distribution of opportu-
nities in the fields of education, business and others.

Iskam demands justice not only from its leaders but also from the
community, as long as one of the said three aspects are present. If the
masses are given the right to choose their leaders, they must select the
most qualified and capable. All forms of corruption, such as demanding
personal rewards, or for certain quarters ro reciprocae an earlier ass
tance, run counter to ISlelC Justice.

The world's present chaos is i result of the international commu-
nity’s disregard for the principles of justice. The intermiational commu-
nity cares not and is cruel to those who are weak. Again, the Bosnian
experience can be cited as an example. The weak Bosnian Mushims are
not allowed to ohtain arms even for self-defence. The Serbs whoare al-
ready strong are allowed to increase their weaponry. Now, the big pow-
ers agreed to give the territories forcibly taken by the Serbs ra them
without due regard to the rights of the Bosnian Muslims.

Tor the big powers, the powerful Serbs are right and the weak Mus-
lims are wrong and have no right. The hig Western powers still insist
that they are right and fair. Can we accept the Western concept of fuir-
ness as the basis of justice for our community? Should we nor reject
their concept and principle of faimess unless they do notrun counter o
that of Islamic justice as outlined earlier?

Legal history has proven that the process of making laws inte st
tory legislations was initiated and implemented by Muslims. This proc-
ess has helped Islamic laws become more accurate and structured. But
it should be noted that since the process of making Islamic laws into
statutory legislations were done by people, who are notimmune to im-
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perfections, adjustments and corrections on these documents need o
be made from time to time depending on time and place. In this way,
laws which were based on the Quran and the sayings of the Prophet
would be applicable ar all times.

Crimes change with time. In this modern times, there are subtle
and complex commercial crimes which are difficult to detect and deter-
mine. If no efforts are made to identify these crimes and derermine the
appropriate penalty consistent with religious teaching, then such
crimes will engulfsociery. The same applies ro hundreds of other crimes
today. Efforts should be made so that the counry's
inconsistent wath the conceptand principles of justice found in Islam.

There are many flexibilities in Islam which take into considerarion
the prevailing environment. Flexibilities are allowed in all Islamic pric-
tises. Hence the [slamic way of ife does not become a burden and cause
Muslims to face hardship, thus alienating them from the changing
times,

Today, Muslins are found throughout the world and notonly in Is-
Inll“][ countries. [|| MOSt countnes. T]\C\' are @ minority; As mmoritics
they are unable to implement Islamic laws that are pracrised by coun-
tries wholly controlled by Muslims.

It is important that Islamic rule 1s accepred as fair by all, including
non-Muslims, Islamic rule in Medina and laterin Mecea, since the time
af the Prophet, were fair to non-Muslims. Under the Prophet’s rule and
unider the Al-Rashidin caliphates forcing non-Muslims to accept Isham
and Islamic laws, confiscating properry and suppresston, did not tke
place. There are rimes when sentences imposed on non-Muslims were
based on the Taws of their religion. As a result of the faimess of amic
rule, many non-Muslims embraced Islam and placed themselves under
Islamic Laws.

In multireligious Malaysia, the povernment, which is led by Mus-
lims, s rov show o all quarters, Muslim and non-Muslim, that its a
miniseration based onthe concept and principles of Ishimic justice i
truly fair If there is a pereeption roday thar Islam is extrenust or eruel,
the reason is not thar [slam is cruel bur because there are Muslims who,
when'in power, become arrogant and do not abide by the teachings of
the Quran and the sayings of the Prophet and the examples of the rule
uf the Propher and well-known caliphs m Islamic lustory. Muslims who
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are in power, judges and Muslim administrators in Malaysia should not
be arrogant because of their power and should not forget Islamic princi-
ples of justice. [t is important that the administration in Malaysia led by
Muslims, prove thar their rule is fair to all, is non-partisan and non-op-
pressive. It is the responsibility of all Muslims to correct the wrong im-
age of Islam caused by extremists and deviationist groups who have
given a negative image of the religion and its followers.

We must not forget thar the world today views that Might is Right.
Islamic countries, including Malaysia, should strengthen themselves.
Toachieve this, the important thing s to ensure that a fair and efficient
administration is estahlished so that our achievement is ar par with that
of otherdeveloped countries, Only after we have developed can we un-
dertake preparation to strengthen our defence capiability to be on the
same level with thar of other developed nations inall fields. This is nec-
essary as it is stated in the Surah Al-Anfal Verse 60 of the Quran:

ke ready Your strengrh o the utmast Of
your power, including Steeds of war, to strike terror Into (the

Y Against thentma

hearts of) the enemies, Of Allahand yonr criemies, And others
besides, whom Ye may nat know, but whom Allab doth know
Whatever Ye shall spend in the Cause of Allah, shall be repuid
Untoyou, and ye shall not Be treated unjustly.”

[T tonday certain countries and races, such as the Serbs and the Jews,
dare and able to suppress and terrarise, the re:
lmic countries are all weik. The Quranic teachings on the preparation
for defence are tiot heeded. Their administration is often unfair and fal
o ereate peace and order vital for the developmenrt of knowledpe, effi-
ciency and wealth, all of which are needed for artaining strength and
respect.

son is because the Is-

Hence, before we Muslims blame others, we should ques
selves on our Islamic practises, especially in respect of ensuring fair ad-
ministration. If Islamic justice is not evident and s difficult to be ac-
cepted by all, then we are partly to be blamed.

ionour-

Therefore, itis important not only to deliberate on Islamic justice,
bur also to prove thar the concepr and the principle of justice in Islam
canensure righteousness and create a harmonious sociery. We must -
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rempt to clarify the concept and principles of justice in Islam so that any
misconceptions and negative image can be corrected, and that the
world can learn and gain from the wisdom of Islamic justice which can
avercome the prevailing injustices caused by the arrogance of the pre-
sent world pawers.
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20
ISLAM AND
INDUSTRIALISATION

ISLAM AND INDUSTRIALISATION may seem odd a topic tosome
Mushims. Is there such an entityas an Islamic industry or an industry
based on Islam, ar can the industries we know and are familiar with to-
day be Islamised? Hitherto, we have not considered the significance of
dustry’s contriburion to Islam-or to Muslims or to Islamic practices.
W helieve thar without industries, we can still e Muslims, indeed
even pood Muslims. In fact, during the time of Prophet Muhammad,
there were no such industries as we know today, yet Islam was able to
spread and to prosper. Why then is there a need to link industry with
Tslam? Indeed, why is industry necessary atall,

W often consider industry merely as 4 business, a quest for exces-
sivee profits. Consequently, we regard industrialists as people who are
preedy, who are inrerested only in an affluent lifestyle, and are thus
linked to being irreligious, We also rend ro think thar any venture toac-
cumulate wealth will invalve cheating and other forms of abuses.
Therefore, we regard all industries as un-Islamic or deviational and obe
structive to the performance of our religious duties or ihadah in Islam.
However, if we examine industry from the traly Islamic perspective, we
will realise that industry is # service. While this service can bring evil if
misapplied, it can also be beneficial and important 1o religion and our
religious duties.

Before the invention and introduction of printing, for instance, the
(Quran was handwritten. Even for this purpose, a paper industry was

Aspeech delivered it the Opening of the Conference on Islam and Induseri-
alisation in Kuala Lumpur, Malaysia, on January 21, 1993
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needed, if leaves were not to be used as writing materials. When the
Quran had to be handwritten, the number of copies of the Quran was
limited. The possibility that copies owned by a particular society would
be destroyed because of war, calamities or fire was great. Thus it became
necessary for some people to memorise the Quran. This was in order to
prevent the text of the Quran from being lost.

When printing was first invented many Islamic clerics issued relig-
ious rulings that Islam forbade the printing of the Quran. This ruling
was also influenced by the seribes who wrore the Quran. They felt that
printing the Quran would threaten their livelihood. As a result of this
ruling, for many centuries Muslims generally, religious teachers and of-
ficials could not own or read the Quran. On the other hand, when the
ruling was revoked later, Muslims were able to.own and study the
Quran. As a result, Muslims were able o enhance their Islamic knowl-
edge. Today, it is unthinkable for anyone to issue a fatwa preventing the
printing of the Quran. But fatwas can and are still being made based on
narrow perceptions. And this is true with industry as a whole. Because
of a wrong perception of industry, it does not get the focus nor the sup-
port from the religious perspective.

Today it must be acknowledged thar the printing industry has
benefired Islam tremendously. True, the printing industry can be mis-
iised as, for example, in the printing of pomography. But we cannar
blime the printing industry. The hlame should be placed on the print-
ers. Ifull new inventions in this industry are made by Muslims who are
consctous that industry is aservice to the community, it is possible thar
they could find ways to prevent the abuse of the industry. For example,
if only Muslims have expertise it the field of design and praducrion of
printing equipment, they could supply them with conditions imposed
ar they could refuse to supply them altogether. Such has been the case
when Islamic nations were supplied with arms by other countries. They
could nor use them frecly.

Without industry, many religious rites would he difficult to per-
form. The textile industry is imporrant in order to pray, indeed to cover
the aurat. More Muslims are able to perform their pilgnmage with the
invention of sircrafts and the development of the acrospace industry.
The construction industry has enabled us to perform our prayers in
mosques which can accommodate the increasing number of Muslins.
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In other words, there is no industry that would not provide service to
Muslims in their daily life and in performing their religious duties.

One responsibility of an Islamic community is to prepare for de-
fence. During the Prophet’s time, defence equipment meant horses and
swords. And during the Prophet’s time, there existed industries to pro-
duce swords and warhorses.

Preparation for defence in this modern era requires a defence in-
dustry consistent with modern rechnology. It is the duty of those who
adhere to the teachings of the Quran to invent, produce and supply de-
fence equipment. The defence industry is very important to Muslims.
But because Muslims paid no attention to industry, a sophisticated
Muslim defence industry is not available. What is important to remem-
ber is that the arms industry cannot exist withour thousands of other
industries. All kinds of knowledge and capabilities are required to in-
vent and produce arms, land, sea and air transports and spacecrafts.
Muslims must therefore master all industries and not just the produc-
tion of defence equipment.

Today we witness with sorrow the killing and torturing of thou-
sands of Muslims, including the abuse of women, in Bosnia-Herze-
govina. Norhing can be done by the Muslims because no Islamic nation
has the capability in terms of a sophisticated and strong military force.
All this is due to a perverted view of modern industry and the assump-
tion that industry is not related to Islam. Industrialists are not respected
by Islamic sociery or recognised as contributors to the well-being of Is-
lam.

When Turkey was a world power capable of conquering large parts
of Eastern Europe, the country's military modernisation process was
hampered because its religious experts abjected to the soldiers wearing
trousers. For decades this trivial matter was debated by the religious ex-
perts while the artacks on the Turkish Empire were intensified. Today
the wearing of trousers is no longer a controversial religious issue. Any-
one can wear them. We do not become un-Islamic just because we wear
Western trousers. But the time spent on debating the problem had hin-
dered the process of modemnising the Turkish army and its defence in-
dustry to the extent that Turkey lost its empire. To some extent the fate
of the people of Bosnia-Herzegovina today is due to the polemic over
the trousers which had hampered the modernisation of the Turkish
army. In the end, young Turkish army officers were so frustrated with
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the attitude of the religious leaders that they blamed religion. When
they gained power they set up the so-called “secular government”.
Many Muslims are critical of these Turkish officers (the “Young Turks")
for supposedly choosing a secular system of government. But bhefore we
condemn them, it should be remembered that ar that time, the Turkish
Sultanate Government was so weak that the Western powers planned
1o divide Turkey amongst themselves. Only the bravery and actions of
the Young Turks saved Turkey. As a result of this, Turkey, including its
territory in Europe, was saved and remained an Islamic stare.

What is the relevance of Turkish history to Islam and industry? Its
relevance lies in the fact that Muslims are often distracted by trivialities
that they forget their higger problems and responsibilities. We often fo-
cus on trivial issues, yet ignore serious matters like the Muslims' capa-
bility in industry. True, industries which are established purely for
wealth with no consideration of service towards society is not compat-
ible with Islamic ethiics. But Muslim entrepreneurs can always empha-
sise the services aspect and what industry could do o the society. Prof-
its may be enjoyed, but profits ton must be spent on research and devel-
opment so that the service rendered could be further improved and
made less costly. In this way, more profits could actually be obrained.
But this does not mean that industry should be regarded by the Mus-
lims us a4 charity. Legitimate and reasonable profis are permissible in Is-
lam. Bur the service aspects must be emphasised. With this, industry
will be more acceptable to the Islamic community. Regardless of the
Muslims' stance on industry, we should realise that although industry,
which is being controlled by non-Muslims, has no religious objectives,
it can indeed destroy the Muslims. Cases in point are Bosnia-Herze-
govina and West Asia,

Industry will continue to play a role asa provider of services needed
by socicty. No industry can he successful if it does not supply something
that is needed by society. A food entrepreneur is no less important than
anentreprencurin heavy ar sophisticated industry interms of service to
the communiry. If we can look at industry from chis perspective, that is
from the perspective of the supplier of services, then the role of industry
to Muslims and Islam would be better understood and supported. In-
deed, Muslims who venture into an industry would be more aware ofits
links to religion if they look at industry as a service to society and relig-
ion. In considering industry as a service, focus should be made notonly
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on wealth and profirs, but also on the quality and value of services pro-
vided. If Muslim entrepreneurs have this character and approach to-
wards industry, inevitably their industries would become more devel-
oped in terms of quality and profits, And why not? Gaads produced by
entrepreneurs who wish to give service in addirion to obtaining profirs,
will definitely be more sophisticated, and have betrer quality and be
reasonably priced. Customers would prefer to buy sophisticated, good
quality and reasonably priced goods. To regard an industry as a service is
not only consistent with the Islamic viewpoint towards any venrure
and wealth, but will actually contribute rowards success.

If we accept industry as a service to the wmmah and religion, Tam
confident there would be an enhancement of Muslim interest in indus-
rry. With this, various types of industries, researches, acquisition of
knowledge and the creation of a noble attitude could be promoted
amongst the Islamic countries and amongst Muslims. God willing, chis
will also make Islamic nations and Muslims more progressive and suc-
cessful as well as ensure that the Islamic religion and Muslims are more
respected.

Seen from this angle, this conference is most crucial and timely.
Muslims should regard industry as a means to strengthen the Muslim
states and the Muslims so that they are better respecred and capable of
defending themselves. Ignorant Muslims cannot contribute rowards
the greaness of Islam. On the other hand, industrial capabiliry, as well
as the extensive command of all kinds of knowledge necessary for in-
dustrialisation, will make Islam and Muslims more respected.

The negative view and arritude of the Muslims towards industry
will nor only be unprofitable for them but will in fact be ugainst Islam
and its reachings. The time has come for Muslims to-mould an ap-
proach and attitude towards industry that is truly Islamic. Muslim arti-
tude towards industrialisation must be consistent with Iskam. If this ar-
titude can be moulded, then numerous efforts could be made to ensure
thiat Muslims are able to own and manage industries effecrively that will
henefir Islam and all Muslims.







GLOSSARY

Ad-deen refers to the religion of Islam as a complete way of life, a whole
system of thought and action. It includes all the connotations and
significations associated with the faith, the beliefs, practices and
teachings experienced and lived by Muslims individually and as a
community.

Adl social justice

Akhirat ‘belief in the afterlife’, a fundamental creed of Islam. It incor-
porates the notion that Man is accountable to God for his actions,
and life on Earch is a test, Ultimately, all will be called upon to render
an account of one's acts of commission and omission ro God.

Al religious learned or scholar; theologian

Assabiyah  the giving of loyalty to one's faction at the expense of loyalty
towards orher Muslims and the worldwide Muslim community as a
whole

Awat that portion of the human anatomy that Islam decrees should
not he exposed and should be covered up: for males, it extends from
the navel to the two knees; for females, it refers to the whole body ex-
cept for the face and the two hands up to the wrist.

Barisan Nusional - the 'National Front’ party which governs Malaysia. It
is a coulition of political parties representing various ethnic groups
and regional interests.

Bumiputera  After the May 13 incident of 1969, it became common to

£ - ‘
refer to the Malaysian population as consisting of B«mupwzmj (so]?s
a the

of the soil) and non-Buanif The Bumy
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Malays, Malay-related and indigenous or aboriginal groups. Non-
Bumipniteras consist of Malaysians of Chinese and Indian ethnic ori-
gin and members of other small non-Malay groups. The May 13,
1969 outhreak of ethnic violence and wanton destruction represents
4 cathartic watershed in Malaysian history and forced a search for
fundamentally new ways of managing a multiracial society.
Dukwah' Tslamic religious outreach or mission activity. Modern dak-

wah mavements work primarily amongst Muslims, instead of reach-
ing out to members of other faiths.

Drdeun  anarive physician; a village medicine-man

Fardsdlafayahsocially requisite knowledge; a Muslim's religious obliga-
tions to society

Fatwa  the written legal opinions or rulings issued by Islamic scholars or
lamas

Figh intelligence

Hadith the deeds and sayings of Prophet Muhammad as transmitted
by his companions and others from the first generation of Muslims.
These recorded traditions were subsequently compiled and codified
by scholirs. Hadith literature is anvaccepred source of Islamic law
(syariah). It also helps Muslims to interpret the Quran by giving
meaning ro obscure verses and words, and by recounting incidents in
which the Quranic verses were applied tosituations in life.

Haj the annual pilgrimage to Mecea undertaken during the twelfth
month of the Muslim linar calendar. Every physically and financially
able adulr Muslim is expected to perorm the Hej at least once during
one's lifetime. The focus of the Ha is the Ka'aba, 4 cube-shaped
Hotse of Gaod in which @ sacred Black Stone is embedded. Muslim
tradition teaches that the Ka'aba was originally built by the prophet
Ibrahim (Abraham) and his son Ismail. The Black Stone was given
to Abraham by the angel Jibrail (Gabriel) and thus is a symbol of
Godd's covenant with Ismail and, by extension, the Muslim commu-
nity. The Haj irself includes an intricate series of highly symbolic and
emotional rituals performed in unison by all pilgrims. Collectively, it
celebrates the reunion and renewal of the wummah, the worldwide
community of Muslims.

Halal legitimate; permissible according to Muslim law and coveringall
aspects of life, usually pertaining to food
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Haram  forbidden by Muslim law

Hassanath hounty

Hijrah  the emigrarion of Propher Muhammad and his companions
from Mecea to Medina in 622AD. To commemorate this event, that
yeur hias also been aceepred as the first year of the Islamic calendar,
The Hifrah is also interpreted as a symbolic refusal to lose hope in the
face of persecution, suggesting that withdrawal from an oppressive to
amore conducive environment is an acceptable option.

udud - the mandatory punishments in Islamic criminal law for crimes
against morality (aduleery, fornicarion and false allegations of adul-
tery), property (theft and highway robbery), apostasy and drunken-
ness. Though severe, hudid punishments are tempered by the strict
rules of evidence. For example, the first offence of theft, on the proof
of two witnesses ora confession, results in amputation of the hand at
the wrist, and the second, further amputations. For fomication, on
the proof of four male witnesses or a confession, a married person is
sentenced rostoning ro death, and others toa hundred lashes.

Ihadaty the riruals of worshipand religious duties

Lthad  independent reasoriimg based on the texts

Ikhswen Muslamin: Muslim brotherhood

It leader of prayer ina congregation

Juhtlich  pre-Islanue awilisation

Kafir non-heliever of Islam, infidel, pagan

Khadifah  caliphy m the past, & Mushini ruler; @ title gven to the ac-
knowledged successors of Prophet Muhammad, regarded amongst
Muslims is being vested wirh supreme dignity and power in all relig-
ious and cwvil-policy marrers

Madrasah a place to pray as well as a religious school which usually also
reaches secular subjects

Mugui 4 position created by the administrators of Muslim countries af-
ter the death of Prophet Muhammad to help make decisions per-
taining ro religious affairs. The position of mufti is needed hecause of
the overzealousness of those wha elaim to be wama who issue fatwa
or make theirown interpretations that constantly contradict one an-
other and confisse Muslims. With the existence of the muft, only the
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afti may issue or rescind a fatwa, This way, there will be no conflict-
ing fatwa on the same subject matter.

murtad  apostate

Musyawarah consultation

(Quran  the Holy Book of Islam

ol the rirualised prayers performed by Muslims five times a day, at
dawn before sunrise, noon, mid-afternoon, sunset and sometime be-
rween sunset and midnight, facing in the direction of Mecca wher-
ever they may be. Ritually, prayer is preceded by ablutions, whichin-
volves both the cleansing of the body and the purification of the
mind and heart, and bestow the ritual purity essential for divine wor-
ship.

Sunnah Prophetic traditions. Muslims revere Prophet Muhammad as
the quintessence of Muslim life, the yardstick of human behaviour
and practice. Belief that he was inspired by God to act wisely and in
accordance with God's will has also lead to the acceptance of his ex-
ample or sunnah as a supplement to the Quran, and therefore amate-
rial source of law. The sunmah includes what the Prophet said, what
b did and acrions thar he permitted. Together with the Quran, it
constitures a source for establishing norms for Muslim conduct.

Syariah Islamic law

Ulama  plural of alim, which means ‘leamed’ or ‘scholar’; Islamic schal-
ars or those learned in Islam; seckers of knowledge; theologians.
Though, traditionally, ulamas have claimed the right to interpret Is-
Lamm, the modem period has seen an erosion of their traditional pow-
ers and authority. Most of them continue to maintain that they
alone possess the requisite religious learning and thus ought to be the
ultimate authority to determine what the law should be.

Urmmah  thie worldwide community comprising all adherents of the Is-
lamic religion; the wanmath is a supranational notion that extends be-
yond national boundaries and polirical borders to encompass all
Muslims, regardless of political affiliations.

Usheddin philosophy

Zakat areligious obligation requiring Muslims with the economic or fi-
mancial means to conrribute a certain percentage of their wealth as
alms and tithes, zakat (an Islamic property tax) and firah (a special
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tithe during the festival of Aidil Fitri). Alms are used to help the poor,
widows, arphans and to assist in the spread of the religion. The pay-
ment of zakat is a formal duty, not subject to choice, and is not char-
ity; itis an act of worship or thanksgiving to God and of service to the
community. In this way, society is not faced with the problem of ex-
cessive imbalance.
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DR MAHATHIR MOHAMAD, one of the most
durable and outspoken figures on the world political
stage, has been prime minister of Malaysia since July
16, 1981. He first came to prominence in 1969 when
he was expelled from the ruling party, Umno, for
writing a letter critical of the then prime minister,
Tunku Abdul Rahman. Before being readmitted to
Unntio in 1972, he wrate his famous, highly
controversial work, The Malay Dilemma (1970), which
kwardniess of the Malays,
and advocated the intervention of the state to bring
about their rehahilitation. The book was promptly
hanned in Malaysia. In A New Deal for Asia (1999),
Dr Mahathie reflects on Malaysia's Gghi for
independence and rails against these who blindly
worship the free market.

examined the economic bag

As Malaysia's fourth prime miinister, Dr Mahathir
has played a pivoral role in the confident march of his
peaple towards Vision 2020, his blueprint for
Malaysia's advance towards fully developed status.
Bornin 1925, Dr Mahathir studied medicine in
Singapore, where he met his future wife, Dr Siti
Hasmah Mohd Ali. After working as a doctor in
government service, he left to ser up his own privare
medical practice in his hometown, Alar Setar. In
1974, he gave that up to concentrate on his political
career, Dr Mahathirand his wife have seven children
and ten grandchildren.
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